02.doc Albagarah 


a JM' ® 2 





By Allah’s name Ar-Rahma’ne Ar-Rahee’me ( The iterative Mercy Giver) 



1 See the Lexicon attached to this Translation for a commentary on this, beginning of some Suwer of The Qur’an. 

2 The word “(Slii” has three distinct meanings: first as a demonstrative pronoun-, second as a possessive particle-, third as a 

conjunctive pronoun. Of our concern here is the first be.. as a demonstrative pronoun. As such it’s made up of three distinct 
components-. (1) the particle “la” = the demonstrative pronoun for near, singular, masculine, the animate or the inanimate, 
(2) the « cT = for the “afar;” and f3) the for the addressee’s pronoun. There is no English 

equivalent perse for “dJj” I believe it is best rendered as “afar-that-it” . So, " he-thaf for “h,” “ afarf for “J,” 
“if for which is: “the facf or “the reality .” In this particular case, we want to point out the reason for the 
“he-that-afar-itf referring to the hook, because, and Allah knows best, (A) The Qur’an was still descending (i.e. in its 
entirety was not yet completed] from the loftiest and highest source, Allah, SWT; and (B) its status in Earth is loftiest and 
most high. Hence no untruth could touch it in any way, form, or shape. There is more about “d-li ” i n the Lexicon 
attached to this Translation. Clearly the demonstrative pronouns in English are not as descriptive as their Arabic 
counterparts. See j SH". 

3 The word: Suspicion and the word “&du.”=Doubt, both share some common grounds but the words are not 

synonymous. Unfortunately all the numerous translators I came to know of, save this translator, use when 
they should have used in this particular aspect. I can not fathom that, except perhaps some being not of an 

Arabic tongue extraction or erudition may be is the root of, if not all, the problem. Others of Arabic tongue extraction and 
erudition fell in the trap of a faulty follower-ship. Doubt is a state of indecision towards various alternatives with neutral i.e. 
no malign intent associated with such a state of indecision, because of uncertainty. Suspicion on the other hand is doubt with 
insupportable preponderance of malign intent or an accusative attitude, and thus caution and may be even aversion in the mind 
or attitude of the suspecting person towards what is being suspected. In other words such an insupportable attitude is 
on the basis of flimsiest of presumption, in fact without any concrete evidence whatsoever. Thus, right from the beginning the 
suspecting person would claim to ascribe fallacy or evil to what is being suspected. But since the facts do not support 
such a claim it would be void and null. So, “syj” and “(&&’ although share some aspects each is distinct from the other. And 
The Qur’an from its inception till the end of Time and beyond there is “no suspicion in it, *” as no one would ever be able to prove 
any thing against it. It is the word of Allah, how could it be other than being with “no suspicion in it*” . 

4 The word “j or in Arabic is clear to be “ aright-guidance,” not just mere “guidance” as in English, i.e. in 

the literal sense of “guidance” means: “ushering’’ “showing’’ “ leading,’ ’ “piloting’’ “ steering ’ etc. 

5 See the Lexicon attached to this Translation for this special word and its significance. 

6 The word ” is rooted in =upheld. linguistically means: 

.“ULu u £)t£» J £)Uj jA fljJJlj .fljj ji <ybi ifli” 

So, means: they (1) uphold the prescribed obligations the Prayer. (2) Called or upped to perform the Prayer itself. 

Note: Prayer and how (it w ) to be done was established and reveled by Allah. Hence people do not establish Prayer they 
only uphold and follow, i.e perform, and maintain it w . 

7 That is they are absolutely certain. 
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6. Verily who r unbelieved they 2 equal on them whether you g 
warned them or not warned them jyo^], not beheve they. 2 

7. Sealed 8 Allah on their hearts, and on their hearing, and 
on their abssa’re {insights/ discernments) (is) an overlay w and 
for them (is) a great torment. 

8. And of the mankind who p says [A] :we believed by Allah and 
by The Day [The] Last while not they (are) surely believers. 

9. Mutually beguile 9 they 2 Allah and whom 1 they 2 believed; 
and not beguile they 2 except their selves w while not 
perceive they. 2 

10. In their hearts (is) an illness; 10 so augmented them Allah an 
illness; and for them (is) a painful torment by what were 
they 2 lying. 

11. And if (had been) said for them: let-not corrupt you 2 in 
the land w /Earth w said they 2 : verily only we (are) reformers. 

12. Indeed; verily they, they (are) the corrupters, [and,] but 
not perceive they. 2 

13. And if (had been) said for them: let-believe you 2 just-as 
believed the mankind, said they: 2 do we beheve just-as 
believed the mooncalves; indeed; verily they, they (are) 
the mooncalves; [and,] but not know they. 2 

14. And if met/ encountered they 2 whom* believed they 2 said 
they: 2 we believed; and if they 2 secluded (cloistered thef) to 11 
their Satans,said they: 2 verily we (br<?) with you’werily only 
we (are) mustah \e ’oonafwe are affirmable-j 'esters/ aff irm ab ly - j esting ) . 

15. Allah yastah fe ’o (affirmably-jests [He]) by them and 
protracts them in their excessiveness addle they. 2 

1 6. Those (are) who 1 they 2 purchased 12 the misguidance-she y by 
the divine-guidance; x so neither profited-she y their trade w 


8 That is closed hermetically and determined irrevocably or consummated / concluded. 

9 The word “g. ’ = beguile. 'Linguistically it has several meanings , among them (1) engaging in mutual deception / cheating, in 

order to gain personal and (2) withholding boon-giving. See J d> jl 4^for the meanings. Thus, clearly Allah has 

absolutely no need to gain by engaging in such loathsome human traits. So whenHe “beguiles them,” means He withholds 
his boon-giving to them, hence causing them defeat, as all beings survive because of His continuing boon-giving. Also like 

“ijiUj,” as ljS Uj” does not necessarily means mutuality. So “<&' does not necessacitate mutual action. 

10 The word “illness” a disease of body or mind. That is in his “heart” a defect or a swerving to the wrong, or suffering 

itom. deficiency of good religiouscommitmentto&dheietoxhengfit or do the right thing, 
u See the Lexicon attached to this Translation for discussion of the significant differences in Arabic between “to their 
devil,”“#«$ their devils,” and “by their devils.” In essence" td’ indicates subordination to the devils, i.e. their devils 
teach them; ‘V/VA”indicates^»«/i£)//(ro//^iz//5iwiththedevil;“^/’ indicates superiority as emperor versusLing. 

12 The Arabic words: (a) “tsA^r and (b) occur time and again in The Qur’an. Many people confuse their 

meanings. As a rule, mosdy and generally: (a) “tS A“!” means purchased and (b) “isy&’ means sold; although on 
some rather rare occasions the reverse may be true. It is the context, which will govern the exact meaning. In this 
great Ayah the rule holds well. 
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17. Their parable 55 / example 55 (is) as a parable x /example x (of) 
whom x istawqadcf 4 (\he\ affirm ably kindled) a fire w then 
lamma (when/ whence ) lighted- she 7 what (") around him, 
went 15 Allah by their illumination and left them \He] in 
darknesses"’ not sight/discern they. 7 

18. Sommon (deaf people), bokmon (bom dumb-mute people ), omyon 
(blind people)™ so they return not. 

19. Or as ssayyeben x (gliding-rain-laden-cloud) x1 7 of the sky w in it x 
darknesses" 18 and a thunder and a lightning; they 2 
make/emplace their fingers in their ears from the 
thunderbolts" hadhara (in caution of) the death; x and Allah 
(is) Surrounder by the unbelievers. 

20. Almost the lightning 55 snatches (off/ away) their abssa’ra 
(insights/ discernment. s), everywhen it x lightened for them 
they 2 walked in it; x and if [it x ] darkened over them they 2 
upped; and had Allah willed [He] surely ( would have) gone 19 
by their hearing, and thcwabssa ’re (= abssa’ra); verily, Allah 
over every thing (is) Omnipotent. 

21. O you the mankind: let-worship you 2 your n Lord, Who 
created you b \He] and whom' of before you; b la’allcf® 
(craving currently unavailable deed that / perhaps) you b 
tattaqoonafr (you z reverentially guard not to displease Allah). 

22. Who \l I e\ made for you 1 ’ the 1 ; .arth"a bed 22 and the sky" a 
be’na’an x23 (a build-in-progress)^ and \He\ descended from 
the sky w a water; x then akhraja ([He] produced/ emerged) by it x 


Ua Ijli gl« • 

aA eLLSJl A? jl 

P Spy -tPjj 

j So- 

S/S\ I 

Ti]j aa 1 p-oft’ La 1 

g j o t iw- fttij ai)| «Lai jJj Ij^b 
’(*AjL+ a3lj 

<Sbj IjJ-pI ^U! 

^5ClA ^ oiAlTj i^Ss&U- 

»L*AJIj L£< AI I 

A; cJ3-*t3 *^4 


13 See the Lexicon attached to this Translation for “ muhtadee ” and its plural “muhtadoori’ / “ muhtadeenP 

14 See the Lexicon attached to this Translation for the effect of the letter a* when added to a word. 

15 Notice this great fryah says: “went Allah = sAV’ he. intransitively, and not “4M 'A j'”— “ caused to begone .” 

16 The words all are plural nouns while their closest English corresponding equivalents all are adjectives and 

so in English no plural for any except to associate the respective word with a plural noun “people.” 

17 Theword“q“A”has^ra? &A«tfmeanings: (1) rain, (2) gkding-rain-laden cloud, (3) rain-laden cloud.See 

18 D&thci&ss&scofr&b&&multiplicityofdarkneys. darkness in each dimension or direction-, or a compound degrees of darknesses. 

19 The word Le. intransitively not“S*^,” translated as {would have) gone, as “gone” stands for many meanings, 

among them: to become weak-, fail, come apart, break up-, cease living, die. See The American Heritage Dictionary. 

20 The Arabic word used here is specifically “ la-alla-kumf made up of two words, “ la-alld ’ and “kumP “La-allcP— 

craving currently unavailable deed, perhaps abridges it. Another Arabic word “asa,” = may. The two words are 
frequently used in The Qur’an. Linguistically, both words are particles of hope, craving, and uncertainty. However, 
explainers of The Qur’an say both are particles of certainty, if the action is from Allah, realization of which is always 
sure and definiteALe. second part of the word is “kum”— the pronoun for “you. b ” Thus, here “la-atia- 
/fe»«?”=certainly. Thus, if you f were to worship your 11 Lord you f willbe (certainly) riglrteous. 

21 The word “<j3*^ ,= “tataqoonf based on the Arabic word “waqa,” linguistically meaning: took all the precautions to 

secure and protect (any thing) from any. harm. Hence, “ tattaqoori ’ means: “youf reverentially guard against Allah’s 
displeasure by adhering to Auah’s Criteria of prescription and proscription. There is no English equivalent for “taqwa,” 
i.e. reverential guarding against Allah’s difrleasure. The English word “piety” surely falls short of “taqwa’. See the 
Lexicon attached to this Translation for both “ tattaqoori ’ and “taqwa.” 

22 The Arabic word literally means (1) “mattress,” or (2) “carpet,” or (3) figuratively the word “ A! j3” i s 

used to also mean (3) “wifi’ or (4) the entire earth as it spreads and extends as a bed. See OhAll. 

23 The word “bena-an” is made up of two parts “bend’ and“a«.”The‘W’is a grammatical nunnation at the 

end of an oljective noun; and“be’nd’ is a word which means: (1) a build-in-progress, for example in conjunction with: 
“And the Heaven® We built it® by ay’den ( divine Might), and verily We surely (are) expanding/expanders.” 
(S51:47). Also it could mean: (2) first time going in privacy with a bride after the formal wedding contract is 
officiated, and clearly such a wedding is taken to be subject to the vicissitudes of human nature and life. 

24 The word “of’ here implies remarkable significance, connoting, and Allah knows best, that all the crops (i.e. all the 

varieties of fruits and vegetables) brought about and known in this world are but only a fraction of a much larger 
whole be it in this world or the Hereafter, in the treasure of Allah. 
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its x like; andlet-summon you 2 your 11 witnesses/ testifiers 28 
of lesser than/without Allah, en (if were you c ssa’deqeena 
(always -truth-enforcers) . 

24. Then en (if you 2 did not and (shall) never do you 2 then 


( provision / victuals for sustenance) x for you; b so let-not make 25 
you 2 for Allah compeers while you f know. 

23. And en (if you c were in suspicion of what naggalna (We ij^. ^ , y • » 

repetitively descended) on Our abdc 2( (slave/ worshipper), then ‘ t ‘y fT" ' 

oto (let-come youfby z Sura’teri" 27 (division of The Qur’an)™ of Cr? ^4^ 


llkbl 

Jp UJji j 


ettago (let reverentially self-protect you 1 fronf The Fire’ 
which u its w fuel 29 (are): the mankind and the rocks w (if 1 
had been) prepared- she y for the unbelievers. 

25. And bashshe P° (let-tell \yoif\ pleasant tidings) whom 1 they 2 
believed 5 " and they 2 worked the righteous-works; w verily for 
them x (are) gardens w run w from under it w the rivers; every- 
when rugeqo (thef had been provided/ rationed) from it w of 31 a 
thamaraten w (trees/ plants crops/ fruits) w a reg’qarf {provision / - 
victuals for sustenance) x said they: 2 this (is) which x rugeqna (we 

were provided) of earlier; and oto 32 (thef had been given/ churned gQ, lylj _ 

out) by it x a similar; and for them x in it w33 (are) spouses w ^ 

(wives) mutahharaton (she-they had been purged) and they (are) ' * , .. 

in it immortals. _ 

26. Verily Allah not yesta’hef^ihave shame) to strike \He] a parable'"- sgf, CjJ^ J\ ~ 0 i ♦ 

/ example 5 " certain, 35 a mosquito w and what (is) atop / above 36 i 'fA y, iU* 

it; w so as-to whom 1 they 2 believed 5 " so they 2 know verily it 5 " , t - vr * fT f u 

(is) the right 5 " from their Lord; and as-to whom" they 2 

unbelieved 5 " then they 2 say: what wanted Allah by this a ^ _ \ 

^arableVexam^le^JfLj^^isleads^^^^t^^ultitude^nd^^^^^^l^^^^,^^^ 


cfi l>5fj 

I jjijil I 1 jUVi jii 

^ Jl j&! 

c->JLPl 3 

IjLkPj 

O' CUi^tli^ajT 

l&u cr? 

Ijlla I3jj 3 J-*j l^L« 

Jp tlrf 


25 The word “J*?” has at least nine distinct linguistic meanings and a tenth “ religious ” meaning. Thus linguistically. (1) 

appointed or designated, (2) some thing was not and now is, (3) named, (4) eyed, (5) started, (6) created, (7) 
made, (8) put in place, (9) put on top of each other. On religious basis, (10) it means: and continue the status as it 
currently stands or improves it, as in (S2:128). 

26 The word “ab’de” = “slave,” the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis the 

humans. See the Lexicon attached to this Translation for an eye-opener elaboration. It’s an absolute honor to be 
Allah’s “ab’de”-as that means,among other meanings, that one is FREE and could not be owned by any other. 

27 See the Lexicon attached to this Translation for this proper name of a division of The Qur’an. 

28 These are the idols whom they worshipped and claimed to bring them closer to Allah; or the ones who bear witness 

by seeing or hearing of some thing, especially the linguistic orators and rhetoricians who render judgment as to the best 
poem or speech. They were challenged to call on all their helpers, except Allah, of all the idols and the linguistic 
orators and rhetoricians to come to their assistance to produce the like of The Qur’an. 

29 The word is firewood, but also it could mean any fuel. See oUuill. 

30 See the Lexicon attached to this Translation for bashshara/youbashshero/ mubashsheron=y^Aj^a \j&i. 

31 This prepositional word, “of,” is to indicate portioning, i.e. some thing is a part of a larger whole. 

32 The word “! jj'” perhaps lends itself to two distinct meanings: (1) as translated above, and (2) to mean “churned 

out’’ rooted in “plal,” l.e. like churning of trees yielding their fruits or the buttermilk when shaken it chums out 
butter. Clearly Paradise’s trees once picked its fruits are immediately replenished by an identical twin of whatever was 
picked, i.e. replacing^ atever was picked, so the tree-fruit remains as if not picked. 

33 This “if”” refers to the gardens that have eternally good abode,good supply of good food, good water, and pleasure of matrimony with spouses. 

34 The word is an intransitive verb, and the closest English equivalent to it is “to have shamef 

35 See the Lexicon attached to this Translation regarding, the indefinite / infinitive article=“4jj<i^«]l ” 

36 The particle “k*” and the words '■*9,” in this Ayah all deserve a pause for pondering, first the particle “ k»“ =”t» 

4jj^-a-dl”=the/«^»?y/wparticleforgreatest/«fe«j'/$/,i.e. intensifying the mosquito and what is beyond it w . Second“an& 
what (is) above it w .” Clearly the “*-i” in “t»a” i s coupling or conjunctive particle meaning and whatever that which 
could be above it w , i.e. positively or negatively, i.e. to say: larger or smaller than it w . See njijiS v'j®!. 

Lately it has been reported in the scientfc community that there is a microscopic “thing” atop of the mosqueto. 
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yahdey ([He] divenely-guides) by it x multitude; and not [He] 
misleads by it x except the fa’seeqeena x37 (rebels vis-a-vis 
Allah 's command ) . x 

27. Who r breach they 7 Allah’s covenant x from after His 
meetha’qd (ratified-covenant) x and sever they 7 what Allah 
commanded by it x to/that (\il\ be) joined; and they 7 
corrupt in the land w /Karth"' those they (are) the losers. 

28. How you 7 unbelieve by Allah while you 1 were dead and 
then [He] quickened you; b afterwards 38 [He] deadens 39 you; b 
afterwards [He] quickens you, b afterwards to Him (to be) 

returned you. 2 

29. He Who created for you b what (£r/ are) in the Earth w together; ( 
afterwards istawa AQ ([He] set Himself) to the Heaven w and 
sawwd w41 ([He] set/ evened/ proportioned/* them 7 seven Heavens w 
and He (is) by every thing Omniscient. 


Xj Zj/£ H-i 
Jp fjA M 

Laj f»\ Xa (JjxjaJLSf ^ ffl . 'i .. 

t yajSn ,j Jip’j 

P pbu*.) p I5’pf 

j L pJ 


30. And ^ (when) said your' Lord for the angels: verily I am^Lr q -J g ~M\\ TlY "lli il* 
making in the Earth"' a vicegerent" 42 ; said they 7 : do [You] \p _ J - »yj • 


make in it w whom p [he\ cormpts in it w and [he\ sheds 

bloods; while we nusabbeho A 3 ([«'(?] single You g as excelling in ah ^ jf\ AlLZS) tp 3 ... Y ^ 

dJJ Pupijj iljUJ£? 

*3 U Jipf Jli 


good qualities/ that Yotfi transcends all shortcomings/ and that Yotfi' 
are unique all around) by Your' Praise and [we] sanctify for 
You g ! Said[J/e|: verily 44 1 [7] know what not you 7 know. 

31. And [He] taught Adam the names," all (of) it;"' afterwards 
[He] showed them on/over 45 the angles then said [He]: 
anbe’oney (let-inform Me you z by piece-of-significant-and-availing- 
news) by names (of these en (if you c were ssa’deqeena 
(always-truth-enforcers) . 

32. Said they z : subhana U) (h allowedly and marvelously we deem 
Yotfi transcending all defects and we solemnly stand in awe and 
utmost consecration of You g no knowledge for us except 
whatYou g taughtus;verilyYou g You s (^ri?)TheOmniscient, 
Yh&Hakeem^^nffniteJoehmhH^ossessaf^^^^^^^^^^^ 


«l«^L , j fr Lpf Jlflj aSCjJLJI , J.P 

(tj) brib'd 1 ! 0 p 5 ^ - o] 
x *3) uj p- *3 Ipii 


37 See the lexicon attached to this Translation for the word fa’seqoon and its grammatical inflections. 

38 The word “p has the connotation of “lagging’ or “slacking,” i.e. taking effect at a latter time. 

39 The word “CjUP’ i n i s the transitive verb to deprive of life. See Merriam Webster’s Unabridged Dictionary. 

40 The word has several meanings: (1) intended and set to fix or establish; (2) balanced from a state of 

imbalance; 13) became straight from crookedness; (4) matured and reached the age of discerning; (5) took a 
firm hold; (6) made, done, or ripened (as in the case of food or fruit). It is of paramount importance to 
mention here that in the case of Altah, the “hold’ did He is not knowable, because there is nothingto compare 

Allah to/with to know the “honT of His action. He is unlike any thing known or knowable. 

41 The word “sawwahunna” is made up of two parts, the word “ sawwd ’ and the pronoun “ hunna .” The word “ sawwd’ has many 

meanings: (1) made qualitatively perfect, quantitatively complete, and proportionally balanced. (2) Fixed. (3) Destroyed and leveled 
to the ground. (4) Straightened. (5) Balanced. The suffixed pronoun “ hunnd’ = them/ a feminine plural. 

42 The word “kiAk.” means: (1) a vicegerent, (2) the one that replaced, another who was before him. For example: Allah 

made each generation Jo follow or replace another. The word “4iilsfo s a masculine and the 4- in is for 

intensification as in See J gjj j ^jUaull jo^sj : JU t ju » l til l ljjS 

43 The word “nusabbeho,” means: we single Allah as excelling in all good qualities, that He transcends above all shortcomings, 

and that He is unique all around. 

44 This word “verily” here is introduced to intensify “(/§,” which is in fact “b!” and “tj” 

45 Note that “ ( ^ Cr ” = “o«/over,” is adverb of time/ place, i.e. circumstantial, state or condition. See 

46 The word “ subhanakcT— has no English equivalent. Wherever this word, or its grammatical inflections 

(such as “uW"” or “4JU^«i’h occur all are associated with the divine uniqueness of Allah, doing stupendous work that 
Allah and Allah alone can do, thus hallowedly and marvelously deemed transcending all dtfects He, and all solemnly stand in 
awe and utmost consecration of Him, deserving the utmost solemn consecration of His divine stupendous uniqueness. So, we 
can render “j -ubhanakcT— “dljtsauT concept by saying: hallowedly and marvelously deemed transcending all dtfects He, 
and all solemnly stand in awe and utmost consecration of Allah. 

47 See the Hexicon attached to this Translation for an exposition on the words and “fAV’ 
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33. Said [He\ : O, Adam, anbe’hum {let-informed them \youf\ by 
piece-of-significant-and-availing-news) by their names; then 
lamma {when / whence) anba’ahum {he had informed them by 
piece-of-significant-and-availing-news) by their names, said 
[He]: have [I\ not said [for] you b that I know the 
Heavens’ w and the Earth’s w invisible; and [J| know what 
you 2 disclose and what y ou c were concealin g . 


IS 

$ Jsf jJf Jli npf* 

ip'jL+Z J I (Ac- 


34. And edh {when) We said for the angels: let-kowtow you 2 
for Adam; so they 2 kowtowed except Eblisa {Satan) aba ¥) 
(\he\ categorically refused) 2 si 6 .istakbara SQ (\he\ affirmed his prideful 
haughtiness) and [A] was of the unbelievers. 51 


ijo^T asALai tils 
© A ? oQ 


35. And We said: O, Adam let-reside \yoif], you s and your 1 
spouse the Paradise; w and let-eat \you\ both from it w 
opulendy whence [you] both willed; and let-not j you] 
both near this w52 the tree; w then, [you] both ( would) be 
of 53 the dha’lemeena SA {injustice-doers). 

36. Then {caused) them both {to) slip the Satan a’n {off) it; w so 
[he] exited them both from what both were in it; x and 
We said: ehbetto ss (kt-you K alight/ touch-down/ dwel-basely/ - 
emigrate/ immigrate), some {of) you b for some foe; 56 and 
foryou b intheEarth w /land w (£r) a mustagarrorf 1 (permanent- 
abode / ultimate realisation) and a mata’aon 58 {resource of 
transitory worldly delights) to a while. 

37. So talaqqa 59 ( received / took bestowal) Adam from his Lord 
words; w so [He] relented on him; verily He, He (is) The 
Tawwbo ( iterative .Accepter of penitence) Ar-Kahee’mo (The 


Ilbi-I AL-_}j I (Olilj Ul5j 
Slj ISA ! Js-j SlSj 

fjA b j^ 19 a sJLla b gal 
< « 1 1 jb; * I Us j b S' L^4 

3*^ cAjVi 

© ip? JJ 

Cg) Si- 


48 See the Lexicon attached to this Translation for “ hekmahP 

49 The words «*&*= “'A V means categorically (absolutely, without exception) refused a definitive 

refusal with the intention of never to yeild. So, it is not just simply refused. 

50 See the Lexicon attached to this Translation for the effect of the letter <_H when added to a word.. 

51 The word “OjjjilSl!” = “ the unbeliever. s” here could also mean “ the ingrates .” 

52 The singular pronoun for a tred’i s feminine that is why its demonstrative case as here is a “this™”. 

53 It is important to note here the phrase “of so and so,” if a person is a “ wronger 1 ’ or “of wronger. r” the two have 

significant differences. The “ wronger ” could have done the wrong/wrongdoing once or so; but “of wronger. f” signifies 
frequent and continual wrongdoing by the wronger. 

54 The = “the injustice-doer,” as “Aall” = “injustice.” See footnote 148 below. 

55 The word"' J^!” rooted in “A*,” meaning aligfitl touch-down / dwelled basely/ dwelled in evil. See 6'^'. Additionally 

it also could mean: emigrate / immigrate, as in Ayah (S2:61): IjlajAl”— ehbetto Misran=Egypt/ any-town. 

56 Theword “ in Arabicis used for: (1) singular and (2) plural as well as (3) “multitudinous foef see dAdl' and g jl A'- 

57 Clearly for the realisation of any thing in this world requires time and place to happen in it semipermanently. 

58. The word ‘ mata’cT is rooted in the word “fr“,” — “matta’d’’ with many meanings, among them: resources 

of transitory worldly delight. See Lexicon attached to this Translation for more elaboration. 

59 That is, and Allah is knowinger, by inculcation, inspiration or instruction. 
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38. Said We: ehbetto (, let-yotfi- touch-down I dml-basely/ emigrate- 
I immigrate) from it w together; then when 60 ya’teyann 
(> assuredly comes to) you b from Me a hudan (< divine-guidance ); x 
so whoever \he\ followed My huda (, divine-guidance ) x then 
neither a fear (is) on them, and nor they sadden. 

39. And who r unbelieved they 2 and denied they 2 by Our 
Aya’te w (messages/ signs/ proofs) those (are) The Fire’s' 
companions; they (are) in it"' immortals. 

40. O, Israel’s sons 61 let-remember you 2 My boon"’ 62 which" 
an’amtcA (I had graced bounteously and ennoblingly the most 
desirable and delighting boons) on you; b and let- fulfill 64 you 5 
by My covenant* I fulfill by your" covenant;* and eyyaycf 3 
(indeed exclusively Me) so let-you 2 dread \Me]. 66 

41. And let-believe you 2 by what I descended (i.e.of Qura’n ) 
mussa’ddeqatf 1 (accepter as credible) for what (is) with you; b 
and let-not be you 2 first unbeliever/ rej ecter 68 by him / it; x 
and let-not purchase you 2 by My Ay a V v (messages/ signs- 
/ proofs) a litde price; and eyyaycf® (indeed exclusively Me) so 
ettago’ne (let you 7 ' reverentially guard against My displeasure). 10 

42. And let-not confound 7 ‘you 2 the right* by the falsehood* JL/T l | J f . . h Yj 

and [let not\ conceal you 2 the right* while you f know. ^ ’ --fj 

43. And aqemo 11 (let-you' up-to-fulfdl the prescribed obligations of , , „ . , t 

the Prayer"’ and aa’to (let-you^ accord and fulfill the obligations 3 jSjJI 
of the ZakatdA 3 (prescribed portion of personal possession s) w and 

erka’o (let-you^ markedly bow: i. e. head stooping chest paralleling the A 1 yS’jlj 

ground and both palms leaning on the knees) with the ra’keyeena " ^ 

(he-they-who markedly bow: i.e. head stooping chest paralleling the 

groumda^ rgonthe^neesJnthePrayef^^^^^^^^^^^^^^^^^^^^^^^ 


Loji Lstuv LjLs ijU . a>l Lis 

^ Lhlljl UiljIL I jj 35j jjjis* 

CsP ikA 

(— jjt I 

jtSCjL* LJ U.J y* .< “ -Ij'll I 1 llj‘- Ajj 

lj£s Yj <-ajJ& <Jj* i Yj 


60 This “H” is really “6!” to # “b»” for affirmation, making the happening a matter only of “when.” For some 

elaboration see 4 J^l 

61 The word “Ji,” is the grammatically inflected (modified) plural for “0^!,” which means “song not child per se, as 

child could mean a male or a female. However, it is rather common for The Qur’an to address the male gender but 
definitely includes by implication the female gender for the intention of the message. Clearly there is wisdom, from 
The Ultimate Wisdom Possessor, Allah (SWT), knew it some and did not know it some, for every word usage 
in The Qur’an. For example, addressing the male gender The Qur’an says: O, you he-believers, but obviously 
intending the inclusion of the female gender too. However, some time, specifically addressing each individually, as: O, 
you he-helievers and shePelievers. Hence, to be contextually accurate we should say: “O, sons of Israel,” not “children 
of Israel.” But clearly, although the statements address the male gender of Israel’s offspring, in the persons of 
his sons, the female gender is included vis-a-vis the message being conveyed. 

62 See the Lexicon attached to this Translation for “ ne’amah ” ( “boon ”). 

63 The word in denotes five distinct ideas: (1) said :yes, (2) perfected the deed (being done), (3) did the 

most desirable and delighting deed, (4) was bounteous in giving, and (5) granted. There is no English word to express all 
the various ideas denoted by “<**4 ” So, I think the best approximation is to say: granted perfectly and bounteously 
what is most desirable and delighting. 

64 The word from meaning gathering the last component of any obligation to make it a 

whole. So, means you endeavor and gather the last part of an obligation and fulfill it. 

65 The word jjausJ »' J '” = an article of intensity for an objective pronoun. 

66 The letter “6” in by Arabic (linguistic) Rule, is called “'■fk d Jj*. ‘-4^' j' ui f which 

precedes the speaker’s pronoun The speaker’s pronoun in is omitted, for “< SjiVil t,” = 

“alleviation, lightening” or Ayat’s end harmony (rhyme). See tA 1 "" 3 i jijii! 

67 The word “ mussaddeqatr is more than an “affirmer,” it is accepter of the rrferent as credible. 
68 Theword“j a1 ^”rootedin“6'j^),”.so lending itself to be both either rejecter/ repudiatorot unbeliever. See A** 

69 The word JjSjj Sul“= ”,<£uy’ = an article of intensity for an objective pronoun. 

70 The letter “u” in see footnote 131 above. 

71 The word -“ confound’ comes from“(j^'j' ‘0*4 j' ^meaning confused the issue.So those who “confound’ 

the issue as if they coverit or wait as to make it seemingly “indistinguishable’ so the confounders mislead the people. 

72 The word is rooted in ^uphold/ sustain/ maintain. 

73 See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 
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44. Do you 2 command the mankind by the berre 1A ( the dutiful 
obligation / lawful obedience) and you 2 forget your n selves" 7 
while you f recite the book;* do then not reason you. 2 

45. And let-seek you 2 assistance by the patience and the 
Prayer. w And verily it" 773 (is) certainly big w except on the 
khashe ’eena lb (they who: totally subdued their body, sight, sound, 
and markedly bow in the Prayer). 

46. Who r they 2 presume that they mulago ( they 2 are meeting 
with) their Lord, and that they (are) to Him returnees. 

47.0, Israel’s sons: let-remember you 2 My boon" 77 which u 
an’amto 78 (I had graced bounteously and ennoblingly the most 
desirable and delighting boons) on you b and surely I 
preferred you b over the worlds. 79 

48. And ettago (let you all reverentially self-protect id) a day (in 
which) no self w requites a ’n m (about another / instead of another) 
self" 7 a thing; nor (to be) taken/accepted from it w an 
intercession;" 7 nor (shall be) taken from it" 7 adlorT ( ransom - 
/ (compensation ); x and nor (are) they (to be) succored. 

49. And edh (wlnu) na//a\ nakum ( II \ repetitively delivered yo/P) 
from the Pharaoh’s aal’e (family, house, kin, chiefs, 
followers), they 2 afflict you b ill-the-torment; youthabbehona 
(thef iteratively slaughter) your 11 sons and yasta’hyouncf x 
(they* affirmably -let-live) your n women; and in tha'lekunp- 
( collective-afar-thai) (is) a great essay from your n Lord. 

50. And edh (when) We sundered by you b the sea; then anjay- 
nakum( W edeliveredyotf) and Wed rowned th e Ph araoh ’s aala 
family I house / kin I chiefs I followers)vv\vAe you f look. 

51. And edh (when) mutually We appointed Mosa (Moses) a 
forty nights; w afterwards ittakhathotom 83 (took and presumed 
yoif) the calf from after him, while you { (were) dha ’lemoona u 
( injustice-doers ) . 

52. Afterwards We pardoned a’n ( regarding ) 85 you b from 

after tha ’leka (afar-that-it/) , x la ’alla(craving currently unavailable 
deed that, perhaps) you b thank you 2 . 


^ Ojiskj <-A5CJT Oj& 


bJ3 

O-rJ Ijiii (&\ bj&t Oi^It 
^ ^ ©bjpr'j 


or** tJj *4- ^ l>p!3 

V3 JAp tp 


bj^j* J'* tir? M3 

b^A >—»la*ll 
(A3 pVbA 

01 or? 

>JT & M3 

P b*?p' brP ^-^!3 ^13 

^ Jb«AlT 



diJb Au ^ ,*5Ap p 


74 Albere here meaning dutiful obligation / lawful obedience, see and Minimum needs. 

75 The [it w ] here refers to the Prayer, as the pronoun “-A” in “Ijjj” refers to the specific Islamic Prayer. 

76 The word “ = khashe’een, is plural,masculine, subjective noun, with no English equivalent available for it perse. 

The word in ” = khashe’een invplves more than just “humbleness or “ submission ” as that 

suggests bodily or attitudinal behavior. However, “£ denotes submission or subduing of sight and sound as 
well. So “p ffldi l vl l” are those who had totally subdued their body, sight and sound. Also some time “p jtdiKH ” = 
they who are ra'ke'een (see S2:43 above) in the Prayer. See and 

77 See the Lexicon attached to this Translation for “ ne’amah ” (gboortj. 

78 See footnote 73 for A'- 

79 That is of their Tvcne., Qur’an commentators say. 

80 See the Texicon attached to this Translation regarding the various meanings of the preposition “OP” 

81 See the Texicon attached to this Translation for the effect of the letter l>“ when added to a word.. 

82 See the Texicon attached to this Translation regarding the meaning of “A S’ -“thalekumP 

83 The word “JiSj” from “3U3$tt” which is for “SUSjfl,” as stated in shA' dA-A therefore is always 

taking and presuming some thing associated with what was taken. Thus, it is not just the mere taking = 

84 The “b>»IUa” = “the injustice-doer,” as = “injustice.” See footnote 148 below. 

85 See the Texicon attached to this Translation for the various meanings of the prepositional\e.tte.t“ Cfi .” 
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53. And edh ( when ) aa’tayna (Weaccorded) Mosa (Moses ) the b o o k x 
and the Criterion* A ’alla(cravingcurrently unavailable deedthat/ 
perhaps)yo\i°tahtadona(you*fmdandacceptthedmne-guidance). 


olS^aJlj Lubl* 5|3 

iSSi bj^ff 


54. And edh (when) said Mosa (Moses) for his people: O, my 
people, verily you b dhalamatonfi 6 ( wrongedyotf ) your 11 selves w 
by ittekhathekunF (youf taking and presuming) the calf; so 
let-repent you 2 to your 11 Engenderer; so let- kill you 2 your 11 
selves w tha’lekum (collective-afar-thai) (is) khayron (choicer/ - 
worthier) for you b enda (by rule of) 88 your" Engenderer; so [He] 
relented on you; b verily He, He (is) The Tawwabo (iterative 
TelenhyAr-Raheemo (The iterative mercy Giver). 


1*^1 J 15 

Ijliib J! \pjks 

oui y>- 


v 7 ; y j 7 7 7 7 ^ 7 y~ 

dJJ (jAp ^ 5jj 

aiil 

jcSSi 

ujjilj jljJT ( U=Jk u5bj 

tlr? ( yfd\ (S^bc- 

b jALh LaJ La C7lbk> 

A 1 0 ^ i 3 ^ 


55. And <?<A> (when) saidyou: c O, Mosa (Moses), never (shall) we 
believe for you g until [we] see Allah openly"/ overtly;" 
took-she y you b the thunderbolt" 89 while you f look. 

56. Afterwards We resurrected 90 you b from after your death, 
la’ alia ( craving currently unavailable deed that / perhaps) you b thank 
you. 2 

57. And We overshadowed over you 1 ’ the clouds and We 
descended on you b the Manna 91 (sweet gum like substance) and 
the quails; let-eat you 2 from the goodies" 92 (of) what 
rayaqnakom ( We provided you :) ; and not dhalamo 93 (they*- wronged 
to) Us [and] but they 2 were (to) their selves" yadh lemoona (they* 
were wronging). 

58. And edh (when) We said: let-enter you 2 this" 94 the village;" then 

let-eat you 2 from it" whence you c willed opulendy; and let- 
enter you 2 the door sujjadan 95 (in a kowtowing manner), and let- 
say you 2 hittatonri ^ (may Allah remove our sins from our shoulders) 
" [We] forgive for you b your 11 mistakes, 97 and [IHe] shall 
augment the benefactors. 




a diA I jJbol Ul5 ijj 
I JLPj ppy L^La \jA=iS 

IjJjSj IjL>w IjJbolj 

"d)eL>- 


86 See the Lexicon attached to this Translation for “injustice-doer*’ and “^i”= “wronger?’ 

87 See footnote 83 above regarding “iaj!”. 

88 The word not commonly properly known, expressed here as: “by rule of.” “ Jbi cr 5 *^ OJ* 3 J = ”, ^ 

(S& which means: it can be in the sense of “ rule ;” it can be said: this is in my rule more 
excellent, meaning according to my ruling or my judgment (although “judgment’ is best suited for “f tTaall ji flTafi”) it 
is more excellent. However, with respect to Allah, Exalted in His Majesty, we know His Judgment only by His rule. 
There is more elaboration for this word in the Lexicon attached to this Translation , please refer to it there. 

89 That is, and Allah knows best, the “thunderbolt” rendered them suddenly becoming unconscious or dead. 

90 The word “£«j” carries several meanings, among them: sent, arouse, resurrected, awaken, and prompted. 

91 Manna means sweet gum. 

92 The word “CiLila ” — “goodies” = “goodies," 7 ^ a feminine gender means any thing delectable and legitimate. 

93 See footnote 84 above regarding Jcli“=” ( JUa”= “injustice-doer” . 

94 The “villagey’Tis a feminine gender in the Arabic hence the reference to it is femini^edby. this*. 

95 The word “\T>^” is an adverb, see tfiL* 6'j^' ‘r 1 'j c L hence the parenthetical (in a manner). 

96 This word “ hittatanrf is a word of submission to Allah and repentance-, such as, and Allah knows best, “ May Allah 

removes our sins from our shoulders?’ However, the evildoers changed the word, as the nextMy^ states. 

97 The word (a) “khatayakurri’— is not synonymous with (b) khatey’atekuni’— ijhV ” as some 

translators tend to make the mistake. The former (a) is the result of unintended errors or faults, mistakes in the 
course of normally “permissible action; whereas (b) is the result of intended action in course of not permissible 
action in the first place. See the Lexicon to this Translation for more details. 
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59. Then substituted they 2 who r dhalamo 98 (they 1 wronged) a say I jfa Jxi 

other than which x ( had been) said for them; then We f Ip LU'-t} lij sift 
descended on who r dhalamo rejt/arP 9 (successive: convulsive and „ <-y * ^ 

perturbing torment) from the sky" 7 by what they 2 were Ijj * LEZJI jj» !j?-j Ij^lb 
yafsoqoond m ( rebelling they * vis-a-vis Allah 's command ) . Q js/ij 


60. And (when) Mosa (Moses) istasqa m (sought water-avail- lilsi ( j ’Ji A j>|j $ 

I availability) for his people, so said We: let-hit Jj/o^] by your' y '.y : i n i;-, 

LLp S/d»P &5I <cL* 

(drinking-place")-, let: eat you 2 and drink you 2 of Allah’s rep’qe' ^ ^ 

(provision / victuals for sustenance)-, x and let not ta'athaw 102 (jtw 2 j ij£*j Yj 2ul <3jj er? 


staff the rock then enfajar at (burst/ gushed) from it x twelve wells;" 7 ^? ./ ^ 
(already and affirmatively) knew each mankind their mashraba-^u 


mischief-hardesl) in the land" 7 corruptingly/ (as) corruptors. 

61. And edh (when) said you: c O, Mosa (Moses) never nassbera (we 
hold on patiently) on a single tta ’aametf (wheat/ edible/ food- 
grains/ stuff)-, x so: let-invoke \yod\ for us your 1 Lord youkhrejo 
(\He\ emerges/ produces) for us of what the Earth w grows" 7 of 
its" 7 herbs, and its w guththa m (corrugated-long-cucumber), and its" 7 
foo’me m (garlic/ wheat/ chickpea/ bread of grains), and its" 7 lentils, 
and its" 7 onions; said \he\: do tastabdelona (yod affirmly seek 
substituting) which x it x (/r) baser by which* \T(is) khayron (choicer- 
/ superior ) ; ehbetto ' 1 05 (let-yodkimmigrate / emigrate/ alight-dwell-basely) 
Mesran (Egypt/ any town)-, then verily for you b what quested 
you c ; and (had been) struck-she y on them the ignominy" 7 and the 
abjectness;" 7 and ba' o (the f deservedly incurred) byawrath x from 
Allah; tha’leka (afar-that-it/ that), x (is) because verily they were 
unbelieving by Allah’s Aya’te* (messages/ signs/ proofs) and they 2 
kill 106 the prophets by other than the right; tha ’leka (it) by what 
they 2 disobeyed and were transgressing they. 2 


( Jp d ijj 

IaJ ill foli 

erf a&jSfi p*- 

jju i4?yi 

(j*\ Ja > — 

Op 15 ^? i jb; jd>- j*> . — Sulk 
c-j / vaj L ^ = t\ 

1 * ■ A » ; jflfj 4.;.^=t. w .<J I j 2(1 jJ! 

ljiir awl dfl n 

yfjjhLj 4&T c-ljIL 
! lx. dli'i (3oJl _/L*j ’ 




62. Verily, who r they 2 believed, and who r hado wl (thef- adopted the\p$&) ^ ?Jf\\ \£»\i 
/earn# “law” / customs/ repented) and the nasara , 108 and the 


98 See footnote 84 regarding “injustice-doer 1 ’ . 

99 The word “ has several meanings such as: convulsive and perturbing torment. Also it includes Satan’s whisper, 

sin, offense, and idol or worship of idols. See £jMH. 

100 See the Lexicon attached to this Translation for fa’seqoona for an elaboration on this rather important word. 

101 The word “ j' see So means: (1) sought to give him what to 

drink (e.g.: water); (2) sought to avail him what to drink (e.g.: water); (3) however, in the case of Mosa (Moses) 
(pbuoB), Allah’s munificence provided him with twelve different sources through the “stone” which he was 
commanded to just smite (it) and thereof gushed water, in a controllable manner for each tribe. 

102 The word from = JUill Tif means to mischief causing hardest of corruption. See ql—M. 

103 The word “f IjS” translated as “cucumber 1 ’ is strictly speaking not correct, as the is that kind of “cucumber” 

which is corrugated, i.e. “yebrd’ lookingm. its external look and could be so longst bends. 

104 The word *>J* ’= ‘ ‘ Toont ’ has many meanings: garlic, wheat, chickpeas, or bread of any grain. See 

105 The word ehbetto rooted in “Lit,/’ meaning: alighted/ touched-down/ dwelled in evil/ dwell basely. See 

It also means emigrate or imgrate as in this Ayah. It also could mean: gradually descending. 

106 The word “kill” here is used in the present/ future tense. This suggests, and Allah knows best, an epithet for them 

characterising them as killers of the prophets at all times. (Reader must bear in mind the difference between a 
prophet vis-a-vis a messenger). 

107 The word “haded for the singular and “hado” for the plural has three distinct meanings: (1) returned to the truth; 

(2) returned and repented-, (3) entered into the “lard’ (religion) of the Jews and adopted the Jewish customs. It is 
interesting that the Hebrew language does not have a word for “religion” per se, that is why they say: “law/’ that 
is they say the Mosaic Taw, instead of Mosaic religion. 

108 This word “nasara/’ plural masculine, is equivalent to the word “ Naryarened ’ (i.e. believers in the message of 
Esa (Jesus) of Nazareth). (Matthew 2:23) of the New Testament (NT) speaks of Nayarene, and also other 
“Gospels” that speak of Nayerens, which are different from Naffrite. Loosely, we refer to present day Christians 
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Ssa’by , eena W9 (Sabians) who p believed \he\ by Allah and The Day^|; /f yf i fj 
[The] Last, and \he\ worked righteously, so for them (is) their i^j, c j>ff\ Mj 

remuneration enda (by munificence of I by Rule of their Lord; and -; te . ^jj\ y'u 

neither(A)a fear on them, and nor they sadden. _ ^ 




63. And edh (when) We took your n meethaqck m (ratified-covenant ) " t • 

and raised We above you b the Ttoora {Mount Toor in Sinai), boi-l fj 

let- take you 2 what aa’taynakom {We accorded/ gave you?) by a „«* ff/.’/v L ] - JLf\ 

strength"' and let- remember you 2 what (is) in it x la’ alia (craving J 

currently unavailable deed that, perhaps) you b tattaqoona (you 1 * 
reverentially guard not to displease Allah) . 111 

64. Afterwards diverted you c from after tha’leka(afar-that-it/ that) * d-U’i Jbu ^ f . ^ 

so lawla (had it not been for) Allah’s munificence x on you b and f- ' 2.— JA& 

His mercy"' surely you c were/ would-have-been of 1 12 the losers. 

65. And laqad {verily, already and affirmatively ) knew you c who r 
transgressed they 2 of you b in the Sabbath; so We said for 
them: let-be you 2 apes kha’seyeena 113 (he-cringers/ he-they who 
caused self contemptibility and had been driven away with a spurn). 

66. Then We made it"' nakalan (punishing-determeni ) for what (is) 
between its w both hands w114 and behind it w and an 
exhortation" 415 for the muttaqeena (reverential guarders against 
Allah’s displeasure ). 


d$l Cri 
(3 IjJLipI ^gjjl pAc- jllIj 
opp \_p fi' ^ (j 1 bJh m o .»< «m11 


L J t^dj LdJ ^h5o 1 gti l w'f - 

O b**^i if L fi- 


67. And (Moses) said for his people: verily, Allah 

commands you b that you 2 slaughter a cow; said they 2 : 
atatakhethona n(> (doyoii take and make us) a jesting; said \he \ : I 
refuge 117 by Allah that I be of the ja’heleend 18 ( he-they who act 
ignorantly or incorrectly). 

68. Said they 2 : let-invoke | yoiP\ for us your* Lord (to) manifest for {pp Id UJ fi/ <Doj UJ giT ] jJli 


aUl Qf c)b 3 Jj 

IjJlS Zyu of 

o! allb i_jpf (JlS IjJa bjL>«sjf 

b b j l 

-* bJ owd45 ^ pfi 

us 1 9 (whatever) she; said [A?]: verily He says that it w (is) a cow*£ jli ^ ZfAs t£j ’JjAj /<i\ Jl5 


as “Nassara;” which may or may not be accurate. As most present day “Christians” do believe in “The Trinity.” 
The Qur’an clearly says about “The Trinitarians:” “ certainly unbelieved who r said thtyZ that Allah (is) a Third of 
three...” (S5:73). Also, to be noted is: “ nassard’-Nayerens, who are not equal to the Nayirites, referred to in the 
OT, e.g. 0udg.l3:7) and are the followers of “Yahweh.” 

109 This word “ ssabeyeena” refers to, and Allah knows best, to the people who used to live in Musal (Iraq) and are followers 
of Noah. But the word also means those who left their religion and adopted another religion. See 

110 The word “assured covenant ’ and “ J^”=covenant. See the Texicon attached to this Translation. 

111 The word “CXS '^’—“tataqoonag based on the Arabic word “waqag linguistically means: took all the precautions to secure and 
protect (any thing) from any harm. Hence, “ tattaqoona ” means: you “reverentially guard against Allah’s displeasure” by adhering to 
Allah’s Criteria op 'prescription andproscription.Thete'isnoEnglish equivalent for “taqiva” (surely not piety). So “taqiva,”= reverential 
guarding against Allah’s displeasure. See the Lexicon attached to this Translation for both “tattaqoona” and “taqiva.” 

112 That is a constant part of a larger whole, so “of the losers” means all the time losers. 

113 The word “ kha’seyeend’= is plural, masculine, subjective noun meaning: be you f (of) those who caused self 

contemptibility and had been driven away with a spurn. There is no English equivalent for the word khaseyeen. 

114 The Arabic tongue expression “between his or her both hands” means in of him/her or before him/her. 

115 The word rooted in “Jacj” = “ exhorted ’ or “ admonished ,” could mean: exhortation or admonition. 

116 The word “iiSl” from “jlaJVI” which is “JUSal” for “ilAjVl,” as stated in SrO*!' CPA therefore “iijj” is always 

taking and making! assuming some thing of/ about what was taken. Thus, it is not just the mere taking. 

117 The Arabic expression: “I refuge in Allah” means: May Allah forbids that I do so and so. 

118 The word “o&^” = “ja’heleend’ is rooted in meaning: (1) was ignorant of, (2) believed in some thing 

contrary to the truth / reality, (f ) did some thing not accurate. So the “ja’heloond’ are: he-they who act ignorantly or incorrectly. 

119 This b* “ jjaaII ji *1 fl gi'mi l ^j”, i.e. an inquisitive-noun for non-distinctive entity. That is for non-human/ non-jinn. 
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neither a senescent 120 nor a virgin, medial between tha’leka {that- IjJUiU tiJU’5 ff JC V3 

afar-it/ that)', so let-do you 7 what you ' {are being) commanded. ^ 

69. Said they: 2 let-invoke \yoif\ for us your 1 Lord (to) manifest y Q \J\$ 

for us ma m {whatever) {is) her color; said \he\: verily He says « r r * , fff y. f . k 
that it w {is) a yellow cow, fa’ q eon (bright) {is) her color, \it’s\ & * * * 

pleasing the lookers. {jSj) L$JjJ 

70. Said they: 2 let-invokeJj)/^] for us youhLord^o) manifest for us ^ ^ dijj til piT \J\1 

mat 72 ( whatever ) she; verily the cows looked- alike [on] us; and 
verily we {are), en {if) willed Allah, surely {are) muh-tadoonat 23 
{who are divinely-guidance). 


£ Ltu £)j Ltjj OwJl S’ A^LwaJ jJlJI £)j 

Q bj 


71. Said \he\ : verily He says that she (ti) a cow neither dhalowlori* 
{submitter/ submissively -submitted)* tothenf {\she\ rouses/ ploughs) the 
land w and nor waters \she\ the tilth; Musalla ’matori* (blemish-less ) w 
no blemish w /blotch w {is) in 124 it; w said they: 2 now came you g 
by the right; x and they 2 slaughtered it w and not kado { they 2 
nighed/ verged/ almost) do they. 2 

72. And edh {when) you c killed a self"' then eddaratom {mutually 
yoif shirked) in it;"’ and Allah {is) mukhrejon(producer/ producihng) 
{of) what you c were concealing. 

73. ThensaidWe:let-you 2 strike him by some of it w like tha’leka 
(afar-that-it/ /A?/) s Allah quickens thedead, and [He] shows you b 
His Aya’te* 125 {miracles / signs / proofs) la’ alia {craving currently 
unavailable deedthat/ perhaps) you b cerebrate you. 


tJjfe * tJl 'jjl pti 
fyiJ! iy *15, *3 till 

Lj La tii ca> 

HTj Lpi jyfj’SS \Jjri Jail l\J 
{(§5l L p- ff- 


Lxlai 

Qb. 


74. Afterwards indurated- she 7 your n hearts from after tha’leka jJJ ^ PojS c 7s 0 
( that-afar-it / that)-, so it w (ti) like rocks w126 or harder induration; w * ^ \ i f ’( 

and verily of the rocks w surely which yatafajjaro (bursts / gushed) * f., !> 

i Nf 1 LeJ * u* 

from it x the rivers; and verily of it w surely which yashshaqaqo 121 ffj y y ' , y ff ‘ ^ 

( repetitively split) then issues of it x the water 55 ; and verily of it" ^ Wf ojj^ 

surdyyahbetfo{meeks/ sinks/ humbles)oi Allah’s khashya’te {reverent- ert -Wn ^ ^ 0]j aL^JT 
fear)-/* and not Allah {is) surely neglector amm x 28 {regarding what (ffs J^Ju atlT L.j 2lL>- 
you 2 work. |g| pjg 


75. Do then covet you 2 that they 2 believe for you; b while qad 03j o* b $ 

{already and affirmatively) was a team of them listening {to) QyuriJs f) & p '(ffJ 

Allah’s Speech; afterwards they 2 pervert it x from after what offals L. jdti ffi 


120 The word ”= “6*4' j' 4 s o - A ' h' l”, means: large, bigot senescent. See j' ji 

121 This “j»l Q St » ! jjaaJI ”t-»= i.e. an inquisitive-noun for non-distinctive entity. That is for non-human/ non-jinn. 

122 Ibid. 

123 See the lexicon attached to this Translation for this word and its grammatical inflections. 

124 The text says: “in it,” not on it, (tfcj® and not '4^), as might readily come to mind. There is wisdom in such an 
expression that may not be so apparent. Allah knows best, but it could well be “ iri ’ implying that the color is 
a natural growth from within its body-, whereas “on” could be externally placed on its skin. 

125 That is His miracles. 

126 Theword“»j4*A”is“®>& t*A”=pluralof multiplicity vis-d-ids“^\ j' =phxralof paucity. See £141. 

127 The word used is “<j£4y,” the intensive form of “<3“y.” To indicate this intensiveness, the word “repetitively” is 

employed as an intensifying adverbial particle. 

128 See the Lexicon attached to this Translation regarding the various meanings of the preposition if-. 
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they 2 understood it x while they know they. 2 





76. And if they 2 met/encountered whom' they 2 believed they 2 l£|; IjjlS l^i.1; ]jli lijj 
said: we believed; and if they 2 secluded, some (of) them to some, jjjtl L yuo g ^L>- iSjj 

said they: 2 do you 2 narrate (to) them by what Allah opened 129 
on you b le’yuoha’jjokum (from hence mutually they 2 disputeyou 0 ) by it x ju^p 

eWtf(^ra/<?^youALord; do then not reason you. 2 ^ 


77. Do [and] not they 2 know that surely Allah knows what 
they 2 conceal and what they 2 disclose. 

78. And of them ommeyouna™ (he-they who are unlettered] the 
Arabs) not know they 2 the book save wishes, and en ( not) 
they except presuming they 2 . 

79. So way Ion™ (lengthy, stay in Hell-valley] woe / bane) for whom 1 
they 2 write the book x by their hands w afterwards they 2 say: 
this (is) from ende (originating from / by Rule of) Allah to 
purchase they 2 by it x a litde price; so waylon for them of 
what wrote- she y their hands" and waylon for them of what 
th£y?earn. 


Li (J*j ai)T of b j-blj Y$f 
df5)b^l*j Lij 
yfjjAkj *3 bj~?' Ar-?i 
@5 0y% S/j jL* bjj <jL»l Vj 
bjA^ cf-M 

<Joi SL*is b-*j t-A* awl 

^ (4j 


^ jiliT 11 

I J gp 4i)l JLLP wU>-I (JJ 0JJ-LSC4 

OjJj^j ^f jojl^p al)l 

, * Ss ' Aj L* 4lil Dp 

j: fc ■; i a 


-----A J 

sSjO^« 


80. And they 2 said: never touches/betides 132 us The Fire" 
except days ma’adodatan " few] countables)-, w let-say [yoA] : 
attakhathtom 133 (have yoffi taken and made) enda (by munificence 
of/ by Rule of) Allah a covenant; 2 so never unfulfills Allah 
His covenant; 2 or you 2 say on Allah what not you 2 know. 


81. Bala ™ (certainly -not)-, whoever \he\ earned a sayye'a'tan 
(demeritorious-deed) " and beset-she y [by] him his offense "/ - 
inequity" 135 so those (areffhc Fire’s" companions; 2 they (are) 
in it" immortals. 2 


82. And who r they 2 believed, and they 2 worked the righteous- 
works w those(7zft?) theParadise’s" companions 2 they (are) in it" 
immortals. 


jLdl dTlljti 

@ bjAli^ 144 


J I iji^pJ A- y Afj 

£ *JT 


dTilj 


129 The phrase £4®,” ttanslated here as “opened onyoubf means informedyou or taughtyou. See sA'A. 
no The word is the plural for “(A” = “unlettered!' In English “unlettered' is an adjective , so no plural for it. 

So, I resort to transliteration and parenthetical explanation. Also the “OjA'” could mean the gentiles. 

131 Waylon is an Arabic word that has three distinct meanings: (1) lengthy: stay valley in the Hell Fire/ woe, bane-, (2) 
with intense heat that it melts every thing that comes into ip (3) ruin. 

132 The word “touch" for ‘W rooted in “o' 4 ,” or “o*** 4 ” with many meanings: (1) the first degree or lightest 

feeling by the hands, as the “ toucd ’ is normally by the hands; (2) betiding, (3) then it was borrowed figuratively for 
“taking' and “beating" as the two actions are normally by the hands-, (4) and used also figuratively for sexual 
intercourse, because it is based on “intimate touching, " and (5) for crafiness, presumably the brain is “taken” ly the 
Jinn or the Satan, see for more of such details. _ , 

133 The word “iijj” from “JkaJyl” which is “JUj®!” for “itAjVI,” as stated in 40*^' £)W; therefore,"^!” is always 

taking and making some assumption about what was taken. Thus, it is not just the mere taking. 

134 The word “bald'= “ certainly-nof is absolutely not synonymous to “yes”=“^*j,” as “bald'—“certainly-nof \s, particularised to 

negate a(Al) negative-predicative (i.e. a previously stated negative statement); or (A2) a statement possessing the strength of such 
a negative predicative. (B) Additionally it affirms the positivity of thenegated (Al). E.g.of (Al) is “Am I not your n Lord?” 
(S7:172). E,g.: of (A2) is, in this case the previous Ayah, (S2:80), or (S39:57-58) or (S6:157). 

135 There is “tJaaV and both are “offenses” committed intentionally and therefore are sins. But “fLi” j s 

masculine and singular and i s feminine and singular. 
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83. And edh(when)We took Israel’s sons meethaqd x136 ( ratified-covenant ) x 
let-not you 2 worship 137 except Allah; and by both the begetters 138 
ehsanan ( meritorious act)-, and (Zoo towards ): the kin possessors, and 
the orphans, and the masakee’mP 9 (o/rar not having sufficient 
possessions ); and let-say you 2 for the mankind husnan UQ ( meritorious 
say); and aqemo m (let-yotP up-to-fulfill the prescribed obligations of) the 
Prayer w and aa’to (Jet-you z accord and fulfill the obligations of the 
ZakatcF^ 1 (prescribed portion of personal possessions); w afterwards 
Myou c diverted except a few of you b while yovffw'ere) shunners. 


buU-j oidJ'jJbj ioiT vj bjjlau 

&fjfi£s=IX4 


84. And edh (when) We took your n meethaqch^ (ratified-covenant): 
let-you 2 not shed your 11 bloods and let-you 2 not egress- 
/ evict your 11 selves" 1 from your 11 homes;" 1 then you c 
acknowledged while you f witness/ testify. 


85. Afterwards you: 1 these you 2 kill your 11 selves" and egress- 
/ evict you 2 a team of you b from their homes; w mutually 
you 2 back (each-other) over them by the sin and the 
aggression; and en(if ya’tokum (thef come to you b ) captives, 
mutually you 2 ransom them, while it x (is) muharramon (that 
which is made a ban/ forbidden) on you b their egression/ eviction; 
do then you 2 believe by some (of the book x and you 2 
unbelieve by some (of if); so what a requital (of whom p [^j 
does tha ’leka (afar-that-it/ thaf x of you b except ignominy in the 
life w (of the world w and The QeyamateyY (Judgment’s) Day, 
youraddona XAA (to be forthwith-returned thef) to hardest (of the 
torment; and not Allah (is) neglector amma (regarding) what 
you 2 work. 


^ p L. b/ * b I i f 


pVjlA 

dr? (*^~? Oyf-J 

,*jVb bjji '<& 

’(Sjfo ol3 

pjXjjlsi 

diijS dr* ^ 

j 

i_jIjLsJ! OjZji 

o L*A aJdl L*j 


86. Those, who 1 they 2 purchased the life w (of the world w by the 
Hereafter;" 1 so neither (to be) alleviated a’n (off) them the 
torment, nor (are) they (to be) succored they. 2 

87. And laqad (verily, already and affirmatively) aa’tayna (We accorded) 
Mosa (Moses) the book x and We supervened from after him by 


liiT Ijj^l ouuji 

dj\'jj3\ ffse Vi oy^Vb 



bub Ip Jlklj 
LjblpJ J-ljlb p-$JL*j 


136 The word “<$&’=“ assured covenant ’ and “^’^covenant. See the lexicon attached to this Translation. 

137 That is to say: from now and forever worship none except Allah. There are four scholarly opinions in this 

regard. Most important of them is: V jl” but when the “o'” was dropped the verb became “£ A>*’’ thus, 

rendering it a stronger news offorbiddance (t^P JP) which is already complied with , according to “ <j$ 4iA' 
o' A' Mj®!” by -*141 1 Ailitii Jj jtll <^1 qj a***, i. 

138 In Arabic there is a difference between “both the begetters (parents )”= or and the “parents.” 

“dlallji'”or“6JJ'A'”are:(l)the ones that beget, cause /give the birth to; and (2) those that merely nurture and raise 
a child, a father or a mother. Thus, parents could be only (2), or (3) ancestors, a progenitors; or (4) guardians; (5) 
aprotectors.So,the emphasis here m this great Ayah ison the“6'^'A'”or“dj4lj3'” that is the “begetters” per se. 

139 For the words “0i s '- u “” versus see the Lexicon attached to this Translation for the distinction. Meskeen= £)£***, i.e. 

having some material possessions but not sufficient; whereas = lacks any material possissions. 

140 Some linguists suggest that 6“*^' is for the face while is for the parts of the body and other things. See 

141 The word “'>"21” i s rooted in =uphold/ sustain/ maintain. 

142 See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 

143 The word assured covenant ’ and “ J^’^covenant. See the Lexicon attached to this Translation. 

144 The word is rooted in “4j” meaning forthwith-returned, example the greeting must be “forthwith retunedf 

as in the Ayah: “And when (had) been greeted you c by a greeting" 1 then let-you 2 greet by better than it w or let- 
you 2 forthwith-return it.®” (S4: 86). 
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the messengers; and aa’tayna Esa, (Jesus) Mariam’s (Many’s) son, 
the evidences-she; y and We supported 145 him by Ruhe-el- 
Qudes U( (Arch angel Gabriel)-^ then everywhen 147 a messenger 
came (to) you b by what not tahwa (tendentious ly like) your' 1 selves' 
istakbaratom u% (you c affirmed your n prideful haughtiness ) so a team 
you c denied and a team you 2 kill. 

88. And said they: 2 our hearts (are) ghulfon 149 (wrapped] shrouded or 
veiled)-, rather Allah cursed them by their unbelief; so a few 
mma 150 (intensely few) they 2 believe. 

89. And lamma (when/ whence) came (to) them a Book x from enda 
(originating from / by munificence of] by Rule of) Allah, mussa ’ddeqon 1 51 
(accepter as credible) for what (is) with them and they 2 were of 
earlier yestaftehoona(seeking-\opening\] victory) over whom 1 they 2 
unbelieved; so lamma came (to) them what they 2 knew, they 2 
unbelieved by it; x so Allah’s curse* (is) on the unbelievers. 


rxp cyl 

i ^ (fzlr Jf 


fsJu Lflj f'y 
alii Jj odp d>ji& ljjlij 

ail! jtxp { ^ja L*JJ 

<JP Cft Af** '-*4 i3A^* 

Ij •=> 1^3 jp La ^JbpL>- L*is 

C S J p j>T 


90. Wretched what they 2 purchased by it x their selves* that J[ » ' y -., f IjjCET l j A. 
they 2 unbelieve by what Allah descended, baghyanrf 52 (envyingly- | ^ yp- { T A | (a/ A 

/transgressively) that youna^yela (iteratively descends) Allah of His 

munificence x on whom p [Hr] wills of His (worshippers- (J? Cj* dfj ^ 

/ submitters] slaves) ; so, Az 'o (they'- deservedly incurred) by a wrath x on jfCi 

a wrath, x and for the unbelievers (i.r) a torment humiliative. 


91. And ii (had been) said for them: let-believe you 2 by what Allah \p\i’AC\ (Jj:V_k; )y-K (, g ' J s 

(had) descended, they 2 said: [we] believe by what (had been) ^ \"\'c. ^j..| J ' , -* \t 

descended on us; and they 2 unbelieve by what (if) beyond 153 it x /(A , y ’ 

while it x is the right x mussa ’ddeqad 54 (accepter as credible) for what ^ ^ <3^* '-H 

(it) with them; let-say [you] : so wherefore you 2 kill Allah’s ofstel jfb (Ji 

prophets of earlier, <?«(i/)you c were believers. ^ 

92. And /zz^z/ (verily, already and affirmatively) came (to) you b Mosa A ^ ^ ^ 

(Moses) by the evidences-she y ; afterwards ittakha-thtonf 55 _ , 't f r ,, ~ 

(yoif took and presumed) the calf from after him, while you 1 ^ dr? 

(were) dha’lemooncf 56 (injustice-doers). t&bi A - j yjLio 


145 The word “sUjjI” comes from the “^4” which is that “(divine) Might,” as in the Ayah. “And the Heaven We 

built it w by ( divine ) Might” (S51: 47), i.e. a kind of “Might” which Allah alone possesses. 

146 Ruhe-el-Qudis =The Holy Spirit =(Al-Ruho-Al-&me.en,The trusted Spirit=theangle of revelation , Gabriel, peace be on him. 

147 The letter “b»” has many meanings, among them: time. 

148 See the lexicon attached to this Translation for the effect of the letter <_H when added to a word.. 

149 The word “tile-” means in a cover or envelop and so we do not understand. 

150 See the Lexicon attached to this Translation regarding, U ” here for intensification. 

151 The word “ musaddeqon ” is more than an “affirmer,” it is accepter of the referent as credible. 

152 This word “ baghyann” has several distinct meanings: (1) envious and presumptuous state of mind inciting unprovoked 
aggression, i.e. going beyond bounds in striving to possess what does not belong to the inciter; (2) enviously seeking or 
aspiring to possess for one’s self some thing, i.e. selfish excessiveness; (3) excessive rain; (4) Adultery. 

153 The word means: (B “ 4 *j“ (2) ojjJj j ;^U cAolc. jAj V ^ ill fJa*J >6U ji 

A} (3)”A»sVl I Alia iuililt. So, here (1) or beyond in its sense of above reach of 

knowledge or experience. 

154 The word “musaddeqarT is > more than an “affirmer,” it is accepter of the referent as credible. 

155 The word “SiSj” from which is for “i Laj&H’ as stated in u 1 ^; therefore,"^!” is always 

taking and presuming some thing of what was taken. Thus, it is not just the mere taking. 

156 The = “the injustice-doer,” as = “injustice.” See footnote 270 below. 
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93. And edh {when) We took your° meethaqt f {ratified-covenant ) x157 
and raised We above you b the Ttoora ( 'Mount of Sinai)-, let- 
take you * 2 what We gave you b by a strength"' and let-listen 
you; 2 said they: 2 we heard and we disobeyed; and {had been 
caused to) drink they 2 in their hearts the calf 158 by their 
unbelief; let-say \yotf\ : wretched {is) what commands you b by 
it x your n belief, en{if) you c were believers. 


bai»4 ijj 

h.y-J pj bjLC* 1 I jJ IS 

laj ’JS 

i S'- o i 


94. Let-say \yotf\-. en (; if) was-she y for you b the home w {of) thej^ n ' .1 Js 

Hereafter w enda {by munificence of/ by Rule of Allah purely-^ ^^ \^f\ q i lb AT 


she y159 of without the mankind, then let-you 2 wish the death x 
if you c were ssa’deqeena (always-truth-enf orcers). 

95. And never they 2 wish it* 160 ever, by what {had) advanced- 
she y their hands; w161 and Allah {is) Omniscient by the 
dha’lemeena {injustice-doers). 

96. And surely assuredly 162 {you) find them eagerest {of the 
mankind over a life;"' and of whom 7 they 2 partnered {other 
deities), longs 163 an ahado ' 64 {a lone/ any one) {of them if 165 \he\ 


{were to) live a thousand-year w and that surely not moyahye- ^ Lj 


IojI j. 


he’he m {he who budges others/ displacer) of the torment that \he\ 
{were made to be) long-lived; and Allah {is) Basseeron {kee 
Seer / Omnoscient) by what they 2 work. 



o! t-jltbsdl fi 


97. Let-say \you) : whoever [he\ was a foe 167 for Jebreela {Gabriel), fffj± Jj^>J Ijjlp cr* 
then verily he nayyyala{iteratively descended) it x on your' heart, by ^ ^ > v ^ ^ >j<-' 

Allah’s leave, mussa’ddeqarf (% {accepter as credible) for what (£r) " ^ ^ ^ 

between his hands, w169 and a hudan {t divine-guidance ) x and a W 

bushrd " 170 (A pleasant-tiding) "' for the believers. ,-h^ 4 toil 


157 The words: “<j^*-*’’=“ ratified covenant ’ and “J$e”=covenant. 

158 That is their love of the calf. 

159 The word j s an adverbial construct, and a feminine gender as indicated by the feminine * in So, it is 

suffixed by the feminine suffix-, “shet”. See iplj&JI sh'j 6 ’!. 

160 The pronoun in “ajiiu” is a masculine pronoun referring to “ the death f a masculine gender. So, it x . 

161 The word “ hand ’ in the Arabic language is in the feminine gender, and has many distinct meanings: (1) it is the 

body part extending from the tips of the fingers up to the shoulders; (2) from the tips of the fingers to the 
wrist; (3) power or might; (4) having possession of; (5) extending submission to; (6) extending support for; 

(7) taking the hands off; (8) given the back of the hand=giving freely; (9) favor; (10) handle of: (11) fell in his 
hand— felt sorry; (12) under the hand of— trained by; (13) between the hands— in the front of or before (prior 
to)it.TheQur’anic^ri?j'j-w«asinthis^4)/^:‘V/^/ (had) advanced-she? their handt’ means had done themselves. 

162 The "J" in" u- 1 ^" is a .juratory <J"="<J" amountingto=" i.e. affirmation, expressed here by" assuredly" . 

163 The word “\j i,” translated as “longs” means an earnest, heartfelt desire, especially for something beyond reach. 

That is to say: what one longs for is going to happen. 

164 See the Lexicon attached to this Translation regarding “^1.” 

165 The particle “jJ” since it is a future- connected verb, probable to occur and not sure it’s a present occurrence, such 

a “> amounts to “if’ or “when.’ See A"* oi\ 

166 The word “ moyahyehe” is deflected subject of the past tense root word “gahgahd , ~ “£ j^J,” which means moved 

the object back and forth or from side to side, usually gently, intending to budge or displace it. Thus, 
“yahyahd’= “^3^3,” means displaced or moved away from an original place. 

167 Theword".^,” in Arabic is used for:(l) singular and (2) plural too(3)“ multitudinous foef see and p J ^'. 

168 See footnote 77 above regarding “musaddeqan” . 

169 That is to say: before him, i.e. the writes that were revealed earlier to other messengers and prophets. 

170 Here again there is no single word in English for the noun “t so we resort to transliteration and 
parenthetical explanation. So, bushra (a pleasing-tiding). And “iSJ&i,” unlike its verbal conjugates, throughout The 
Qur’an always use it for the “ khayrey ” (desirables, goodnesses, worthinesses). 
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98. Whoever [he\ was a foe 171 for Allah and His angels and His ab b^ t -f» 

L»j euujueuule d-L)|UJjjf jlsJj 

jaJLj l-LfP IjJLgiP 

Cp ’S> 

101. And lamma> 1A {when/ whence) came (to) them a messenger^ -, ' * f f v . c. V*\ * . 

from tWi? ( by munificence of/ by Voile of Allah, mussa ’ddeqord 75 . i' f '/ „ „ 

{accepter as credible) for what (is) with them, nabatha {slightingly^yy 0^' Cot <30* 


messengers, and Jebreela { Gabriel) and Mekala {Michael), then 
verily Allah (A) a foe 172 for the unbelievers. 

99. And laqad {verily, already and affirmatively) We descended to 
you 8 Ay a’ ted* (jQura’nic statements) evidents-she; y and not 
unbelieve by it w except the fa’seeqoona xri {rebels vis-a-vis Allah 's 
command). 

100. Is | and | everywhen covenanted they z a covenant* nabatha 
(slightingly-forsook) it x a team of them; rather most {of them 
not believe they. 2 


forsook ) a team of whom 1 they 2 {had been) given the book.’ f\y^ /_ - f,-< U 

Allah’s Book beyond 176 their backs, as if/ surely they not " ' * f , / ft' 

know. _ 

102. And ettaba’o 177 {they K closely followed) what recite the Satans over^jjd \/f\ \jfS\j 

Sulaymana’s {Solomon ’s) proprietorship; and not unbeHevedf^Jj y'A* /}' Uj y'ff.. 
Sulaymano {. Solomon ); [and] but the Satans unbelieved they z ; .. jjdLu - A A"'*- ^ 

they 2 teach the mankind the magic x and what {had been) HIT V '\..\ y* 
descended on the two angels by Ba’bela, Haruta and Maruta, „ , Aff 

and not both teach of an aha’ den {a lone/ any one) until both 

say: verily only we {are) an essay; w178 so let-not unbelieve \yoti\ fA <if jff' <T? 

then learn they 2 from them both what they 2 separate by it x f* bj-*I*~£ ^ 

between the mar'ee m {mature/ perfect manliness possessor) and his S ^J| jjj ^aj qT; 

spouse {wife); and not they surely (W) dha’reena (futile ly^ jf \ ^ Uj 

harming/ hurting) by it x of an aha’ den except by Allah’s leave;«y- ' \S 
and they 2 learn what hurts them and not benifits them; and^^j-j’ I j’iL /j ai j 
laqad {verily, already and affirmatively) knew they 2 surely who p \hef kt]" • aJ li 

purchased 180 it x not for him in the Hereafter w of a khalaqen 181 ^ 


171 See footnote 167 above regarding^. 

172 Ibid regarding^. 

173 See the Lexicon : attached to this Translation for this important wordfaseqoon and its gramma tical inflections. 

174 The particle is an adverbial particle in the sense of a past tense - =“when.” Coupled with the 

present tense it means: “ whenci ’ = or it could be a particle of exception meaning: but or except. See cs 

and tA-* ujIjc). 

175 The word “musaddeqon” is more than an “affirmer,” it is accepter of the referent as credible. 

176 The word “*0/’ means: (1) “ (2) j jjA V >6 U t-iUJl j*j ji 

4jl' Jlj (3) «djj!six4 ;A3ji>s jA 1 t <— alaJl. So, here beyond {not bchind/back/rear). So beyond in 

its sense of above reach of knowledge or experience. 

177 See the Lexicon attached to this Translation for the distinction between follow and “£#jI”= closejy follow.. 

178 See the Lexicon attached to this Translation for the word “fetnahf which has many meanings. 

179 See the Lexicon attached to this Translation lor the differences between : the man = the human= j,uCjjVlthe 

person = j, o^-^'the mar'o = being the mature/perfect manliness possessor. Although in English 

the word “one” seems to be an acceptable approximation for “P the Lexicon explains why we cannot use this 
seemingly acceptable way with respect to The Qur’an or the hadeeth. 

180 The Arabic words: (a) “csA*\” and (b) “lsAT occur time and again in The Qur’an. Many people confuse their 

meanings. As a rule, mostly and generally: (a) “ts J^l” means purchased and (b) “isA?’ means sold-, although on 
some rather rare occasions the reverse may be true. It is the context, which wil \ govern the exact meaning. In this 
great Ayah the rule holds well. 

181 The word has two similar but distinct meanings: (1) good portion, or (2) the good traits of a person for 

which he is praised for. See 
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(good-portion/ lot)\ and surely wretched (A) whatthey z sold 182 byit x y ’ gA-. l ~.a, U 
their selves w if they 2 were (/o) know. ^ j^i £_ 

1 03. And had that they believed they 2 and etiaqaw {they' had ’“Adlib I •'!' » 
reverentially guarded not to displease Allah), surely a reward* - - J yJ 

from ende {by munificence of/ by Voile of) Allah {is) khayron ggy yAj ^ 

{choicer/ superior/ worthier)^ they 2 were {to) know. w 


104. O, you who r believed they 2 let-not say you 2 ra’ena m {let-be jjljjtS ^ A j tdll ijLi 

considerate to us \yoif\ / look at us J yotl\), and let-say you 2 \pj±f\ \jJj3j Up’j 

undhumcf 84 {let-listen and pay attention to us [youf), and let-listen QJJ jf<£dlp < y ^A, / Jjy 

yoiu 2 ; and for thd unbelievers (ii) & gainful torment. ^ 


105. Not long 185 who 1 unbelieved they 2 of the book’s folk*, nor 
the mushrekeena{he-they who partner deities with Allah-/ he-polytheists), 
Xp-Tiyounaypala {to be iteratively descended) on you b of a khayren 
{mercy/ revelation/ desirable /provision /power) from your 11 Lord 
and Allah particularizes by His mercy* whom p [He] wills; 
and Allah {is) possessor {of) the munificence, the great. 


Jif ert l d/'- jidll Sjj L» 

Jcrii o' o£/^J V3 

dr? Cr! 


oti _jf L* ♦ 

of ?£a ’4 !«& jf 

^ jjjj ^ Js jp 


106. Not [We] abrogate of an Aya’teri* {Qura’nic statement) or 
[We] {cause) it* {to be) forgotten, na’atey {[We\ accord/ bring) by 
khayren {superior/ worthier) than it* or like it;* have not known 
[yoif] that Allah over every thing {is) Omnipotent. 


107. Have not [you*] known that Allah for Him {is) the 
Heavens’* and the Earth’s* proprietorship; and not for you b 
of lesser than/ without Allah of a wa’leyen {guardian/ ally) and 
nor a na’sseeren {. multitudinous-succorer ) . 

108. Or you 2 want to you 2 ask your n messenger just-as Mosa 
{Moses) {had been) asked of before; and whoever [he] 
substitutes 186 {i.e. takes / receives) the unbelief by {i.e. instead-of 


(ill* A v . j f [Jikj 4 

Crt (*-^1 u^jVTj o’yllrf 

Vi a? 

^5dj*uj of PffjjAy (*f 

Cr*i dr® Cri 1$“** dr - ^ 


182 See footnote 190 above regarding “lsA” 

183 The word “ra’ena” has two distinct meanings, depending on how the emphasis is placed at the end of the word. One 

meaning; is: (1) consider us, by way of being kind and considerate. (2) The second meaning is: (you) hasty, foolish, 
rash and thoughtless. The Jews used to address Mohammad (SAWS) by twisting their tongue almost imperceptive way 
to mean the second meaning. Thus, the believers were commanded by this Ayah to avoid this word, as it is 
associated with the second meaning; and instead to substitute it with the word “undhuma.” 

184 Theword “ undhuma ” is made up of two words: “nadhara” and “na.” The word “ nadharcT has many meanings, 

among them: looked at and was considerate towards some one with the intention of being kind or reprieving or 
both; (2) considered and appreciated the enormity of some thing. The “ nd ’ is the pronoun of the speakers in 
the subjective collective sense of “us.” Thus, “ undhuran ,” here, and Allah knows best, means: (1) (the 
addressors are petitioning the addressee as if saying) “listen and pay attention to us;” (2) (the addressors are 
pleading the addressee as if saying) “give us respite (i.e. the speakers).” 

185 The word “k«,” translated as “long means an earnest, heartfelt desire, especially for something beyond reach. 

That is to say: what many long for is not going to happen. 

186 The word “tfei,” translated here as “substitutes” must be understood in light of the following: (1) Allah SWT 

created the people “good by nature ” and He empowered each person by a capacity to choose the good or the bad but 
be held accountable for such choices. (2) The Arabic language has many characteristics , among them j fjJijll” 

= hyysteron-proteron (see the lexicon attached to this Translation for more elaboration on this point), giving greater 
importance or precedence to that which is stated first in a text, in order to convey a particular meaning or an image of 
some thing. For example in this great Ayah-, seemingly “whoever exchanges the unbelief by the belief then qad 
{already and affirmatively) verily \he\ {had) strayed. . .” is a clear text. However, the reader must bear in mind that 
(3) given the aforesaid in (1) people by “ nature ” Me good, so they innately possess good belief or the potential for a good 
belief. (4) But because of various influences, including the personal unsound biases a person would interchange the 
good for the bad. For example remember (S 2:61) which says “Said \he\: do you 2 seek substituting that which is 
baser by that which is better? ...” So, when someone seeks to substitute that which is baser by that which is better 
what can you say to him other than what an unsound choice he made? Nevertheless that is his / her choice. So, 
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the belief, then qad ( already and affirmatively) \he\ strayed the s/T, J .VL 

path’s intent/center. 

109. Longed 187 many of the book’s folk if 188 yarrcidokom™ ( they ■_ d< Y\ Jif ^ ° f Sj 

forthwith-retum yoif ) from after your” belief (/o become) (jffg ^5oiL»| jdJ J/i 
unbelievers, an envy/ envyingly of ende {springing of) their ■■■*’$ Juf- ^ A /.L 

selves'" from after what manifested for them the right; so let- •' (lff\ ' ^ 

pardon you 2 and let-condone you 2 until Allah ya’atey*^^ *M'\ i ^ I JLl.L L 
{accords/ comes) by His command; verily Allah over every thing • __ <-i 

{is) Omnipotent. C|5 J ^ s= * Oj 

110. And aqemo™ (letyow up-to-fulfill the prescribed obligations of the fjJ ] ip- I'jNjJ j . ' 

Prayer" and aa'to (letyou* accord and fulfill the obligations o/) the ^ V, . ,> 

r jdak,atcf vn {prescribed portion of personal possessions )'' 1 ’ 1 and what Jp- crt J-aj 

advance you 2 for your 11 selves w of khayren {goodness/ charity- ^ oi * <U)T OiP ajii- 
/worship) you 2 find it* {with /by Rule of Allah; verily Allah * ' ' ^ > 

by what you 2 work (/.r) Basseeron {keenly: S eerj Omnoscienf . Cjl J &&-1 

111. And said they 2 : never enters the Paradise" except who p [he\ was plT^ 

Jewish or Nassara { Christians ); telka w192 ( that-afar-it / those) w (Jzr<?) ddb Ad j{ i^yh 

their wishes; w let-say[vo^]:^’/(9f/g/-^^g forth 70^ your n proof en yf./t—. ^ 

(y5 you c were ’deqeena {always -truth -enforcer f . ^ ^ ^ 


112. Bala 193 (certainly -nof)\ whoever [L<?] consigned his face 194 for ^ -O ^ 

Allah, while he {is) a benefactor, so for him {is) his s \ ^ { **.(„*"' 

remuneration {by munificence of/ by Buie of his Lord; and ^ 

{is) neither a fear on them, and nor they sadden. ig) ojif&p Jb Vj ^ g.lc. 

113. And said-she y the Jews: the Nassara {Christians) {are) not- c—LJ i 

she y on a thing; and said- she 7 the Nassara the Jews {are) not- ISj * ^ 

she 7 on a thing, while they recite the book; like tha’leka(afar- dlasSpT Oj&j 

that-it/ thatf said who 1 not know they 2 Hke their say; so Allah JL OjZ&j ' d 

rules among them The Qeyamatey ’s'* (Judgment’s) Day in what 1 lu, iSCk-' 4l) U ^-Jj5 


in such a case (5) the bad receives precedence or priority and is seen ahead or first. Thus, (6) the unbelief is more 
important to him so he interchanges it with what he already has, i.e. the innately good belief. Therefore, (7) this 
great Ayah tries to depict such a reality ; that is why the unbelief is mentioned first and the betid is stated last. (8) Hence 
what is seemingly clear does neither stands nor really applies. And the Arabs say: = interchanged 

it equals took it in its place, in other word he had interchanged what he has with what he does not have. In this case, he 
had interchanged the belif for the unbelief. 

187 See footnote 247 above regarding “Jjj lJ j”— “ long . ” 

188 The particle “j^” since it is a future-connected verb, probable to occur and not sure it’s a present occurrence, such 

a “ji” amounts to “if’ or “when.’ See f—** oi\ ‘44^' 

189 The word “^jJj i” is rooted in “4J” meaning forthwith-returned-, example the greeting must be ‘ forthwith - 

retunedf as in the Ayah. “And when (had been) greeted you 2 by a greeting" then you 2 greet by better than it" or 
you 2 forthwith-return it. w ” (S4: 86). 

190 The word is rooted in “flSl” =uphold/ sustain/ maintain. 

191 See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 

192 See the Texicon attached to this Translation for an elaboration on this conjunctive noun. 

193 The word “fc/<«”= “ indeed-noT is absolutely not synonymous to “yes”=“f*-l,” see footnote 196 or the Lexicon attached 

to this Translation for more elaboration. 

194 The word “face” has at least eight different meanings: (1) literally the face of any entity, (2) pleasure and 
countenance of, (3) favor, (4) honor, (5) sake, (6) the beginning of, (7) essence of, (8) the entity of. 
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they 2 were in it x differing. (gj} 0^4^-" 5*? 1 

114. And who a (is) wronger 195 than who p \he\ prevented Allah’s yf Jif cr*3 

mosques that His name (to be) mentioned in it w and [he] j ( j-'f - A * * T f t „« 'J"j 

endeavored 196 in its w ruin; those not was for them to enter j (jiff C, ALiJjt 

it w exceptor) fearers; for them in the world w (£r) an ignominy [£jf\ j yju\^ 

and for them in the Hereafter'v(£r)agreat torment. £! ju> S>^T j 

115. And for Allah (are) the mashreqe (sunrise's locus) and the ]yy HCU <3jidT 4*3 

maghrebe (sunset's locus)-, so, where ever you 7 turn/diverge so * " \ „ W 

hither (£r) Allah’s Face 197 ; verily, Allah (is) 1 Va’seon m ^-4 ^3 r*-^ 

(Surrounder and encompassing all things). Omniscient. ^ 

116. And said they: 2 Allah ittakhatha 199 ([He] took and made) a A , - , ^ , 4 ^ , 4- . * ^ 

son; Subhana mi (Allah is h allowedly and marvelously deemed cH '43 ^ '4^3 

transcending all defects, and solemnly all stand in awe and utmost ~ ,-'<{[ • v 

consecration of Him;ratherforHim what (are) in the Heavens w Pr o’ju-JI ^ -»A1 

and the Earth w all (are) for Him qa’netoona (he-they: devotedly- - > ; 

ob ey ers/ submitters / supplicants ) . 

117. Ba’dee’ao 201 (Perfect-Originator \ I le\) (of the Heavens" 7 and ^ . .vImT j ' 

the Fiarth w and if \He\ decreed a matter 51 then verily only ^ J 

says [He] for it: x let-be [you s ] so [if] is. @ 0 4 1) Ju l4li 1^1 

118. And said who r not know they 2 lawla (why not/ wherefore) AffW, y lyjjT (Jl3j 

speaks Allah (to) us, or ta'ateena (\you 5 j: come/ bring us) an _ / ' ?/ 

AyatorT’ (sign/ proof / miracle)-, like tha’leka(afar-that-it/ that)* said kill'is ajU Ldu j! aUI 


who r of before them similar (/o) their say; looked- alike- she 7 
their hearts; qad (already and affirmatively) manifested We the 
Ay a ’tf (—plural of ay a’ ton) for a people youqenoona (those who 
believe with certitude). 

119. Verily We sent you 8 by the right, a basheeran 202 (iterative < 
teller of pleasant tidingf and natheeran (iterative warned)-, and 
(shall be) not asked \yoif\ a’n ( regarding ) 203 the Jaheem's'* 204 
(intensely-blazing Fire*) companions. 


£■4^1 lip di 



u ,, , , s, t Jt 


195 See the Lexicon attached to this Translation for J&lif‘=” ( dUa”= “ injustice-doer 1 '’ and “<dlai”= “wronger?’ 

196 See the Lexicon attached to this Translation for remarks on the word denoting agility and vigor of gait. 

197 The Arabic tongue expression “Allah’s Face” = Allah’s pleasure and/or His countenance , His Entity, His only. 

198 The word “wa’seod’ is singular, masculine, subjective noun with multiple meanings: (1) Surrounder of other things and 

subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article “the” is prefixed to it, with a capital “T” and the word “was ’eon” also with a capital “W,” to 
make “The Was’eo” then it becomes one of Allah’s most beautiful names, meaning “surrounding and 
encompassing everything.” ... 

199 The word “SaJ” from “Sa2J\” which is “J** 4 ®!” for as stated in therefore,"^!” is always 

taking and assuming some thing about what was taken. Thus, it is not just the mere taking. 

200 The word “subhanahd’— has no English equivalent. The word is made up of two parts: “subhand’ and 

the pronoun “ho”— “Him.” Wherever the word “ subhana ,” or its associates/ inflections (such as or 

“dJUjMi”) occur all are associated with the divine uniqueness of Allah, doing stupendous work that Allah and Allah alone 
can do, thus deserving the utmost solemn consecration for His divine uniqueness. So, we can render “subhand’— 
concept by saying: Allah is hallowedly and marvelously deemed transcending all defects, and solemnly all stand in awe and 
utmost consecration of Him) . 

201 The word has two distinct albeit related meanings: (1) the Perfect-Originator, (2) the perfectly-originated 

thing (s), such as the Heavens or the Earth. See 

202 See the Lexicon attached to this Translation for bashashara/youbashsharo/ mubasheron—AF\AH \Ai. 

203 See the Lexicon attached to this Translation for the various meanings of the prepositional letter" Cfi.” 

204 The word is proper noun, but it means intensely blayingfire. See 
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120. And never {shall) delight a’n 2QS ( about) you g the Jews, sj' LAn dl-k ’ "• b 

and nor the Nassara ( Christian s) until tattabe’a 206 (Jy<w s l ^ J j* 

closely-follow) their sect*/ faith;* let-say Jjw*] : verily, ya ati! (_^jla /• j j jji yjd« ,*-15 
Allah’s (divine-guidance)'*- it x (£r) the hudad', and indeed .fr - ~ \-'Ad 

en ( if) ettaba’ata (closely -followed yotf) their ahwa 207 ■>* OVJ 

(tendentious likings) after (that) which x came (to) you g of the Jj Cji $ Cyf ^ ^ fyt 
knowledge, not for you g from Allah of a wa’leyen 
(g uardian/ a lly ), nor a nasseeren ( m ultitudinous succore d) . 

121 . Whom' aa’taynahum (We gave] accorded then i) the book x 
they 2 recite it x its x right recitation; those, they 2 believe by 
it; x and whoever unbelieves \he\ by it x then those they 
(are) the losers. 

122. O, Israel’s sons: lct-rcmcmbcr you 2 My boon"' 208 

which" an’amto™ (I had graced bounteously and ennoblingly the ’* “,£ 

most desirable and delighting boons) on you b and surely 1 iJ* tib 

preferred you b over 210 the worlds. ^ 

123. And ettago (let you* reverentially self-protect in) a day (Aifj. ’f - s ’ r < 

no self w requites a’n 2n (avails instead of) a self w a^ * ^ ^ 

thing; and neither (/o be) accepted from it w adlor&hiLt, lyuLu Sfj Jjip t,L. 
(equivalnce/ ransom ), and nor benefits it w an intercession* „ > „ > _ > < 

and nor they (are to be) succored they. 2 Oi/v 3 ^ p-* 

124. And ^ (when) his Lord essayed Ebraheema (Abraham) ^.^K T, fjjy Jjj $ 

by words;* then [he] concluded them; y212 said [He]: I am .x.L j d A «'j' 

making you g for the mankind a leader; said [he]: and of . ' ' tlr ^ J 

my progeny; * said [He]: not attain My covenant the * J 13 <JiP tirfJ J 1 - 8 

dha ’lemeencA 3 (injustice-doers ) . 




125. And <?<■//> (when) We made The House a matha’batan 214 ^ , 

(frequented-resort/ recoupment) * for the mankind and a «-*'j <AA\ llU>- 5jj 


security; and itttakhetho 2XS (let-take and make you*) of 
Ebraheema’ s (Abraham’s) maqa’me (standing-location) mussalla 
( Prayer-place ); and We covenanted to Ebraheema 
(Abraham) and Ismaela (Ishmael): that let-purge you both 
My House for the circumambulators, and the anchorites, 
and the rukka’a (they who markedly bow i.e. head stooping, 
chest paralleling the ground and both palms leaning on the knees 
in the Prayer) as’sojoode (he-they who kowtow in the Prayer). 


J*** o? 

bif^dalJ (jeJ 


205 See the Lexicon attached to this Translation regarding the various meanings of the preposition “cP. 

206 See the Lexicon attached to this Translation for the distinction between “£fS”= followed and “£$”= closely-followed. 

207 The word “j J*,” translated as “(tendentious-liking),” which in and of itself could be good or bad, noble or vile. The 

Messenger (SAWS) says that believes not anyone of you until his “is J*>” agrees with what I came with, i.e. The Qur’an 
and true/ good Hadeeth. 

208 See the Lexicon attached to this Translation for “ ne’amah ” (“ boon ”). 

209 For more elaboration regarding “yji” see the Lexicon attached to this Translation. 

210 Qur’an commentators are almost unanimous that this is in reference to the people of that time, i.e. Moses contemporaries. 

211 See the Lexicon attached to this Translation regarding the various meanings of the preposition “Cfi. 

212 The “therm” to indicate “6*” rather “it w ” and would or could be Also the pronoun in “Cfr * refers 

to to “hint’ meaning he did according to their dicta. Seec^^^' d Jilt. 

213 The word in “yialt Jeli“ =”(jjAlUa” = “the injustice-doer,” as “jdUall” = “injustice.” 

214 The word s Jjj <y*j Ujj1= S o it could mean: recouped/ rewarded are its visitors. 

215 The word “iial” from “Lij/i” which is for “SU&t,” as stated in u^; therefore/'^!” is always 

taking and assuming some thing about what was taken. Thus, it is not just the mere taking. 
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216 The word “ Al-balada ,” confused by some people for “ Al-baldah ,” is an Arabic word with a least three distinct 

meanings: (1) region or country, or a place; however, a settlement, or a city within a region or country is “ Al- 
baldah !'{?) The present city of Makkah, itself, (3) any left over marks or signs on a body. 

217 The pronoun in refers to the “township” = “ 441 .” 

218 What is to be noted here is “raises” not establishes, i.e ; the foundations were already there. 

219 The word used in The Qur’an is not “<j^!”=accept. Thus, means accept with clememy or 

mercifulness, as whatever that was being offered by the doer, who is beseeching Allah to accept it, may not be 
fully worthy of Allah’s acceptance; or the work itself is somewhat dficient, not perfect and complete. So, Allah is 
besought to accept it as is, with the already known shortcomings it may have therein. So Allah accepts it by His 
clememy. So, J^= Let-\You s ] clemently accept. 

220 See the lexicon attached to tbis Translation for this multi-meaning word “Same’o”= 

221 i\ete“make” bynecessitymeaning continueourstatusasitcurrent!ystands(beingMuslims)orimproveit,\.&.bebetter Muslims. 

222 The invocation as stated here is for both Ebraheem (Abraham) and his son, Ismael (Tshmael). However, Ibn 
Abbas, famous explainer of The Qur’an, and who is blessed by Mohammad (SAWS) having prayed to Allah 
to teach this particular young companion of Mohammad (SAWS) the “Ta’aweel’= ultimate meanings of The 
Qur’an. Ibn Abbas read this word “Muslemay’ne,” grammatically for dual (two), versus “Muslimeen,” the plural 
for Muslim=Muslims. Clearly, father and son here are already Muslims; but this prayer is intended to increase and 
keep their submission to Allah constant. 

223 The word linguistically has double meaning: (1) ancestry or (2) progeny. See Clearly in this context 

progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 

224 The word Ummah has many meanings: (1) Mother (called Emm or Emmah); (2) The total of a given population 

ruled by a set of rules or a ruler (a nation); (3) followers of any messenger of Allah; (4) All creatures of Allah 
that procreate, and protect themselves; (5) each animal species is an Emmah, (6) way of doing things; (7) 
religion; (8) time span; (9) the height/bodily frame of a person; (10) a person that has gathered within 
himself multiple great, and favorable traits normally available in a whole nation. In The Qur’an, Ebraheem 
{Abraham') is described as “Emmah” (\ l)a generation;(12)people;(13)community;(14)mainsection of the road. 

225 Tbeword“4«j” in carries several meanings, among them: sent, missioned, resurrected, awakened, and prompted. 

226 The English word “wisdorrl’’ is highly inadequate term to describe its supposed Arabic equivalent “hekmah” . It's the 

knowledgeable, perfectly sound choice, and use of things in their proper place and function to produce the best immediate and 
ultimate results.See. the Eexicon attached to this Translation, for an exposition. 

227 Theword ’ here it's, and Allah is knowinger, \he\ exculpates, and befits/ suits them. See <jC41' and j j « 4 
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befits/ and suits) them; verily You g You s (are) The Mighty 
The Hakeemo 228 ( infinite hekmah 229 Possessor) 230 . 

130. And who a \he\ desires 231 a’n (off) Ebraheema’s (Abraham’s) 

sect*/ faith* except whomever [/^] befooled his self*; and 
laqad (verily, already and affirmatively) isstafaynaho 232 (We had j * n a . i ) a^y I JjU j 
superlatively and exclusively selected him) in the world; w and - J ijjjlJ 

verily he (is) in the Hereafter* surely of the ssa’leheena ' ' _ 

(righteous-people). 

131. said for him his Lord: be Muslim- J t , f 4 J Tli il 

a'/w submit to Allah’s prescriptions and proscriptions ); said " ' 

Muslim I (have become) for the worlds’ Lord. 

132. And enjoined by it * Ebraheemo (Abraham) his sons and x ^ ( , - , * „ 

(so did) Ya’aqoobo (Jacob), O, my sons: verily Allah isstafa 233 PA V 

([He] had superlatively and exclusively selected) for you b the ( jj~ ’A 'M 0 ] 

religion; so let-not assuredly die 234 you 2 except while " j. 1 j f < 
you f (are being) Muslims. 0 Si] ydl 


133. Or witnesses were you c edh (when) hadhara 235 (attended at \\ f'\p, A.f "p 

predetermined time and place) the death Yaqooba (Jacob), edh ’ ,, f 

said \he\ for his sons: what (do/ should) worship you 2 from Cr? L aAJ Jli i] 

after me; said they: 2 we worship your 1 Elaha (Deity) and ijJjj di^JJ ’fffi j^Jtj ^jbu 
Elaha of your 1 fathers Ebraheema (Abrahatn), and Ismaela ^ \ - » p « ^.t ; 1 i-p 
(Jshmael) and Is’haqa (Isaac), Elahan (Deity) One and we ' , J , 

(are) for Him Muslims. byAffi* A J&y 


134. TelkcY (she-that-afar-if / if) (is) an UmmatorY [nation I ^ A ,1 \j_ jj dli> 

community)™ q ad (already and affirmatively) ceded- she; y236 for ' ^ 


it* what earned- she; y and for you b what earned you; c and 
not (are to be) questioned you 2 amma(regarding) what they 2 


L oS- u 'Ij L 


228 See the Lexicon attached to this Translation for an exposition on the words and 

229 See the Lexicon attached to this Translation for “ hekmaP 

230 Ibid. 

231 The Arabic word .assumes different meaning, depending on how it is coupled by various prepositional 

articles. For example: “'-pji' not coupled by any article = [he\ desires/ likes. However, “CP ‘7* j/’= \be\ desire 
off/ averts, or [he\ likes, or “A\ 4 ^^”= [he\ asks and beseeches, or “sh ^ji’= \he\ prefers. 

232 See the Lexicon to this Translation for elaboration and some specific examples. The word means: 

selected the best from among other similars. The word is a transitive verb by (a) itself or (b) with the prepositional 
letter In the case of (a) it could include more than a single element. In the case of (a) “flih^Vt’is for 

superlative selection (i.e. taken the best of the bests) for: a mission, preference, or bestowment of a privilege over the 
entity subject of “f UK^ Vl.” In the case of (b) the subject of is exclusive, either because of the make-up 

or one or more characteristics for such exclusivity. 

233 Ibid. 

234 In the Arabic text the word “diP in the intensive form is suffixed to the pronoun “youf implying never should you 

die except as Muslims, i.e. be prepared for death any time and thus keep on as Muslims. 

235 The word means currently existing i.e. being at hand or at immediate attendance on the basis of an already 

presumed knowledge of such an existence in terms of time and place, such as a student who knows when and where to 
attend his class. In the case of “death” although no one knows “ wherd ’ or “ wherl ’ nevertheless, such potential 
existence could materially e any time and any where and “death” knows when and where to be present to take the life of dying. 

236 In Arabic grammar, broken-plural is referred to/ denoted by feminiying-denotative suffix="djjjtj 3 l ^j"=she y . As the 

word "Ummaton" is feminin, so imperatively it's denoted by she y ; hence ceded-she y . See the Prelude 
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135. And said they: 2 let-be you '] ewish or Nassara {Christians), 
tahtadow { you K become divinely-guided)-, let- say \yod \ : rather 
Hbraheema ’s ( Abraham’s ) sect w /faith w ha’neefan 237 ( soundly- 
leaning \he[) and not was \he\ of the mushrekeena (he-they who 
partner deities with Allah / he-polytheists). 


tpyi 0® 


lJ*j LLjj <J jif I* j L*l* IjJjS 

J^15 3! 3.4 

b»j 

<jj* Is**?} ls*y* <jj^ 

b« Sf ^ 

> If s a s 4^ s , * ' ' 

J r* to Ija^l 

jjbj 4t)l ^ g 4=^..afK~>vi (JUL& 

(di^ Ad^JT ^>-111 

<U)I jffj* .>»*>- 1 ,>»j «U)I 
© oj-y* mJ 

l4j J>J $ j lb>?“b>ol ^J3 
tiiiLpf UJ ^4jj 

Q b / 4 J ,- ^ j ^ llpi 

(j s*^i3 oi bjJj^>»l 

Jall^VTj 

d)l L»J all! T joJlxp ojll^u. 
d h b b d*j U-p 


136. Let-say you: 2 we believed by Allah and what (had heed) 
descended to us and what {had heed) descended to 
Hbraheema {Abraham), and Ismaela (Jshmael), and Is’haqa 
{Isaac), and Yaqooba {Jacob), and the As’batte 238 (tribes-of- 
Jacob’s grandsons), and what oteya {had been accorded] given to) 
Mosa {Moses) and Esa {Jesus), and what oteya the prophets 
from their Lord; not differentiate \we\ among an aha’ den™ 
{a lone / any one) of them, and we {are) for Him Muslims. 

137. Then if they 2 believed by like what you c believed by it x 
then qad {surely and affirmatively) ehtadaw {they became divinely - 
guidance)-, and if they 2 diverted, so verily only they {are) in 
a conflict; so shall suffice 240 you g them 241 Allah; and He 
{is) The Sa’meeo 2 42 {The Acute-Hearer] The Enabler of others to 
hear I The favorable Answerer to prayer). The Omniscient. 

138. Allah’s S sebghatd* 2 ^ {Allah’s-, religion] nuance] dye] nature ) w 
and who a {is) ahsa ’no 244 (perfecter and beautifuler) than Allah’s 
Ssebghatap and we {are) for Him worshippers. 

139. Let-say J yod\. do you 2 mutually argue {with) us in Allah 
while He {is) our Lord and your 11 Lord; and for us {are) 
our works and for you b {are) your 11 works; and we {are) for 
Him mukhlessona {tru ly f aithfuls). 

140. Or say you: 2 verily/ that Ebraheema ( Abraham ) and Ismaela 
(Jshmael), and Is’haqa {Isaac), and Ya’aqooba (Jacob) and the 
As’batte (tribes-of-Jacob’s grandsons) were Jewish or Nassara 
( Christians ); let-say \yod \ : are you f knowinger or Allah; 
and who a (is) wronger 245 than whom p \he\ concealed a 
testimony w he has from Allah; and Allah (is) not 
neglector a mma (regarding) what you 2 work. 

141. TelkcC (far-that-id ] if) (is) an Ummatod ” {generation] people ) w 
qad (already and affirmatively) ceded- she; Tor it w what earned- 

^he^an^^m^oiA^ia^earne^^ou^n^^^m^(^_^_ 


'A&i 


L» LA jls <Ll «idb 
L-P L 


237 The word “^4* ”=“LLi*” i s an adverbial construct, hence “leanly.” See cjIjcJ. The “ leaning ’ is 

to the sound religion or faith of Ibraheem’s ( Abraham’s ); as he leaned away from his people’s faith which was based 
on multiple idols’ worship. 

238 The word “ as’batT with respect to the Jews is like the “tribed’ with respect to the Arabs. See pl-^l 

239 See the lexicon attached to this Translation regarding 

240 Thephrase“j«^ytw,g” means Allah is sufficient on your behalf to prevent or avert any harm to come to you from them. 

241 The “<_h” in “■ TaV . A ’ j s closer /more imminent States = “will.” See <^4^' -1 sQ>a»JI A\. But in English 

there is no way to distinguish the effect of the “o - ” and “ l -*^ , perse. So for the shall, will be used. 

242 See the Lexicon attached to this Translation for this multi-meaning word “ Same’o ” = “£***&.” 

243 The Arabic phrase “Ssibghata Allah,” is made up of two words: (a) “Ssib^atd’’ literally meaning dyer, (b) (1) creed, 

( 2 ) religion, ( 3 ) creation of Allah. 

244 There is no English word for -ahsano. Both words perfecter and beautifuler axe in their adjective senses. 

245 See the Lexicon attached to this Translation for “f&ll J&lif‘=” j JUa”= “ injustice-doer ” and “<dlai”= “wronger.” 
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questioned you 2 amma (regarding) what they 2 we re working. 

142. Shall say the mooncalves of the mankind: what diverted- 
/diverged them a’n (off) their QeblatcF 24C (direction to face 
during Prayer) w which 11 they 2 were on it; w let-say [you*]: for 
Allah (are) the mashreqe (sunrise's locus) and the maghrebe 
(sunset's locus)', yahdey ([He] divenely -guides) whom p \He] wills 
to [a] Sseratten (road) way) straight. 

143. And like thaleka (afar-that-itf that) x We made you b an 
UmmataiP’ (generation / peoples) w wasattarP 41 (just/ middle), to 
you 2 be shohada (witnessersf testifiers) over the mankind, and 
the messenger f/o] 248 be \he\ a sha’heedan (witnesserf testifier) 
over you b ; and not made We the Qeblatd * (direction to face 
during Prayer) w which 11 you g were on it w except for Us (to) 
know 249 whonPyatta'beo 250 ([be] closely follows) the messenger 
of whom p [he] transposes 251 over his both heels; 252 and en 
(albeit) was-she y surely a big w except on whom 1 Allah (had) 
hada (divinely-guided) ; and not was Allah indeed to waste your 11 
belief; verily Allah by the mankind (is) surely Pa’ oof on 253 
( i tera tive ly Fo rbe arerf Clement) Raheemon ( i t erat ive mercy Giver). 


)ja j 1 g i L 1 1 JjS . ... $ 
Lfjc- Ijitf jjjT fss 
cy* V <3/&lT 4> Js 

Jj 

1 \ jj j^==cJ «Lo ! jS/y 

J\ ojNi (j-hlT ijf 
! Uue>- L « j I JL^oi ^Svllp 

£# ^ 4] jd! 

^4^ 444m crv elj— ^ 

(jlfc Oidll Jp *$| SjjJd cilToj} 
^ 

AT 


144. QadP 4 (iteratively and affirmatively) \We\ see your 1 face’s 
taqalloba(repetitive transpose) in the sky; w so surely We (shall) 
assuredly shift/ divert you g to a Qeblatarf (direction to face 
during Prayer) w (which) [you) delight it; w so let- shift/ divert 
[you] your 1 face shattra (towards) The Mosque x The Sacred/ 
and whence you c were so let-shift/ divert you 2 your 11 faces 
shattra it; x and verily who 1 oto (had been accorded they) the book 
surely know they 2 that it x (£r) the right x from their Lord; and 
not Allah(£f) neglector amma 2SS (regarding) what they 2 work. 


*1111! kifp-j GJtoj i^j) Ji 

f , E. i , ' f 4 * X' 

Jji fpfsy 

£ 9 9+ 9 S 

Ju>LLl! 'Jajs, 

Ijly All" L cuo-j 
ll^J! Ijjjf otffi o|3 

ill 


145. And indeed en(ifatyta (came [brought yoif) whom 1 oto (they 2 ,))<C U \A f LjJf ,-,T f Up 


246 Qeblah means the direction to which a person facer, however, in Islam it is the direction to which all Muslims 
face during their five daily Prayers or any time thy perform such a Prayer, which is towards the Ka’abah in Makkah. 

247 This word “ wasattan” literally means just/ ideal/ middle or medial. However, this term in this context has at least 

two distinct meanings: (1) The “ wasatf person, is the one who is just/ ideal and judges fairly and justly among 
groups of peoples; (2) And Allah knows best, in Islamic terms the &**3=wasatt of any thing is the just/ ideal/ best 
/ middle or strongest part of it; thus, the term “wasati’ evolved to mean that the Muslims are emplaced to be most 
witnessers vis.a.vis others and thier respective religions, as Muslims: (a) believe in Allah, (b) enjoin virtue, and (c) 
forbid vice. Additionally, (3) scientifically speaking, it has been proven that the center of the Earth runs 
through the Ka’abah, towards which Muslims face in their Prayers. 

248 The reason this “to” [is] in a bracket because it seems as if it is “hidden) like “ 

249 To “knouT here, does not mean Allah needs to know, as f He does not know, absolutely not, because He knows 

everything and any thing before they happen, as time is not a hinderance. So, to “knonP here means for the accounting with 
respect to the doers and relevant others, so that no one could ever claim other than the facts. 

250 See the Lexicon attached to this Translation for the distinction between followed and closely-followed. 

251 The word “uJSij”= “thy transpose ,” means he betook himself returning. 

252 The phrase “reverts over his two heels' ’ in this great Ayah is Arabic tongue expression, meaning: returned to where he 

came from in a hurry. 

253 The word “‘-•jjj” of which is more intensive than as “mercy,” which is kindness 

imparting delight to its recipient; while is in addition to “4^ A” it involves protecting against any possible 

future undesirable happening to the recipient, i.e. clemency. Hence, is a protective-raexcy— clemency. And 

“tijjj” is multitudinous protective mercy doer or multitudinously clement. See 

254 The particle “QacT preceding a future tense means “ J = “iteratively and affirmatively .” See 

255 See the Lexicon attached to this Translation regarding the various meanings of the preposition “CP.” 
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(sign /proof/ miracle) not followed they 2 your 1 Qeblataf and ALLS j JLi \f» 2 u|; 

not you s surely their J2eblata w follower; and nor some „ ,* , 'f Zf*- m / “ * 

( 0 /) them surely a Qeblatd™ follower ( of) some (others)-, and - M* 3 * -*. i^rA? 
indeed i?» ($) ettaha’a’ta 2 56 (closely-followed yoif) their A Ip f 

(tendentious likings) from after what came (to) you g of the Tjr ^ ^ f 

knowledge, verily you g (are) then surely of the dha J lemeena 257 ^ / s' ^ 

(injustice-doers) . {jgjji jfjtAi)q}\ t - r <J I i| wLb j 


146. Whom 1 aa’taynahum (We accorded/ given them) the book 
they 2 know him/it * 258 just-as they 2 know their sons; and 
verily, a team of them surely they 2 conceal the right while 
they 2 know. 

147. The right (is) from your' Lord, so let not assuredly be 
| yoif\ of the dubitantes. 

148. And for each (is) a directive w /behest w he (is) a turner 
(to) it; w so let-you 2 vie 259 (to gain) the khayra’te (desirables- 
traits of worthiness and goodness)-, wherever be you 2 y a’ a’ tee 
(brings / comes) by you b Allah together; verily Allah over 
every-thing (is) Omnipotent. 

149. And from whence exited you g then let- turn/ divert Jj iou s \ 
your' face shattra(towards) The Mosque x [The] Sacred; x and 
verily it x (is) surely the right x from your' Lord; and not 
Allah (A) neglector amm a 260 (regarding) what you 2 work. 


UT jdiji yu f , oid-lt 

(4% ojj Ojifi 

frf Cfjfc d-bj Crf i 

4i . 

\yefzi\l tjf, j* JSO} 





t/S% 'pfdfxj L»-p JAl»j ill jAbj 


150. And from whence exited you g then let- turn/ divert \yoif \ g\£ Lj J-^ j-f'L -1 .*-1 .* j 
your* face shattra (towards) The Mosque x [The] Sacred; x and c _ 7 

whence indeed you c were, so let-turn/divert you 2 your"^ 

faces shattra it x albeit/for (/.& ro //W) not be (/or) the .Til k ° ^ y.-< 

mankind over you b an argument" except whom' dh alamo™ ' JZ Nli) 
wronged)-, so let-not takhshaw (yoif reverently fear ) them** jf * j 0jPH f 
and ikhshaw (let-you' reverentlyfear) Me; and to \J) conclude 262 ^ bb ij-ub jA y.dlT 
My boon" 263 on you b [and] la ’allcf (A (craving currently unavailable •< ?% 1 -, £ 3^3 

deed that/ perhaps) yovf tahtadona (you 1 find and accept the divine- " ' , , , 

guidance), 1 1 Qb&l&H 


151. just-as We sent in you b a messenger of vou b \he\ recites , ^ / L^J uL’jur 

on you b Our Ay ate (messages / Qur amc statements) and 1 , ' f ^ K 

yomuJdzr^AhfAlessedl^mnfiesJj^ 


256 See footnote 309 above for the distinction between “&?’= followed and “£±il”= closely-followed. 

257 The word 4^’ in “flfcS (J^ta 44 =” 0 >»iUa” = “the injustice-doer,” as “jdUaJ!” = “injustice.” 

258 The pronouns “ he / if** could refer to the truth, or to Mohammad (SAWS). Thus the pronouns “he/ if could refer 

to either (A) Mohammad (SAWS) or (B) to the “ trutlT concerning the then recent change of the Qeblah. Most 
commentators on The Qur’an believe that the suffixed pronoun “A” referring to (A) while some others 
believe that if refers to (B). That is why here we chose both. 

259 It must be pointed out here that the vying is not (a) to or (b) for, as both, “ to ” or “for,” would imply they are outside the 

good things; while in fact they are already within them, only they have to vie for higher-ranking position or achievements. 

260 See the lexicon attached to this Translation regarding the, various meanings of the preposition “u®.” 

261 See the lexicon attached to this Translation for Je.|> 4 =”^Ua”= “ injustice-doe f and “(dlai”= “wronger.” 

262 See the lexicon attached to this Translation for the difference between “conclude and “completef 

263 See the Lexicon attached to this Translation for “ ne’amah ” (“ boon ”). 

264 For the words ”,<J*V’ and “eld” are special particles, for each refer to the Lexicon attached to this Translation. 

265 The here means, and Allah is knowinger, [A] exculpates,, and befits/ suits. See u'- 4 “^ and jj* » 1 
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suits) you b and \he \ teaches you b The Book, and the : - fi ff ,fL-< X\ f \'A ' 
hekmata w2(( (wisdom ) " and \he\ teaches you b what not you 2 / - ' VT I ']? 

were knowing you. 2 ^ bj-* 


152. So let-remember you 2 Me, \I\ remember you b ; and let- ^ t \ **s sfr f-. 

you z thank for Me and let- not takforooncd (1 (unbelieve I be- J ^ J ^ 

ungrateful you' towards Me). ^ OJL^^ 

153. (), you who' they 2 believed: let-you 2 seek assistance by , * ] * y, .J | */ y r 

the patience and the Prayer;"' verily Allah (is) with the '* : 

ssabereena (people of patience). 

1 54. And let-not say you 2 for whom p (to be) killed \he\ in*!)! J_ ■ J | Yj 

Allah’s path 268 decedents; rather (he-they are) ahya’on 269 *^ 

(quick/ living] alive-people)\ [and] but not perceive you. 2 " df py l ~' 

1 55. And verily We (shall) assuredly 270 nablow (charge] essay) , > ?f, - , i tf-A-'v 

you b by a thing of the fear 271 and the hunger, and a ^ 

diminution of: the possessions and the selves"' and the 

thamara’te" (trees/ plant-crops/ fruits) w \ and bashshe’rd 12 (let-tell ^ *- j'ff 

yotf pleasant tidings) the ssa’bereena (people of patience)- ^-^/v LyaJ fiPJ J 

156. Who' if betided-she y them a disaster" said they: 2 verily bj ijlia t g-r. 

we for Allah and to Him verily we (are) returnees. 273 by-y'j <u)J b| 3 <U) 

157. Those on them (arc) prayers"’ 274 from their Lord and a , „< - * , ,fc ufiA 

mercy" and those they (are) the muhtadoonaF 5 (he-they who e-pP ^ * J 

are divinely-guided). j0) ^ jj 


158. Verily the Ssafa&nd the Alarwata 21(> (are)of Allah’s rites; so I*i. • V’AJP 1 1 f i T b\ ❖ 
whoever \he\ pilgrimaged (to) The House or e’atamra 211 (he A t - , A 


266 The English word “ wisdom ” is AgMi inadequate term to describe its supposed Arabic equivalent “ hekmah ”. It's the 
knowledgeable, perfectly sound choice, and use of things in their proper place and function to produce the best immediate and ultimate 
results.See the Lexicon attached to this Translation, for an exposition. 

267 The word “uJJ* 53 ” has “Aiajll CL and “<J * Ull” and uija. ^ that is let-not be 

you ungrateful for My boon. See ipijill ljI jcj. 

268 Many translators translate: <^*”= literally, “in the path of Allah, “as in the cause of Allah.” The first 

choice is more to the textual diction in the Ayah, although interpretively speaking “cause” is remotely acceptable. 

269 The word is subjective, masculine, plural noun. It means: he-they who are alive. The word "quicks" mean 

a s in the. phrase "The quick and the dead," see the updated. Merriam Webster's Dictionary. 

270 The" d" in" \syuratory amounting to ="JjSU 11," i.e. affirmation, expressed by "assuredly". 

271 By scholarly Arabic the wjord: “ See and o'— 

m The WO rd bashshe’re =“j^,” has no English equivalent per se. So, we resort to transliteration and parenthetical 
explanation. It is a command verb where a speaker is commanding another to tell pleasant tidings, albeit surely not all of 
the times pleasing to some recipients. As some times “grievouL tiding could be the case. Clearly demeritorious 
people do not deserve any pleasant tidings, except by way of sarcasm. As raising their expectations and suddenly plunging 
it deep into the abyss of dismality is very fitting for them. 

273 The part of this Generous Ayah that states: “Verily we for Allah and to Dim we are returnees ” is called “doa’a al- 

esterja’af meaning “the prayer of seeking the refuge,” which in turn means invoking Allah’s assistance to 
alleviate a personal plight that is in progress and replace it with some thing rather pleasing. Once “doa’a al- 
esteija ’d ’ is remembered and recited in whatever personal predicament happens to befall one, the Hadeeth says that 
Allah will alleviate the plight in progress and replace it with some thing far better and delightful. 

274 “Prayer” from Allah on any one means: Allah’s granting of His forgiveness and mercy plus extending His compassion and 

blessing to those on whom the prayer is said to be for. The reason there is “mercy” after the “prayer” is to 
compound/ to intensify His mercy on the referenced entity. 

275 See the Lexicon attached to this Translation for “muhtadeL and its plural “muhtadooncL /“muhtadeenaL 

21 6 The Ssafa and the Marwa are twain small hills next to the Ka’abah. The pagan-Atdbs, were performing rituals 
around the twain hills. 

277 The word “E’atamara” means made “Umrahf which is referred to as the “lesser pilgrimagL i.e. visiting of The 

Sacred House in Makkah outside the normal Hajj (Pilgrimage) time/ ceremonies. 

278 See the Lexicon attached to this Translation for the meaning of the word figuratively taken to symbolize 

the inclination to sin or the sin itself. So, no “ C U*”= 

no sin or no-inclination to sin. 
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yatta’wawfcd 79 ( iteratively circumambulate \ he]) by them both; 
and whoever \he\ volunteered khayran (prescribed extra 
worships ), verily Allah (is) Thanker, Omniscient. 

159. Verily who r they 2 conceal what We descended of the 
evidences-she y and the huda (divine-guidance) x from after 
what We manifested it x for the mankind in The Book, 
those curses them Allah and curse them the cursers. 

160. Except whom' they 2 repented and they 2 mended and 
they 2 manifested, then those \I\ (shall) relent on them; 
and I am The Tawwabo (iterative Relent) Ar-Raheemo (The 
iterative mercy Giver) . 

161. Verily who r unbelieved they, 2 and died they 2 while 
(being) unbelievers, those on them (is) Allah’s curse w and 
the angels’ and the mankind’s wholes \too\ . 


oji 

dr* Ldjj' Oi-jjf 0| 

L* jl*j c-jLuJI 

© ' (^r%J 

Ij Ijjb ^OdOJI^ )1| 

bfj klLlljli 

' 

jlaT jt-Aj IjjUj IjJiT oilll oj 
4$bliuJtj 4jj| mkl liTlljf 


xxj jt-A Vj <4^1 Jl*ji 


162. Immortals they 2 (are) in it; w280 neither (to be) lightened 

tf’« 281 (^ them the torment, and norxhtypretobe) reprieved. *\ 

163. And your n Elaho (Deity) (is) One lilahon (Deity); there (is) A ^Ji ^ ’<Ajp 

no h’Ma (Deity) except Him, Ar-Rahmano, Ar-Raheemo -** * * " J 

(7 ’A multitudinous mercy Giver ) . (jgj) Jko-p I 

164. Verily in the Heavens’" 7 and the Earth’s" 7 creation, and^Ayjj j 

successive varying (of) the naha’re (between sunrise and sunset) <. ^ 

and the night, and thej^/fe x (j^/j-^j-) x which u [runs-/mn] w cst" 4^*J 

in the sea by what benefits the mankind, and what Allah jfi, iXlT you J Hj j 
descended from the Heaven" 7 of water x so [He] quickened j* ' *if\ [\A T»' 

by it x the land" 7 after its" 7 death, and disseminated [He] in it" 7 ^ ^ ^ ^ 

of every dabba ’ten^ 2 (she-moving-creature)^n6. variegating the^-oj ^fj* Aju ^ 

wi nd s "' and th e saha ’bd 8i (gliding-clouds) the musakhkha ’re 2m (that £j[S j L- y » 

which £r driven ) between the Heaven" 7 and the Earth" 7 , surely ^ ^ / 

(are) Ay a’ terf (messages / signs/ proof s)Rsr a cerebrating people. 5 A* A* A 

C 3 o ^ 4*^ t y Q 


165. And of the mankind who p yattakhetho 2 * 5 ([he] takes . jsJd fill 


279 The word “tijla” has distinct meanings: (1) iteratively circumambulate , and (2) fill-up the place , as that of 

which fills up the place to overflowing. See However, the current rites, the hurried ambulation 

(rapid movement) is between the Ssafa and the Marwa, is called “Sa’ey.” So, perhaps, and Allah knows best, this 
“ circumambulating ’ is in the sense of filling-up in between the Ssafa and the Marwa, by their group gatherings. 

280 The pronoun “/A” could refer to the curse or to Hell, the punishment for the curse, all are feminine in Arabic. 

281 See the Lexicon attached to this Translation regarding the various meanings of the preposition “£jP.” 

282 For lack of a better term I chose a “ she-moving-creaturd' 1 for “4 jIj ” as a simple “ she-creature” (alone) will not do, 

because a “rock” is a “she-creature” but it does not have apparent motility. 

283 The word “SrA*-* - ,” versus “ftk,” is_that the i.e. glides itself or the wind pulls or pushes it and 

make it move. And it’s plural of a ‘AjIa— Whereas the appears stationary. Cf* J&'. 

284 The word “ musakhkha ?’ is a singular objective noun, with no English equivalent per se, as almost always for objective 

nouns, “musakhkhari means: that which is driven. 

285 The word “Sa2\” from “itiW’ which is “JUjaj” for “ilajfe!,” as stated in therefore,"^!” is always 

taking and presuming some thing about what was taken. Thus, it is not just the mere taking. 

286 The phrase “lesser than ” explicitly states the obvious fact which “instead of might hide, that whatever is taken is 

lesser than Allah. Therefore, why take that lesser entity for a compeer to Allah? 
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love them as love (of) Allah, while who r believed they 2 ( are )^jj(j L< ’ *'J. -^rtAi A-.f Jf\T 
harder love for Allah; and if 287 (were to) see who * dhalamo™ f gf f ; i j( f' t ' 
(they* wronged) edh (when) they 2 see the torment, that theO^ 

strength"' together (is) for Allah, and that Allah (is) severe^ bfo|Ju3T big 31 \y&> 

inthetorment - ttyiiar^aiif}^- 

166. disavowed who r ettobe’o m) (they* who had been 
closely- followed) of whom 1- ettaba’o (they* who closely-followed), 
and saw they 2 the torment, and taqatta ’at (iteratively-severed- 
she ) ) by them the means. 290 

167. And said who 1 ettaba’o (they* who closelyfollowed) had that ^ Q jy J jj'f Jlij 

for us another recurrence 11 " 291 then we (shall) disavow _ , „ * 4 ^ ^ 

[of] them just-as they 2 disavowed [of] us; like tha’leka ^ pr-i LA* 3 

(afar-that-it/ that) x Allah shows them their works hasara ’ten™ 292 * ffk %"\ Jbjjjj 

(ardent contritions ) w293 on them; and not they surely (are) j.-r „ 

exiting from The Fire 1 ". ' O 


^iOJ! br? OijrM l/H M 
euAa-Sjj V>l A*]! ij'jj 

<s>^Vr 


"br? (►* 


68.0, you the mankind: let-eat you 2 from what (is) in the land 
w /Earth w (as) goodly legitimate, and let-not tatta’be’o 294 ( you * 
closelj-follow) the steps 1 " of [the] Satan; verily he (is) for you b 
a foe 295 manifester. 

1 69. Verily only, [he\ commands you b by the ill and the profanity w2% 
and thatyou z sayon Allah what not you z know. 

170. And if (had been) said for them: ettab’eo ( let-jout closelj- 
follow) what Allah (had) descended; said they: 2 rather 
natta’be’o (\we\ closely-follow) what alfayna (we commonly found) 
on it x our fathers; even while albeit 297 their fathers not 
were cerebrating a thing, and nor jahtadoona (he-thej who 
find and accept the divine-guidance). 


O’j] a>- I yuL Y) C±> YL- 

idpi ->4j) 

(jlj eLL>tiJlj jj-ilLj (*$>!: Lfcjl 

^ bjAik; ^ A 1 ' 

Jjjl ~C (t4i JJ I3J) 

ulOf t. ^ lk 

V ^bjui; jJjf "bTbi; 

® OjAl^ Yj 


171. And a parable/example (o/j whom 1 unbelieved they 2 (£r) \ f\ ' 

like a parable/ example (y/) whom x jan ’ego ([he\ squawks- 


287 The particle “jJ” since it is a future-connected verb, probable to occur and not sure it’s a present occurrence, such 

a “ji” amounts to “if’ or “when.’ See oi\ grt*-4 

288 See the Lexicon attached to this Translation for Jfrlif‘=” j JUa”= “ injustice-doer ” and “<dlai”= “ wronger .” 

289 See the Lexicon attached to this Translation for thedistinctionbemeen“&?’=[he]followed and“£^'”=[A?] closely-follow. 

290 The word “ meand ’ here means, and Allah knows best, the bases or ways of motives for any conduct of relations. 

291 The word “ recurrence w ” here means another chance. 

292 The word Til,” see Thus we qualify the word “ contritiori’ by ardent to intensify contrition. 

293 Ibid. 

294 See footnote 349 above regarding: “[he\ closely-followed 

295 The word “ J^e,” in Arabics used for: (1) singularanA (2) pluralas well as (3) “ multitudinous foe ,” see and 

296 The word used is “fUiaiJt,” = the noun of See £13#. And “ftiaill” = “ profanitf ’ or “ profanenesd ’ 

means: vulgar or irreverent say or action, i.e. the excess of ugliness in statement or action by an entity, a person or a 
group, (2) or any of Allah’s proscriptions , (3) or fornication (sexual intercourse between partners who are not 
married to each other) or adultery (voluntary sexual intercourse between a married person and a partner other 
than the lawful spouse), (3) The ugly excesses of say or action, (4) homosexuality. 

297 The construct “jJjl” is made up of three distinct components: (1) “tgJ Snoi VI fi g a1 < Y ”= disapprobatory interrogative, 

(2) J “4jlta4!”=adverbial= “while,” and (3) conditional particle=“albeit.” For (1) I chose “even” as an 

intensive to indicate something that is unexpected. For (2) “while” is obvious. For (3) “albeit” seems to me very 
appropriately self-explanatory. 
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/ bawls) by what not hears except an invocation/prayer and 
an afar-calling: 298 ssommori ® 9 ( deaf people ), bokmon {pom 
dumb-mute people ) , omyoniblind people)\%o they 300 reason not. 
172. 0,youwho r they z believed: let-eat you 7 of the goodies" 301 
{of what rayaqna {We provided f allotted) you b and let-thank 
you 7 Allah, en {if you c were eyyahd 02 {indeed particularising 
Him) worship you. 7 

173. Verily only, [He] forbade on you b the carrion" and the 
blood, and the swine’s flesh x and what {had been) invoked 
by it x for other than Allah; so whomever [he] {had been ) 
forced {by necessity ), neither {is) a baghen {selfish envier/ - 
transgressor [he\) nor a transgressor [he], then no sin {is) on 
him; verily Allah {is) Ghafooron {iterative Forgive /) , Raheemon 
{iterative mercy Giver) . 


Vj *3 lx. <3*11 

Crt Uilli 

o| H L obll 9 

p-dlj (y>- Lb>| 

Hi 

^ ^lb Vi f-b jajo ! ^ 

J 4i)T oj Ajb p] 


174. Verily who 1 they 2 conceal what Allah {had) descended of ^ ~\j» Q jV-< ' < y.Jjt o] 

the book, and they 2 purchase by it x a litde price, those not v y ft ^ ffjjyJSj ■_ ■- / Y \ 
eat they 2 in their bellies except the fire w and not speaks ^ _ *, \ ^ ^ SUJ'1 

{to) them Allah The Qeyamatey’s* (Judgment’s) Day, and not ' ^ ' * ** 

yousakkej 503 {[He] blessedly: exculpates / befits/ suits) them, and fifi M Vj jUT 

for them (is) a painful torment. Vi 

175. Those who r they 7 purchased the misguidance" - by the huda VffilA jjJjT dLllj! 

{divine-guidance) x and the torment* by the forgiveness" so what ] ] j 'z 'fi'u , y,\ \l(\j ] ^Tf. 


jilt! 


assbarahum m {how patiently had become he-they) on The Fire." 

\l6.Tha’leka(afar-that-it/ that)' {is) because that Allah na^gala 305 jLTT, A c-J\ \ [jy lltf . T lt»\ 
( repetitively descended) The Book by the right and verily who r ,:< ]] j [yjft jjj 


they 2 differed in The Book surely (are) in an afar conflict. 




177. Not the berra (Just and dutiful) (is) that you 2 turn/diverge p_ , A > > i Jbj 
your 11 faces towards the mashreqe (sunrise’s locus) and the* - ^ , 

maghrebe (sunset's locus) [and,] but the berra (is): who p [he]^fi Jdl jSCitj y j*Lllj 
believed by Allah, and The Day The Last, and the angels, . ^ 




298 The words = calling for the near-by, and “f 1^?’= calling the afar. For lack of better words, I chose: 

“ invocation ” or “prayef” for and “ afar-calling ’ for the 

299 The words all are plural nouns while their closest English corresponding entities all are adjectives and 

hence no plural for any except to associate the respective word with a plural noun people. Hence, this transliteration. 

300 The analogy here is that calling on the unbelievers is like a sheepherder calling on his animals; the animals hear his voice 

butperceive not the meaningof the words. Impliedhereis also the fact that: some near by animals may hear but responding 
is another matter; however, others far away) animals may not hear at all. In this analogy the unbelievers are 
likened to the animals, slighting them, and suggesting that their reasoning is deficient, like that of animals, i.e. they 
cannot take advantage of the good call for Islam. Hence, they are “deaf, dumb, and blind-, thus, they reason not.” 

301 The word “Citjjla” = “goodies” = “goodies, w ”= a feminine gender means any thing delectable and legitimate. 

302 The word JAjj “Ui,” = an article of intensity for an objective pronoun. 

303 The word that's, and Allah is knowinger, [He] exculpates,, befits / suits and blesses. See and 

304 This is to imply, and Allah knows best, that how bold those people are on how insisting they wereon deeds 

which surely lead them to Hell staying in it constantly. The word is .uU fiaU <j*9”= aplastic 

verb, i.e. cannot be conjugated, see J <jl jail ljI jel. 

305 That is piecemeal, according to the situation at hand, completing it within about 23 years. 
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and The Book, and the prophets, and aa’ta (\he\ - - fjf- 2 / - rl ^ 

gave/ accorded) the possession x over his love (of i t x / H i m 306 (/o) J 
the kin possessors, and the orphans, and the masakeena m (onesrSfs ^ & aui jiy 
having sufficient material possessions j ,and the path’s-soru-^ ' c "Tp > " ;dT" * 

(; wayfarer ) and the requesters and in the necks w308 and 4 ^*- 5 ^ J 

aqama 309 ([A] upheld the prescribed obligations of) the Prayer w > 

and (P>e] accorded and fulfilled the obligations of the ^ .T 

ZakatcF™ {prescribed portion of personal possession s) w and the^- J -' J ^ ^ 


fulfillers by their covenant if they 2 covenanted, and thej^ ^ l lj Ij.'i g.c, iSi^Jl^ju 

ssa’bereena people of patience) in the ba’asa’e*™ (penury-tensiorif**- „ __ T<rf t " f " tT 

and the dharra V w312 {distress due to adversity) and at time of the <-t“ • J 5 

ba’ase™ {intense :warf are/ torment) fight)’, those {are) who r ssadaqo ^ dXjJjtj dLlJjt 

(thef had always-enforced-the-truth), and those they (are) the „ ^ 

mottaqoonaithey who reverentially guard against Allah ’s displeasuri). I 

1 78.0, you who r they 2 believed, (had been) written on you b the *< f'p y jf ] *' y ' jjj 


d w° ] 


. 1 Tal l 


q ess as so (Lawful retribution) in the murderees: the free by 
the free, and the slave by the slave, and the female by P-ip j&n 
the female, so whomever \he\ (had been) remitted for *■ , list 1 ,rf\ f \*fU ' 
him 314 of his brother 315 a thing, then etteba’on (close- ^ i f ' ,A , ' , ^ 

following) by the ma ’aroofe(popularly acceptable and not Sharey ’ah ‘i/Jp a*?J ^ jaJ /Js- fffs 

disapproved maxim) and adda’or/ X( personally deliverying or 
performing one’s full obligations) to him by ehsanen pendering 
benevolence and ultimate beautiful and adorned deed/ say);tha ’leka 
(afar-that-it/ that)” (is) a mitigation from your 11 Lord and a 
mercy; w so whoever \he\ transgresses after tha’leka . , 
surely for him (is) a painful torment. 

179. And for you b in the qessa’sse (Lawful: retribution/ retaliation) 
^ti^Hfe^^0^ie_^^k^_^^A//«^feA^s^ossessors i 


AJj fpfj 

CA AslJ££- 
jAii tiJU'i Jl*j 


^ pSCJj 


306 There is another interpretive reading of “Hint’ instead “it.” The “Him” implying Allah , i.e. because of personal 
love of Allah, the person gives his/her wealth to the stated categories of people. 

307 For the words “OjSU**” versus “f tjSff’, see the Lexicon attached to this Translation for the distinction. For the 

words versus “*'j“’,seetheLtfxawz attached to this Translation for the distinction. Meskeen=Ctik JLA , i.e. 
having some material possessions but not sufficient; whereasj^ lacks any material possessions. 

308 The Qur’anic expression “for the necH’ means paying the needed funds for freeing a slaved person. 

309 The word “{$” = “stood/ upheld/ sustained/ maintained.” . But first what is the meaning of: “(*$“ =; 

j <jltj jA fljjllj fljJ jaujI jl (jAjS 

So, “ujkk’ means they: (Y) Maintain, in the sense of continuedness and keep up of all the prescribed obligations, as in 
this Ayah (S2: 3). Also has another “sharey’ aft' prescribed meaning of: (2) called or upped to perform the Prayer 
itself, as in the Ayah: “And when you g were in them, then you g upped for them (the second call for) the Prayer,” 
(S4: 102). Note: Prayer and how to be done was established and revekdbf Allah. Hence people do not establish Prayer 
they only maintain and perform it. 

310 See the Lexicon attached to this Translation for the word Zakah and its implications of augmentative blessedness. 

311 The Arabic word “ba’asa” has several meanings: (1) tension due to peury (exteme need); (2) hardship; (3); 

hunger; (5) misery; (6) or may be the combination of all stated meanings, (1) through (6). See the Lexicon 
attached to this Translation for more elaboration on this. 

312 The Arabic word “Al-dharrcT means distress out of adversity and people who render support. 

313 The Arabic word “ Al-Ba’a’sd ’ means: (1) warfare or (2) intense torment or (3) mighty fight. 

314 The pronoun “him” here refers to the murderer. 

315 The word “ brother ” here is brother in Islam who is really the relative of the victim (the murdered). 

316 With respect the word “ addon/’ =“*lJi,” it is to be noted that it means: personally performing ( one’s obligation s), 

e.g.: a payer must pay the payment to the payee in person or in certain circumstances the payee’s iegal representative. 
This is in contrast to “wajfd’— “^j” paid the full obligations in any way. 

317 That is “saving” of life in the form of deterrence. 

318 See the Lexicon attached to this Translation for The Qur'an's characterisations of ji"— the albab's possessors. 
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la’ alia (craving currently unavailable deed that, perhaps) you b 
tattaqoona (yard reverentially guard not to displease Allah).™ 

1 80. (Had heed) written on you 1 ’ if/ when hadharcP 2 " (attended at 
predetermined time and place) the death ahada (a lone/ any one) of 
you b en(if) \he\ \<Atkhayran(lawful: possessions/ desirables) the will' 
(is) for both the begetters (parents) and the closest-kins by 
the ma’aroofe (popularly accept able and not Sharey’ah disapproved 
maxim), an (absolute)- right 321 on the muttaqeena (reverential 
guarders against Allah ’s displeasure) . 

181. So whoever | he] substituted it x after what \he\ heard it x 
then verily only its x sin (is) on whom' they 2 substitute it x ; 
verily Allah (is) Sa’meeon (Acute-Hearer/ Enabler of others to 
hear/ favorable Answerer to prayer). Omniscient. 

182. So whoever \he\ feared/knew 3122 of a bequeather janafan 
(intentioinal unjust-swerving in the will) or a sin then \he\ 
reconciled among/between them, then no sin (is) on him; 
verily Allah (is) Ghafooron(iterativeE orgiver) , Kaheemon (iterative 

183. 0, you who 1 they 2 believed (had been) written on you b the 
fasting 5 " just-as (if had been) written on whom" of before 
you h la’alla(craving currently unavailable deed that, perhaps) you b 
tattaqoona' 73 (you z reverentially guard not to displease Allah). 


} Ojisu j b< = d» ,l y-ipSlT 


'jjzs- lij 

I jijj Q j ! 

OjjkkJb Cri^/jk 

jAjlC* C»Jju jA. ]Ju 

l2| _jl U!>- ^jey* OU- 

'M oj 

dlsjl Js> CJ Ei ft^JT 

® ? M-t* Cr t 


^ A g O’ijJ but Lljf 

^.Ijf ^ 80*3 jib Jp jl 

olj -»a! !$*- 

oj ^- ^= = * - i ^>- 


1 84. Days ma ’adoda ’terf (a few/ countables) w so whoever of you b 
[was]: ill or on a travel, then a number^ 324 of other days; 
and on whom * youttey go (/they / endure/ with hardship fast) it 5 " a 
ransom w tta’aamcf (wheat/ edible/ food-grains) x (to) a meskeenen 
(not having sufficient material possessions)-, so whoever [he\ 
volunteered khayran (increased the ransomef so it x (is) khayron 
(choicer/ superior/ worthier) for him; and en (if) you 2 fast (if is) 
khayron for you b if you c were knowing. 


1 85. Month (ofRamadhatfwhicYf(is) in it 5 " (had been) descended^ (jff ^ j]]’ 

The Qur’an, a hudan (divine-guidancef for the mankind, and p** , 
evidences-she ym of the buck (divine-guidancef and the ^ ^ *, 

Criterion; 325 so whoever of you b witnessed (lived/ coexisted) j^r* Cff* 


319 Theword“ Ck^’~“tataqoon /’based on the Arabic word “waqaf linguistically meaning: took all the precautions to secure 

and protections) xhinypfrom any harm. Hence, “tattaqoon” means: you “reverentially guard against Allah’s displeasure ” by 
adhering to Allah’s Criteria of prescription and proscription. There is no English equivalent for “taqwaf i.e. reverential 
guarding against Allah’s displeasure. See the Lexicon attached to this Translation for both “tattaqoorf and “taqwa.” 

320 The word “A**” means currently existing i.e. being at hand or at immediate attendance on the basis of an already 
presumed knowledge of such an existence in terms of time and place, such as a student who knows when and where to 
attend his class. In the case of “death” although no one knows “ wherd ’ or “wherT nevertheless, such potential 
existence could materialise any time and any where and “death” knows when and where to be present. 

321 The Arabic text says: not i.e. the word “li* ”= absolute objective noun, used for strengthening, 

indicating that such a right, and Allah knows best, is an emphatic right. See i qi jilt t-al jel. 

322 The word carries dual meanings: (1) feared and (2) knew. Both meanings could apply. See u'-'-'O'. 

323 See the Lexicon attached to this Translation for both “ tattaqoond ’ and “taqwaP 

324 That is equal to the number of days not fasted. 

325 The word “Criterion” means a distinctive Taw, i.e. the Law that separate right from wrong, such as that which 

was give to Mosa (Moses), peace [be] upon him, and The Qur’an The Supreme, revealed to Mohammad 
(SAWS), both are considered to be the “Criteria.” 
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on a travel, then a number" of other days; Allah wants by 'jj\ ylA J, "... jf 
you b the ease and not wants [H\ by you b the usra ’ 

{hardship/ difficulty)-, and to complete the eddata" {prescribed- , * « >>"" 

period )'- and to toka-bbero 3 26 (fc A/Mo Akbar) Allah over 

what fide] divinely-guided you b and la’ alia {craving currently L. 4)1 

unavailable deed that/ perhaps) you b thank you 2 . c^uf j 


186. And if asked you g My eba de {worshippers/ submitters-/ slaved) 
a’nney 327 {about Me), so verily I am near; fi] answer the 
prayer’s/invoker's pray er"/in vocation" if \he\ prayed- 
for/invoked \Me\; so let yestajeebo 328 {thef- compliantly-answer) 
for Me and let believe they 2 by Me, la’ alia {craving currently 
unavailable deed that/ perhaps) th ey yarshodoona 329 (they K maturily- 
discem / rationally guide to the right) . 

187. {Had been) legitimized for you b night {of the fasting the 
rafatho 330 {sexual intercourse, talk about sex, intimacies leading 
to sex) to your' 1 women; they 7 {are) lebasort 331 {reposefulness / - 
spouse/ chasteness) for you b and you f {are) lebason for them; y 
Allah knew surely you b were takhtanoncf 32 {committing 
perfidy to) your n selves"; so |I Ie\ relented on you b and f He] 
pardoned a’n {regarding) 333 you b ; hence, now ba’shero 33A 
{i let-you k mutually touch their bare-skin, engage in sexual 
intimacf or its* foreplay) them y and ebtaghd 35 {let-eamestly 
quest you) what Allah wrote for you b ; and let-eat you 2 
and let-drink you 2 until manifests for you b the white 
thread from the black thread of [the] dawn; afterwards 
let-conclude you 2 the fasting to the night, and let not 
toba’shero them y while you f {are) anchorites 336 in the 
mosques; telkd - {she-that-afar-it / those ) " {are) Allah’s limits;" 
so let-not near it" you 2 ; like tha’leka (afar-that-it/ that ) x Allah 
manifests His Ay a ’/A {messages) for the mankind la’ alia 
{craving currently unavailable deed that, perhaps) they, yattaqoona 
{they reverently guard not to displease Allah). 


d+jjp liU 

^ i M *' * * * ., f 

Q&i lij ploll SjPi 

j] j£j 

t_r“Q 

l4)T /fsy 

’(Sddbtdj e-Ctblp 

at>- lyjMj Ij&j ^ 

J*£l & lit @ 

IjJLj! JlS {fi* &si\ 

4>j^ 4 Sfj Ji 

<1X b J[ 0 jiSviC- 

till' US' La jj jJLJ bii 4)1 ijUo- 
(_r“^ 4)1 




326 The word “tokabbero”— = to say: “jjSI Allaho Akbar= Allah antecedents /predates all and everythmjy 

also Allah is bigger than all and everything. Such say is the highest degree of glorifying and deifying Allah, SWT. See 

327 See the lexicon attached to this Translation regarding “CP.” 

328 The word »j ” is rooted in “cjUIJ,” meaning: favorably/ compliantly responded , not just responded. See ■%}'. 

329 See the Lexicon attached to this Translation for the word ^P. 

330 The word “&9j” means: (1) sexual intercourse, talk about it, (2) vulgarity leading to it, (3) filth. 

331 The word “t>A4” has myriads of linguistic as well as figurative meanings. Any and perhaps most if not all of them 

could apply in this locution: “they 7 are a lebason ( spouse , reposefulness, chasteness, usufruct, gratification) for you 11 and 
you (are) lebason for them.y” As lebason linguistically, means: (1) inner-clothing (t.e. the under-mar that comes in 
direct contact with a bare-skin, (2) dressing of the pudenda, (3) protective dress, vis-a-vis heat/ cold; (4) wear, 
figuratively, means: (5) cover with: (a) clothe, (b) mail, (c) darkness, i.e. to obstruct vision. (6) Spouse, (7) 
reposefulness, chasteness (8) usufruct, (9) gratification, (10) sweeping: (a) fear or (b) hunger/indigence, or (c) 
taqwa (personal reverential guarding against Allah’s displeasure). See O'-* 4 "' and 

332 The word “takhtanoonaf “you commit perfidy ” for the Arabic word is meant to show that is 

deferent than as is simple “cheating;” but is much stronger, as it means cheating on 

some thing one is entrusted to guard. I know of no English word for “ClSP^4’ per se. 

333 See the Lexicon attached to this Translation for the effect of the letter <_H when added to a word. 

334 The word “o“W”= “JaU jjc qa has many meanings, among them: ('ll mutually touched the bare-skin without 

any barrier; and (2) “<_>4V”=“>2iU ” the man’s bare body touched the bare body of the female-, and (3) 

means commenced performing a specific function. And so ‘ L ’ =“ a ’ ’ i s a figurative speech or 

metonymy tor intimate sexual relation. 

335 The word is based on the word meaning: earnestly-quested. 

336 The word “anchorites”— “jjiSlc.” in the sense of period of seclusion, retirement, or solitude of withdrawal for 

prayer, meditation, and study of Allah’s commands. 
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188. And let-not you 2 eat* youti 1 possessions'" among you b by ( J^Z 

the falsehood 5 " and {let-not) todlo (you A utter / articulate) by it w IxJ >« L^ . i -1 j| lg-> 

to the mlers to you 2 eat fa’reeqan {band/ portion) of the ^ ill! 

mankind’s possessions by the sin, while you f know. 


cr? Lpb Ob 

Ijjlj dpi ^ jJI 
L^'j crt 


1 89. Ask you g they * 2 ^ ’n {regarding the new-moons; w let-say \you ) : „ - .iK 1;»X $ 

it w {all are) appointments for the mankind and the Hajj ^ ^ ^ ^ " 

( pilgrimage ); and not the fem? (/Az/ which is just and dutiful) JJ[ J.. Jj jy>S\j ^llll ■ - . A 'jl 
(ti) by that ta’ato (yo^ 2 : come-to/ self-bring) the houses from 
its w backs; [and,] but the berra 337 (= berro ) (£f) who p [/><?] 
ettaqa, {he had reverentially guarded not to displease Allah)-, and 
aa’to (letyotd come to/ self-bring) the houses from its 5 " (front) 
doors; and ettaqo { let-you z reverentially guard not to displease) 

Allah, la alia {craving currently unavailable deed that/ perhaps) 
you’prospcr. 

190. And let-mutually fight you 2 in Allah’s path whom r they 2 
mutually fight you; 2 and let-not transgress you; 2 verily, d yl y 'jfo f . 

Allah likes not the transgressors. ^ jfyi-l'u 

191 . And let- kill them you 2 whence tha’qeftomohum i3S (grabbed them » ^ ,1 *2. 

ytw c ); and let-exit them you 2 from whence they 2 {had) exited 5 - \ i*' * * ’ f- 

you; b and the fitna V v339 {unbelief / sinful/ immoral-/ unpraised f ^ 
deed/ say) w (is) harder than the killing; and let-not you 2 Vj J zZfi J-S.1 X-sAlj 

mutually fight them at The Sacred 51 [The] Mosque 5 " until they 2 

mutually fight you b in it; 5 " so en (if) they 2 mutually fought , * pyp \,'. f 

you b then you 2 kill them; like tha’leka (afar-that-if) x (is) the 

unbelievers’ recjuital. 06i^ ^ 

192. Then en(if) desisted they 2 so verily Allah (is) Ghafooron ^ 

( iterative Forgiver), Kaheemon (multitudinous mercy Giver) . 

193. And let-mutually fight them you 2 until/so-that not (there) ' £< y 

be a fitnatorF (unbelief/ engaging in sinful/ immoral/ unpraisecl ^ /pf , Tf*f 

deed/ say) w and the religion be for Allah; so en (if) desisted Op all ffjf\ ojifj 

they 2 then no aggression except on the dha’lemeena 340 \ & q r’dc. 


^ fg-J JJ** Op 'jhr 1 ^ Op 


194. The month [the] sacred by the month [the] sacred, and the ^ *i f, ^*.» H 

(divine) proscriptions 5 " 341 (are) Qessasson (Fanful: retribution- \ - r ^ 

/ retaliation for equality)-, so whoever aggressed \he\ onyou b 

so let-aggress you 2 on him by like what aggressed \he\ on G IjOxpU 

you; b and ettaqo (let you 1 reverentially guard not to displease) 'ff\ }j23ij (s 'F/sA 


*Here "eat" means legitimize/make legitimate. JU »jli>l=ate other's funds legitimized other's funds for own self. 

337 Al-berra / Al-berroyxe. same, only the Arabic grammar makes the difference in the nunnation. 

338 The word rooted in which stands for several meanings: (1) met, (2) grabbed, (3) sighted due to 

sharp vision by the seer, that is j jiia ”,“i_ajUa 5 ” respectively. See O'^'and >'-“ a A I 

chose “ grabbed ’ as it obviously /»r/»^r“met”and“sighted”asyoucannot^r^’without“rgM«§”and“«?w*^.” 

339 The word ‘ ‘fitnah ” has several meanings, among them: (1) unbelief; (2) temptation; (3) misfortune; (4) discord; 

(5) sedition; (6) trial; (7) punishment; (8) civil strife; (9) seduction from the truth; (10) tumult. According to 
Ibn Abbas, the word ‘‘ fetna}r means unbelief. 

340 The word 4^’ in “4^' 3^“ = “the injustice-doer,” as “jdUail” = “injustice.” 

341 The word = “the divine proscriptions.” See J u 1 — ti 
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Allah; and let-know you 2 that Allah (is) with the mut’taqeena 
(reverential guarders against Allah’s displeasure). 

19 5. And let- expend you 2 in Allah’s path; and let-not cast you 2 
by your 11 hands w to the tahloka A w342 (Jeorpardy/ peril) ; w and 
ahseno (let-fyou 1 ) render meritorious deeds) ; truly Allah loves the 
benefactors. 


1j3Jb *blj all! J--— j 

0|ij4A‘as3?Jt Jl A/& 


196. And let-conclude you 2 the (greater 6 ** pilgrimage) and ^ fAA 

the Umrata w3A4 (the lesser pilgrimage) w for Allah; so en(if) ' ’gi {' Ui »-» ' j 

(had been) constrained you c then whatever istaysara (is ' 

easily-availed) of the had’ye (sacrificial animals); * and let-not 
shave you 2 your 11 heads until the offering* reaches 345 its* 
place (of sacrifice);then whoever of you b [was]: ill or by him 
an annoyance of his head, then a ransom w of a fasting*or 
a charity w or nosoken 346 ( worship-commands / especially concerning 
Mafi, ie. pilgrimage to Mecca, e.g.: offering ); * then if felt- 
secured you c then whoever \he\ delighted (himself by the 
Umrat’e* to the Mafia * then whatever istaysar of the 
had’ye-p then whoever \he\ found not then fasting * three 
days in the Hafie * and seven if/when returned you; c t ^ ^ 

telkcri (she-that-afar-if 1 / those* 1 ) (are) ten complete (days); diJ 'i ^ IT dJti 

tha ’leka (afar-that-itf that) x (is) for whom p \he\ was not his U- jA&I 

family vicinages (of) The Mosque* [The] Sacred* and ettaqo / ^ 

(let you 1 reverently guard not to displease) Allah, and let- know " J 

you 2 that Allah (/>) hard (A) the punishment. ©yU*JI 


y-*!j yj jl 

jf jl erf 

I Tits 

_/ u ** s -** , l f*>® 

2iu5 lT^® 


197. The / /«//?/ (pilgrimage) * (W) ash’huron (monthsf ma’alo-^ ^ ' \** »> A i A 

ma ’to A (already, countables / known) ; w so whoever [A] fore-j^O 9 Cr* 9 -A"' 

ordained in them y the Mafia, then neither rafathcf 48 (sexual', A y ^ ^ < Jr 

intercourse / talk about intercourse / leading to it), nom-***' 9 ^ P 3 ” 

fosQoqafi® (rebellion vis-a-vis Allah's command), nor a disputation! Mr ^ a j V" 

in the IAz//<? (pilgrimage); and what you 2 do of khayretf J ^ J 

(lawful, goodness/ desirables) Allah knows it;* and let-cater you'Jy 1 A 


342 The word the-tahlokah ’ ’ = “ ’ j s different than In English the closest for I think is: 

jeopardy/peril, as it means: any thing that can be considered as “ causing or leading to perdition.” However, many 
people tend to emphasise and almost stop at the apparent linguistic meaning of this great Ayah, in the sense of urging 
people not to cast their power — “A” to their own perdition. For example: jumping from unreasonable height, not 
praying, engaging in an ill-treatment of the parent, etc. Such understanding, although not far-fetched, in fact such 
Ayah falls mostly in the category of urging people to expend in the cause of Allah, “in the way of Allah.”= 
“Jehad’=“M^.” The whole expression: “and let not cast you 2 by your 11 hands w to th e-tahlokah (any thing that 
causes or leads to perdition ” means do not cause damage to your selves by your own power (“your 11 haridi ’) through 
abstaining from expending in the cause of Allah (i.e. the Jehad) or ( withdrawing from a Jehad in progress). Such an 
abstention or a withdrawal really tantamounts to “the-tahlokahf thus, it is self-damaging and leading to self- perdition. 

343 ThegreaterH^means thefullHajj&t&specified dates,times,andbeingmfa&nfptplaces doing all they>r&rrnmfrituals. 

344 The lesser Hap os the Umrah means going to Makkah any time, visiting the Sacred Mosque, circumambulating 

around the Ka’abah, and making the Sa’y (walking hurriedly) between the two mounts of As-Safa and AJ- 
Marwa and performing the other prescribed rituals. 

345 Means slaughtered for the intended purpose of a sacrifice. 

346 The word Nosoken (any worship relating to the pillegramage, such as gift a person fives the needy or the poor intending by it 
Allah’s name ) See 

347 ash’huron— plural of paucity, versus sho’hooron— 03^= plural of multiplicity, implying limited/ small number. 

348 See the lexicon attached to this Translation for the full meaning of this word. 

349 See the Lexicon attached to this Translation for an elaboration on this important word,^ fasooeen 
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%a’de {traveler’s stock of provision) (A) the taqwd™ (havingsufficient ^ ^ <- 

’de for the Hajj) w and ettago ’nd 50 (let reverently guard you K againstdi - pJ*- 3 y ' Py j 


My displeasure); O possessors^ the alha’hd 551 (/ hearts-intellects ). 


>v4V( 


198. Not on you b a jonahon 352 (sin)tha.t tabtagho 353 (yo^ 2 earnestly- <j \j jUf. of pQ- ? J~J 
quest) munificence 354 from your’ 1 Lord; so if/when afadhtonf^ , „ £ ^ - 

(ytw 11 group-rushed) from Arafa’te* then let-remember you 2 ^ ' H,* „„„ 

Allah at [The] Monument 3 " The Sacred; 3 " and let- remember- 7 *"^ 

Him you 2 just-as ([He] divinely-guided) you b while 

{albeit) you c were before it x356 surely of the strayers. |gjj^ lT ( - r J . dp fy j'- ^ 


199. Afterwards afeedho {let-group-rush you') from whence 
afadha (group-rushed) the mankind; and istaghfero 357 ( let-seek 
you' forgiveness) (front) Allah; verily Allah (is) Ghafooron 
(iterative Forgiver), Raheemon (iterative merry Giver). 

200. Then if/ when qadhaytom finished yotf) your n manasik (Hajj, 
i.e. pilgrimage/ rituals) then let-remember you 2 Allah as your 11 
remembrance (of) your 11 fathers or harder a remembrance; so 
of the mankind who p [he ] says: (O), our Lord aa’tena jet- 
accord/ give us [Youf) in the world"" and not for him in the 
Hereafter"' of a khala’qerf 58 (goodportion /lot) . 

201. And of them who' 3 \he\ says: O, our Lord aa ’ten a (let- 
accord/ give us\Yoif\) in the world ™ hasanatarF (meritorious-deed) 
w and in the Hereafter"' hasanatanp and let-[YW] preclude 
us front) the Fire’s w torment. 

202. Those, for them (is) a lot of what earned they; 2 and 
Allah (is) swift (in) the reckoning. 

203. And let- remember you 2 Allah in days 3 " ma’adoda’terF (i.e. 
those that are: numbered/ known) w ; so whoever hastened \he\ 
in two days then no sin (is) on him, and whoever delayed 
\he\ then no sin (is) on him, for whom p ettaqa 359 (he had 
reverentially guarded not to displease Allah)-, and ettaqo (let you*- 
reverently guard not to displease) Allah; and let-know you 2 
veril^ou^t^oHitn^^^thron^ed^^^^^^^^^^^ 


r“bJI cr* ^ 

jyF <Ui! f • j j <d)l 

m^y 

1 jJ^=oU lip 

jLuil jl ^ ^1 

JjP cj* i_r“^ S'- lA 15^=9 
j UillT J lil £ Hjj 

£ L £i; LjJ ^ ^ 1.3 

,jj 2lL>- LSjJT 

IjPS^ U-. JI4J dLiljl 

O’SjJbc* ^*ljf <tl)| ♦ 

p* Pi ^ j 
Jof Pi ^ j*-^ 

aJ| p^=u\ Ij-JpIj aiil 


350 The letter “0” in by Arabic (1 linguistic ) Rule, is called “<4^ V ‘Jtixll jl Osh’ which 

precedes the speaker’s pronoun “js.” The speaker’s pronoun “p” in “ujs^sr is omitted, for “< ajiVi' t,” = “alleviation, 
lightening” otAyat’s end harmony (rhyme). See i&Tjill uiljcj 

351 See the Lexicon attached to this Translation for The Qur’an’s characterisations of "t_iblVl ji*s the albab's possessors. 

352 See the Lexicon attached to this Translation for the meaning of the word “^U^” figuratively taken to symbolize 

the inclination to sin or the sin itself. So, no “^Ua”= no sin. 

353 The word “^*^1”= meaning: earnestly-quested. 

354 By trading with one another for example. 

355 The word “I comes from “Lilircl” which means a crowd of people rushingfrom one place to another. 

356 The pronoun “it x ” here refers to the ariptt-guidance— or “The Qur’art’ the coming of Prophet Mohammad 

(SAWS), all of which are masculine-, hence the reference is in the masculine form, it x . 

357 The word ” = ‘ Pet-seek forgiveness [you^.” In English there is no seemly way to say: 

“SjJ&mA” per se. So I settled for saying: “let-seek forgiveness \yorP\P 

358 The word has two similar but distinct meanings: (1) good portion, or (2) the good traits of a person for 

which he is praised for it. See <1^1. 

359 That is during and after the Map, the person must continue to do the prescribed and avoid the proscribed duties. 
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204. And of the ma nkin d who p marvels you g his say in the 
life* (of) the world* and [he\ (cites) Allah (to) witness on 
what (is) in his heart, while he (is) aladdo (fiercest / most- 
contentious of) the khessa’me (disputants [adversaries). 

205. And when 360 tawalla^ (he: turned away / possessed leadership), 
\he ] endeavored 362 in the land */ Earth* to corrupt in it w 
and perishes \he\ the harthcd 63 (tillage / lot / faith) and the 
offspring; 364 and Allah likes not the corruption. 

206. And if 365 (had been) said for him: ettaqey (let-reverently -guard 
\yoii 1 not to displease) Allah, took-she y him the prestige* 366 by 
the sin; so his sufficiency 367 (is) Hell* and surely wretched 
the meha ’do(bed[ resting-place / cradle / fixed expanse) . 

207. And of the mankind who 1 ’ \he\ sells 368 himself* ebtegha’a 
(in an earnest-quest of Allah’s delight * and Allah (is) 
Ra’oofon 369 (iteratively Forbearer/ Clement) by the eba’de 
(worshippers/ submitters/ slaves). 


7~FFF~ 



J cj* cyi's 

L» Iff aUl JLg-.ioj LjjJl 

u]l jA_j 4 

t >jVi j ^ 

aiilj J-CLjJIj 

8j*jl awl (jjjl 4 

© 

aiilj ai)l ol^> * li~jl 


208. O, you who r believed they 2 let-enter you 2 in the sel’me J \JU lj£il; t 
(peace / Islam) kafatan 370 (altogether*^-, and let-not tatta’be’o 371 , | > ^ 


(closely-follow yoift) steps* of the Satan; verily he (A) for 
you b a foe 372 manifester. 


209. Then en(if) slipped you c from after what came-she y (to) ' c-f-Q \L 0. j dd ^ 

you b the evidences-she y then let-know you 2 that Allah (if) ^ oiliuJI 

Mighty, Hakeemon 373 (infinite hekmalf 174 Possessor). $ < /_ 


360 The particle “'4” is a ytore adverbial conditional article hence it is “if’ not “when,” which = “4”. 

361 The word “ tawalla ’ has several meanings, among them: (1) Took charge of the leadership; (2) supported or 

backed one party or the other, (3) was partial to; (4) left one group to another, (5) retreated, (6) stuck to some thing. 

362 See the Lexicon attached to this Translation regarding this denoting agility and vigor of gait. 

363 The Arabic word “ harth ” has many meanings: (1) tillage, the place where sowing seeds are placed; (2) the work 

of the cultivator; (3) the trodden tract; (4) reward; (5) lot or fate. 

364 The Arabic word “nasi’ means: (1) the son or daughter, (2) the offspring; (3) birth or place of birth. However, the 
Arabic proverbial phrase: “the harth and the nast’ is an Arabic tongue expression = a metonymy (figure of 
speech) for women and children. Thus in the above Ayah, and Allah knows best, the retreater hasten to destroys 
the women and the children. 

365 See the Lexicon attached to this Translation regarding “when” versus “if.’ 

366 The word = “prestige,” in the sense of lordliness as: possessingpower and authority over others. 

367 The word j 4miil j isjjp 4Lal£ ji till i_ali ji dl = ”<Uua f u-a.” Thus, 

= the infinitive noun of the verb, making it standingfor the strongest action of the verb. See jr™'. 

368 The Arabic words: (a) “is j2“!” and (b) “t sj&f (c) rooted in “tsFF,” as in this Ayah, occur time and 

again in The Qur’an. Many people confuse their meanings. As a rule, mostly and generally: (a) “isjQ^P means 
purchased and (b) means sold, although on some rather rare occasions the reverse may be true. It is the 

context, which will govern* the exact meaning. In this Ayah the rule holds well. 

369 The word of “kaijil” which is more intensive than as “mercy,” which is kindness 

imparting delight to its recipient; while is in addition to it involves protecting against any possible 

undesirable happening to the recipient, i.e. clemency. Hence, is a protective-metcy=c\emcncy. And is 

multitudinous protective mercy Doer or multitudinously clement. See £14111 . 

370 The word “4alS” i n this case means “4laUyi j altogether, including, all members of the class or group 

under consideration. See^k* £1211. “5il£” a lso= is the intensive form of t-aLS=^U. see U^l 

371 See footnote 343 above regarding “ closely follow.” 

372 The word “j^/’inMnzfoVis used for: (1) singular ■esAif) plural&s well as (3) “multitudinous foe ,” see and 

373 See the Lexicon attached to this Translation for an exposition on the words and 

374 See the Lexicon attached to this Translation for “hekmaP 
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210. Do they 2 wait 375 except that ya’ateya ( comes to /betides) 
them Allah in shadows of [the] clouds, and the angels, 
and the matter ( had been) judged/ finished; and to Allah 
( 'are to be) returned the matters. 

211. Let-ask [you] Israel’s sons how- many 376 aa’tayna (We 
accorded/ gave) them of an Ay a’ ten * (message/ sign/ proof 
evident* and whoever [he] substitutes 377 Allah’s boon* 
from after came- she 7 (to) him, verily Allah (is) hard- 
/ severe (in) the punishment. 

212. (Had been) adorned for whom' unbelieved they 2 the life' 

(of) the world;* and they 2 scoff of whom r they 2 believed; 4 s < 

and who 1 ettaqaw (they had reverentially guarded not to displease cr*$£r? bjj^fs 

Allah) (are) above them The Qeyamatey’s* (Judgment’s) Day; 4 LkiliJT 'fy y. ]y&f 
and Allah yaryogo {provides/ allots) whom p [He] wills by " „ t 

other than a count. Cfp 


j J-fet Of % bj ’b* 
jTj^UiJf jf* jib 


& erf $ ^ b/bb TgZ 


Lijjf byp-S\ Ijjis" oddU bi 3 


213. The mankind [were] I] mm at an* (a community) * one-she; y y ^ 

then Allah missioned 378 the prophets, x mubashshereena 379 r ^ 

(iterative tellers of pleasant tidings) and warners; x and [He] b'Ai 
descended with them the book x by the right x for ruling (^4 
among the mankind in what they 2 differed in him/it; x380 A'\J j . i'l-X y t ; s, \1f\ 

and not differed in him/it x except whom 1 oto (thef had _ f > t A' A 

been accorded/ allotted) vd of after what came- she 7 (to) them ^ A^cr? Oi^I' *1 
the evidences ^ baghyan (envy/ selfish: excessiveness / transgression) ^ j_$i y f.T iT /jv/kl ty. jj -yTX. 
among them; so hada (divinely-guided) Allah whom' they 2 ^ | |_yj | */ p -y 
believed for what they 2 differed in it x of the right x by -* AK y] \ 

His leave; and Allah yahdey (divinely-guides) whom p [He] cs* 4iTj dr? 

wills to a Sseratten (road/ way) straight. ^ r.i 0 J| *\j£ 

214. Or reckoned you c that enter you 2 the Paradise* while y-y.L *f 

lammed 81 (not yet) ya’atee (comes to /betides) you b a parable 2 /-^ * ' ' ' 

example x (o/j whom 1 they 2 ceded of before you; b touched- 32 

she 7 /betided-she y them the ba’asa’e * (penury-tension) w and 


the dharra’e * (distress due to adversity) and they 2 (had been) c 


- t 

quaked, until the messenger says and who 1 they 2 believed [j* ->*£• 
with him: when (is) Allah’s succor; indeed, surely Allah’s * j 

succor (is) near. ^ 


A ji bj>4 iL LjL 


215. Ask you g they 2 what (should) they 2 expend; let-say 


a 


375 The word means see and gAA 

376 The word is an interrogative exclamatory particle, meaning: “ how-many/ “how-much/ “ how-longP 

377 That is alters Allah’s messages, as such messages are boons, of prescriptions and proscriptions. 

378 The word carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 

379 See the lexicon attached to this Translation for bashashara/youbashsharo/ mubasberon=AA\A&\A i i.. 

380 The pronoun in “<Ua” refers to “ the book/ i.e. The Qur’ang” or the Prophet (SAWS) or Isa (Jesus), peace be on 

him. See AA 

381 The particle “114” has many functions, such as: it enters on the present tense and makes it past tense, and negates it. 

It also could mean a particle of exception, i.e.: “but.” See lP*-* and 
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desirable ), then for both the begetters {parents ) and the 
nearest (of) kin and the orphans and the masakeena 382 (not 
having sufficient material possessions) and son (of) the path x (/A? 
way fared)-, and what you 2 do of khayrerf 

(goodness / worthiness- / desiables) so verily Allah by it x (is) 
Omniscient. 

216. (Had been) written 383 on you b the fighting 5 " while it x (is) a 
dislike 384 for you; b and asa (craving a deed beyond one’s means / 
may) that you 2 dislike a thing 5 " while it 5 " (is) khayron (choicer- 
I superior/ worthier) for you; b and asa that you 2 like a thing 5 " 
while it 5 " (is) an evil for you b ; and Allah knows while you f not 
know. 

217. Ask you g they 2 a’n 385 (regarding) The Month 5 " The Sacred 5 " 
(is) fighting in it; 5 " let-say | you): fighting in it 5 " (is) big; 386 
and a repelling a’n (off) Allah’s path and an unbelief by 
Him 387 and The Mosque 5 " The Sacred 5 " and exiting 
(banishing) its 5 " folk from it 5 " (are) bigger enda (bj Rule of) 
Allah; and the fetnato w388 (unbelief / engaging in sinful f - 
immoral / unpraised deed / say ) * (is) bigger than the killing; and 
not cease they 2 mutually fighting you b until jarrodokonf’^ 
(thef- forthwith -return y odd) a' W 390 your n religion, en(if could 
they 2 ; and whoever \he\ renegades/ -reneges of you b a’rF n 
his religion then dies [he\ while he (is) a unbeliever, then 
those miscarried* (are) their works * in the world* and the 
Hereafter*; and those (are) The Fire’s* companions; 
they (are) in it* immortals. 

218. Verily, who r believed they 2 and who 1 emigrated they 2 and 
fahadd ><)2 (they earnestly exerted their utmost mental, physical and 
possessional efforts fightingin Allah ’s cause) in Allah’s path, those 
yarjoncP 93 (they 2 hope for) Allah’s mercy* and Allah (is) 

^^Ghajoonm^terative^ 


QtjJ’jilid Jg>- ^ 

T 

of jjbj JliilT f t ^=iAp 
%>■ Ugl \jufS Cj\ Jf&'j 
5*3 of 

juifj kif\j fjp, 
iffft) figgy Jjiju 

ji p)\ 

ffl dip Jiff iL 
Vj JlLlI fy* f 

o| 

LS ilT j J^-^f <»^ a r s “ 

jUI d-LlIjtj SjisVlj 

J idll ^ j jpl 

^>1 (gW-* J Wm^3 
aA)lj 4lil o vlJLxJ jf 


382 For the words “£ySU>u” versus “f IjSS”, see the lexicon attached to this Translation for the distinction. The word 

"pood stands for the singular or the plural , although some time for the plural: ' 'poor-people .' 

383 The word “ written ,” constructed in the passive past participle of write, means (among other things) ordained, 

prescribed, decreed. 

384 See the Lexicon attached to this Translation for the distinction between dhammah on the “A” as in this 

Ayah, and “^*£,”fat’ha on the “A”as in (S3:83), and as in (S2:256). 

385 See the Lexicon attached to this Translation regarding the various meanings of the preposition 0 e . 

386 The word “big” here means, among other things, deemed abominable, as it should not happen, because it is a 
“sacred month.” But what is “ bigger ,” in the same sense, than that is what the rest of this Ayah state. 

387 The pronoun in “V refers to Allah, as Allah is the closest to it. However, some say it refers to the 

which I believe is a litde if not far removed. See -1 

388 In this sense, And Allah knows best, it also means: tumult or brawl. 

589 yhg worc j “pSjJjj ” is rooted in “JJ" meaning forthwith returned ; example the greeting must be ‘ ‘forthwith retunedg as in: “And when (had 
been) greeted youKby a greeting,* then let-greetyouzby better than itrorruddo (forthwith-retum itr”)youK. (V4: 86). 

390 See the Lexicon attached to this Translation regarding the various meanings of the preposition 6®. 

391 Ibid. 

392 The word “Jahado,” thy earnestly mutually exerted utmost mental, physical and possessional efforts fighting in Allah’s cause. 

However, the word is the root for “jehad,” very serious and most vital amongthe terms and vocabulary in Islam. See 
the Lexicon attached to this Translation for a good coverage of the word, its meanings and initiations. 

393 That fearing His punishment but more that that earnestly questing His forgiveness and mercy. 
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219. Ask you g they 2 about 394 the khamre 395 ( alcoholic drink ) and 
the my sere 1 96 of chance)-, let- say [yo# s ]: in them both 

(are) a big 397 sin and benefits" for the mankind; and sin 
(of them both (is) bigger than benefit (of them both; and 
ask you g they 2 what (should) they 2 expend; let-say \you):the 
surplus; like tha’leka (afar-that-it/ thaf x Allah manifests for 
you b the Aya’te " (message s) la’ alia (craving currently unavailable 
deed that, perhaps) you b rethink you. 


"Pi L ) 3 

U ^. « -aj ^ _^=>l U -fr^jjj Jj-bll 
jiaJt Jj ;j |j>L db jilZSy 
,*50 ailT dXJyjf 


220. In the world" and in the Hereafter" and ask you g they 2 
a’n (regarding)™ the orphans; let-say (you) : reform for 
them (is) a khayron (betterment/ goodnesf-, and en (if you 2 
mingle (with) them, then (they are) your 11 brothers; and Allah 
knows the corrupter from the reformer; and if Al lah 
willed, surely [He] (could have) a'anata 399 (; tubulated) you; b 
verily, Allah (is) Mighty, Hakeemon 400 (infinite hekmah 401 
Possessor). 

221 . And let- not marry you 2 the mushreka ’te (she-they who partner ^ ,, ^ 

deities with Allah/ shepolytheistf until they 7 believe; and dP~ Sfj 

surely a slave-maid she-believer (is) khayron (i choicer -< * - i „ 

/ superior/ worthier) than a mushreka’ ten (she who partner * -P** CA ->* J 
deities with Allah/ shepolytheistf , albeit charmed-she y you; b ^ 


o]5 j*>- r^ 9 ] cl 3 

pL iibTj 

aul «l£> jjj ~ II j l -j lJ I 


ij W^- (lig- 


and let-not you 2 wed 402 (j/tw/ 41 women to) the mushrekeena 
(he-they who partner deities with Allah/ hepolytheistf until ' 
they 2 believe; and surely an abdon 4m (a slave) believer 

khayron than a mushreken (he-who partner deities with Allah- dljjjl jJj 

/ hepolytheistf, albeit [A] charmed you; b those they 2 ' ±* 

invite to The Fire;" and Allah invites to the Paradise" Jj ijfiju d&Ij jlllt Jl QjpIj 
and the forgiveness" by His permission, and [He] * m , ^ 

manifests His Aya’te " (messages- / signs / proof f for the OMJ A-lty 
mankind, la’ alia (craving currently unavailable deed that, 
perhaps) they bethink they. 2 OjjTTL 

222. And ask you g they 2 (regarding) the menstruationjdet-say^ u -y? - j, r 

(you) : it x (is) an annoyance; so let-separate/ seclude you z £* ^ ^ 

(youf 1 selves from)the women fin] (i.e. during) the menstmation x d b AfiAM \pjf &U ,j'J 
and let-not you 2 approach them 7 until jatthema (they 1 perform , „ u „ , ^ 

ghusol,prescribedbathingf)-fae.n,iitattahhama(thef performed th^r dH 

ghusol) then aa’tofiet-youh come onto /have intercourse with) them 7 * \ \ A ’ ApbpU bjjH' 
^omwhence^Allal^commandedvou^verilyAllahJoves^hJJ^^^^J^^^^^^^^^^^ 


394 See the Lexicon attached to this Translation regarding CP. 

395 The word “ khatm p means any drink that makes the drinkers drunken one. 

396 The word “my set’ means any chance-game practiced in any way shape or form. 

397 That is considerable. 

398 See the Lexicon attached to this Translation regarding CP. 

399 That is would have caused to fall on you f hardship which is most difficult forjou { to handle i.e. your n tribulation. 

400 See the Lexicon attached to this Translation for an exposition on the words and 

401 See the Lexicon attached to this Translation for “hekma. i 

402 The word “Ijaijj” means let-you 2 wedthemby//’»&^(paternal)or kinship (maternal) relationship. In other words, 

allow them to marry your women. So hete Allah ’s commands that we should «ofallow thatwith respect to the polytheists. 

403 The word “abdotT = “slave,” the denotation of this word is vastly paradoxical with respect to Allah vis-a-vis the 

humans. See the Lexicon attached to this Translation for an elaboration. 
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tawwabeenaiiterative repentant f and [He] loves the mutattahereena 
(performers of mdho’a, prescribed cleansing or ghusol, prescribed 
bathing). 


‘4-^3 oj 


223. Your 0 women (—wived) (are) harthon (tillage) for you; b so 
aa’to (letyoif come onto/ have intercourse with) your n harhta m 
wherefrom 405 willed you; c and let-proffer 406 you 2 for 
your 11 selves; w and ettaqo (let reverentially guard you z not to 
displease) Allah and let-know you 2 that you b molagoho (you { are 
meeters with Him); and bash sheri 07 (let-telly otf pleasant tidings) 
the believers. 

224. And let-not make you 2 Allah an obstacle 1 ^ 08 for your 11 
ayma'ne (oaths); that: tabarro (you z be dutiful) m and tattaqo 
(you 1 reverentially guard not to displease Allah) and reconcile 
you 2 among the mankind, and Allah (is) Sameeon m (The 
Acute-Hearer I The Enabler of others to hear/ favorable 
Answerer to prayer). Omniscient. 

225. Not you' aakhethokunft xx (retributively-punishesjou h ) Allah by 
the frivolity in your 11 ayma'ne (oaths); [and,] but [He] 
you' aakhethokum by what earned- she y your 11 hearts x ; and 
Allah (is) Ghafooron (iterative Forgiver), Forbearer. 

226. Forwhom *yo’aloona(they\ vow-abstention regarding permissible 
and lovable acts, e.g.: wife’s sexual relation) of their women an 


IpU £Jy>- 

jAl) 0 J-Slb ^ I ai)l 

U&ilj 

^ jliJlj at)! V 

C< » A lx. 

Cri ojjl Cf-dti 


404 For elegance , and eloquence, loftiness and terseness of speech, the Arabic language is famous for its figures of speech, 
metonymy and other speech adornments. This is one example: “ Your women (i.e. wives are) tillage foryout.” Clearly 
“tillagri (= wife) means land that has been tilled, cultivated and readied for production. Thus, when you want to come 
into an intimate relation with your “tillagri so come to them however, whenever, whence you will as long as it is 
in the place for “ producing ’ (i.e. reproducing) with proper/ applicable strength and manners. 

405 The word “J$” is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

406 The word translated as “proffer you 2 ,” means (and Allah knows best) first try to begin by the name of 

Allah and prepare them for any eventual intimate desire (sexual relation) you plan. In the Hadeeth it is narrated 
that The Prophet (SAWS) said some thing to the effect: let not fall any of you on his wife like the way the 
beast does, but let there between you a “messenger.” He was asked: O, Messenger of Allah, what is the 
“messenger”? He said: a kiss and talk. (50 O 3 2 f- j* u^' fJ^jW^'.). However, this Hadeeth is disaffirmed— 
because of its Sanad (chain of narration) but its Mattin (text) is accurate. Better yet, in J 'j for 
Emam Ibn al-Qayyem it is stated that The Prophet (SAWS) disallowed sexual intercourse with the wife unless it 
is preceded by foreplay, such as kissing and kissing of “the tongue” and soft talks and the like. 

407 See the Eexicon attached to this Translation for bashashara/youbashsharo/ mubasheron—Ari\AH \yh,, 

408 The Arabic word in the text is: obstacle, obstruction, barrier, block, hindrance, target, subject to, 

open to, or impediment. Thus, with respect to personal oaths, this great Ayah says, and Allah knows best: do 
not make your oaths a pretext for not doing that which is better thing or act. For example: if you were to make an 
oath not to visit or not be generous to your immediate relative, or for that matter any Muslim brother, and subsequently 
you happened to be in a position to have to visit or be helpful and generous to that relative (or Muslim brother), 
in such occasion you should break your oath, do the better duty, and subsequently expiate for breaking your 
oath by the Share’yah prescribed means. 

409 See the Eexicon attached to this Translation for this vital word “ al-berd ’ = noun for this verb “tabaro.” 

410 See an elaboration of the word “ Sameeon ” in the Eexicon attached to this Translation. 

411 The word “iiijj” in “ffe means retnbutively-punishes, certainly not “blames,” as what some might presume. 

See u'—M. In the Ayah: “had Allah retributively-punished the people by their injustice, [He] (would have) not 
left over it w ( the Earth ) of a she-moving-creature” (.VI 6:61) is a positive proof of this fact, i.e. that “&I” is 
retributively-punished. 

412 ash’huren— jf“'=plural of paucity, versus sho’hooron— 03$"= plural of multiplicity, implying limited / small number. 

413 The word “I jli” means changed their minds and returned to the better. See jk 
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returned-to-the-better ) then verily Allah (is) Ghafooron(iterative 
Forgiver) , Raheemon ( iterative mercy Giver) . 

227. And en (if) resolved they 7 (for) the divorce, then verily 
Allah (is) Sa’meeon (Acute-Hearer/ Ynabler of others to 
hear / favorable Answerer to prayer). Omniscient. 

228. And the divorcees await 7 by their 7 selves three guruoenY 4 
(menstrual-periods)-, and not legitimizes [The Right) for 
them 7 to conceal they 7 what Allah (had) created in their 7 
wombs, en (if) they 7 were 7 believing 7 by Allah and The 
Day The Last; and their 7 bo’aolto (lords / owners / husbands) 
(are) lighter 415 by raddey (forthwith-returning ) 416 them 7 (back) 
in tha’leka (afar-that-it / that) x en (if wanted they 2 a 
reconciliation; and for them 7417 similar (as that) which x 
(is) on 418 them 7419 by the ma’aroofe (popularly acceptable and 
not Sharey’ah disapproved maxim)-, and for the men above 
them 7 a rank; w and Allah (is) Mighty Hakeemon 420 (infinite 
hekmahP 21 Possessor). 


Op 'jAp- bjj 

Ij 

o' O ^ 

cf (X ^ *“* 

OrWi cpp. 

Ijiljf b] (i &A 

& iS$ 'J* & 


229. The divorce (is) twice; w so either a retainment x by 
ma’aroofen (popularly acceptable and not Sharey’ah disapproved 
maxim) or a release by ehsanan (meritorious deed/ say)-, and 
(The Tight) not legitimizes for you b to take you 2 of what 
aa’taytomo (yotf accorded) them 7 a thing except that (if both 
fear/know 422 that not youqeyma (both uphold/ sustain) Allah’s 
limits’ 5 ; then en (albeit) feared/knew you c that not youqeyma 
Allah’s limits’ 5 then no jonahaT 13 (sin) (is) on them both in 
what ransomed w by \\tf 2A telkcY (she-that-afar-if 1 / those f (are) 
Allah’s limits; 35 so let-not overstep it w you; 2 and whoever 
[he\ oversteps Allah’s limits then those (are) the dha J lemoond m 
(injustice-doers). 


j' dJLlIip o^V* 

liwCu 1 e. Q \ 

ii! Sjoi- U*aj of % 

aWl U-JL) “bit Op 

*-4j cjjfsl LA l*»jdp f"L?* 
IajJlsIu Sli ail! ijJio- vlfb 

j*.* liijlljta aiil Sjjb>- JUxj 


230. Then en (albeit) [he\ divorced her, then not [she] legitimates j£J I ^atu 


414 The word “ guroen ” is the plural for “gur’on” which means: (1) the duration of the menstrual period, i.e. from the 

beginning to the end; or (2) the clearing and the cleansing after the period, i.e. when it is all done with. Hence, the 

word is a paradoxical one, i.e. has a meaning and its opposite. 

415 The word: “ righted ’ is a comparative adjective of “right,” see Merriam Webster’s Dictionary. And “Ja!” = “ righted’ as 

an adjective comparative. 

416 The word “u * J j” is rooted in “4j” meaning forthwith returned-, example the greeting must be ‘ forthwith retunedf 

as in: “And when (had) been greeted you c by a greeting, w then let-you 2 greet by better than it w or let-you 2 
forthwith-return it w .” (S4: 86). 

417 That is for them of “rights.” 

418 That is exacdy like what is expected from them. 

419 That is of duties. 

420 See the Lexicon attached to this Translation for an exposition on the words “ fjStl l” and 

421 See the Lexicon attached to this Translation for “ hekmal’ 

422 linguistically the word carries flfea/meanings: (l)2»«rand (2) know. Both meanings could apply. 

423 See the Lexicon attached to this Translation for the meaning of the word “^U^” figuratively taken to symbolize 

the inclination to sin or the sin itself. So, no “^Ua”= no sin. 

424 That is of a thing) in other word whatever a thing, 35 they both agree to it 35 as her ransom. 

425 The “u>AJa” = “the injustice-doer,” as “<4Jall” = “injustice.” See footnote 148 below. 
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for him from after until she weds a husband other than jp fpy/p 
him; afterguards, en(ifj [he] divorced her, then no jonaha (sin) J[ XX^Jlc r^~ & I 
on them both that both revert, en (if) if both presumed - ^ ( >• ...» ^ 
that will youqema (both uphold/ sustain) Allah’s limits; and \ * ** 

Telka * (she-that-afar-ir / 'those*) (are) Allah’s limits; [He]^*-^' ^ J 

manifests it w for a knowing people. Q y&i 

231. And if you 1 divorced the women, then reached thev y 
their 7 ajala^ (term-limit) then either let-you z retain them 7 by ( 

a ma’aroofen {popularly acceptable and not Sharey' 'ah disapproved y 


t jALi i Lid I I 


maxim) or let-you z release them 7 by a ma’rooferr, andlet-not 
you 2 withhold them 7 dheram (injuriously endeavoring to 
aggress you ; 2 and whoever \he\ does tha’leka ( afar-that - 
it/ that) x then pad (already and confirmatively) dhalamcd 21 (\he\ 
wronged to) his self; w and let-not tatakhetho A7& (you z take and 
make) Allah’s Aya’te* (messaged) jestingly; and let-remember 
you 2 Allah’s boon * 429 on you b and what \He] (had) 
descended on you b of The Book x and the hekma’tef 1430 
( wisdom )* exhorting 431 you b [He] by it x ; and ettaqo (let 
reverentially guard not you K to displease) Allah and let-know 
you 2 that Allah by everything (is) Omniscient. 


Ijl jyo 

Ij JLsxXj jjia JLai 

IjJa dll C-4 jI* 

<J/>^ ”L_) 

a of 

S l T “ 


232. And when you c divorced the women and they 7 reached f\'.U[ £slL |Sjj 

their 7 ajalcH 2 (term-limit) then let-not you 2 immure them 7 * T «>>>,' 

that they 7 wed their 7 («») husbands; if mutually delighted L' bU 

they 2 between them by the ma’roofe popularly acceptable and fp*' lyLA |^j ^ 47 - jjf 

not Sharey’ah disapproved maxim)-, tha’leka (that-afar-it / that) , ^ 

(being) exhorted 433 by it x whom p [he] [was] of you b believing ^ ; 

by Allah and The Day The Last, tha’lekum (collective-afar- ^ CytP- 0° 

that) (is) ayka (more cleansing-and-befitting) for you b and att'haro IgJlfj ”jpS ‘ SfT 

(more purging) ; and Allah knows while you f know not. _ ^ 

dl$ i 0 Sf ^jlj (jlj Hlj 

233. And the begetters- she' ,r,m breastfeed they 7 their 7 children^ ff._yy o’ltl’jJlj O 
two complete bawls (y years by days), for whom-ever [he/ she\* > t „ t .l "" 1 * < A -f, " 
wants to conclude the breastfeeding* (ta) w ; and (if is) onfs ^ ^ Cr^ Cfh® 0 yj^ 


426 The word means term-limit, see 

427 See the Lexicon attached to this Translation for Jc.lif‘=”^Ua”= “injustice-doer” and “fllai”= “ wronger.” 

428 The word “iiSl” from “jlajtfl” which is for as stated in 40*^' therefore"^!” is always 

taking and assumind some thing of what was taken. Thus, it is not just the mere taking. 

429 See the Lexicon attached to this Translation for “ ne’amatf’ (“ boorT) . 

430 See the Lexicon attached to this Translation for “ hekma.” 

431 The word toofefl , in“^ Cr j” = “ exhorted ’ or “admonished,” and“‘tS®>«,” couldmean: exhortationot admonition. 

432 See footnote 425 above regarding “<J^VI.” 

433 See footnote 430 above regarding “iac. j”. 

434 The word “wa’ledaf— “ she-begettersf “mothers,” in Arabic has great significance with respect to distinguishing 

it from “mothers” per se; as the mother may or may not be the biological mother who actually gave birth to the 
offspring. The idea here is the very person who actually gave birth to the baby. 

435 This locution: “the birthed for ” has rather significant meaning of very important implication. (1) The offspring does 

not necessarily belong to its birthing mother. It belongs to the biological father, who gives it his family name. (2) 
In Arabic there are two distinct words for the word “father,” with also distinct implications. There is the biological 
father called “wa’led.” Then there is the brother of the “wa’ledf and there is the “ wa’led ’ of the “ wa’led ’ (grand 
dad). All, the “ wa’led ’ and the brother of the “wa’led” and his father are called “Abb.” Specifically the granddad 
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sustenance /provision) x and their 7 clothing by the ma’aroofe £ zjyfi jjpj 2 ipl^>_pT 
( popularly acceptable and not Sharey’ah disapproved maxim)-, not L y* ^ „ yA* ^ 5 - _ „ „ > 

(/o be) charged a self w except its w capacity; let-not todharra AV> ^^/ ^ 

(, mutual harm): (of/ to) a she-begetter by her child, and norUbjJ^ 5 -43 jU^j V Lf* 2 bj 
(of/ to) a (had been) birthed for him by his child; and on the A , ^ X- * J." sj' 
heir similar (to) tha’leka (afar-that-it / that);* then en (if bothy^ „ < ***** ~ 

wanted fessalan (weaning/ breast-feeding-disengaemeni) a’n B7 (by)^^ Jr? 

consent of them both and a counsel, then no sin 438 (ti) on^i jjLsij VLjai 

them both; and en(if wanted you c to seek nursing your n , [ t -- ^ 

children, then no Jonah a (sin) (is) on you b if you c handover*^ ^ ^ * A 

what aa’taytom m (yotf accorded/ given) by the ma’aroofe* ^ 

(popularly acceptable and not Sharey’ah disapproved maxim); x and^|; X» 15] 

ettaqo (let guard you 1 not to displease) Allah and let-know you 2 * [ j ~*'\£ y f" ^ 

that Allah by what you 2 work (is) Basseeron (keenly f* 3*^1 ,* * f'*/,** 

S eer/ Omnoscient ) ^ I 


234. And who \youtawaffona^ {) (they who die) of you b and they 2 Ojj ^43 OjijJ Cf-^3 
leave wives, await they y by their y selves four ash ’horeri* 441 ,zf idof 
(months) x and ten (days); and if reached-they y their y ajala AA1 ^ 

(term-limit) then no jonahcd 43 (sin) (is) on you b in what did- 
they y in their y selves by the ma ’aroofe* (popularly acceptable and ^ 


dL i 




.1^ aw* 


not Sharey’ah disapproved maxim)*; and Allah by what you : 
work < M) Proficient. 

235. And no jonaha (sin) (is) on you b in what intimated you c ^ 
by it x of troth w (to/ of the women, or concealed you c in ^ 

your 11 selves; w Allah knew that you b shall tathkoro (you 1 : ^ ^ ^ ^ > „ , 

mention / remember) them ; 7 [and,] but let-you 2 not promise (*SoT 

them 7 secretiy/marriedly, except that you 2 say a |Ju. pfydj 

ma’aroofan (popularly acceptable and not Sharey’ah disapproved \£ k y& ^ lijyJ ^5 


L-i 

O j &u 

jf jL-JI 


is called “Jadd.” Foster father is not considered by this formula, as adoption per se is not allowed in Islam. 
However, caring for the orphan or the needy child has enormous and immense divinely reward, but not on the 
bases of adoption , but rather on the basis of a charitable act. (3) Additionally, the offspring may not belong to the 
biological father per se. Biological father’s identity may not be readily knowable at time. Or, in certain cases, 
such as for example: if the mother is a slave married to another slave and both belong to a particular Master, who 
owns both. The offspring of these two, husband and wife slaves, belong to their Master. Thus, the Master is 
responsible for the provisions and clothings as well as all the associated costs for nursing the offspring and its upbringing. 
Hence, this great Ayah does not say: “father” but the expression stated, in order to be all-inclusive and to leave 
no room for any misunderstanding as to where the responsibility of providing and upbringing rests. 

436 The word “j^,” of Sjbi-dl, means mutual harm, i.e. either the she-begetter (mother) throwing the child to his 

father by way of causing a problem to the father to find some one else to breastfeed the child; or the father 
taking away tbe child from his she-begetter in order to deprive her from the pleasure to care and breasfeed her 
child, as so stated in this great Ayah-, “and nor to a one given birth for because of his offspring’. 

437 See the Lexicon attached to this Translation regarding the various meanings of the preposition 6 e . 

438 See the Lexicon attached to this Translation for the meaning of the word figuratively taken to symbolize the 

sin. So, no “£U^”= no sin. 

439 That is you have already obligated your self to give by Allah’s grace. 

440 The word “youtawaffoncT means “they who are in the process of dying, but beyond coming back to life agahi’. 

441 ash’huren- plural of paucity, versus sho’hooron= plural of multiplicity, implying limited/ small number. 

442 The word means term-limit, see 

443 See footnote 437 above regarding 
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maxim)-, and let-you z not resolve the marriage tie w until 
the book x reaches its x a] ala H4 ( term-limit)-, and let-you z 
know that Allah knows what (is) in your 11 selves; w so 
ehtharo ( let-take-caution you z toward, s) Him; and let-you z 
know that Allah (is) Ghafooron (iterative Forgiver), Haleemon 
(iterative Forbearer). 


AaiixJt /btj ^-L^su.11 SJJLp 

/j, L» 4 lll f 

aiil q! a ‘if 


23 6 . No jonaha (sin) (is) on you b en(if divorced you c the women, 
ma (unless/ when 0 ) not tamassd H5 (you: 2 touch/ come-on to/ have 
sexual relation with ) them 7 or (had) ordained you 2 for 
them 7 an ordainment w and mattey’acH 6 (let relish you^ the 
needed necessities for normal living for) them, 7 on the mose'ey 
(he who has the wherewithal) (up to) his capacity; and on the 
mugtar’ey (he who has meager resources) (up to) bis capacity; a 
mata’an M7 ( resource for a transitory worldly delight) by the 
ma’aroofe* (popularly acceptable and not Sharey’ah disapproved 
maxim) y%&(absolute) -right 448 on the benefactors. 

237. And en (if you 1 divorced them 7 of before tamas-so (yotf 
touch / come-on to/ have sexual relation with) them 7 and qad 
(already and affirmatively had) ordained you c for them 7 an 
ordainment w then (for them 1 ) half (of what ordained you c 
except that/if they 7 pardon 449 or pardons who x (is) by 
his hand w the marriage tie; w45 ° and if you 2 pardon (it is) 
nearer for the taqwa (reverential guarding against Allah’s 
displeasure)-,wt\& let-not forget you 2 th e fadh la (generosity / - 
graciousness / seemliness) between you b ; verily, Allah by 
what you 2 work (is) Basseeron (keenly: Seer/ Omnoscienl ) . 

238. Let-keep up 451 you 7 on the Prayers"' and the middle w452 
Prayer"' and qumo (let-up-to-fulfill you 1 ) 453 for Allah qa’neteena 
(he- they who are devotedly :obeyers/ submitters / supplicants) . 

239. Then en (if feared you c then rejalan (ambulatorily) or 
rukbanan (while being riders)-, and if (feel) secured you 2 then 
let-remember you 2 Allah just-as [He] taught you 2 what 

^iotyoiLcouldknow^^^^^^^^^_^^^^^^^^^_ 


L. iOT *3 

jl lyUyHz p 

boil* jOjJuS 


0 ' o |3 

iSjj dij : 

oJJLp c 5 ^ 1 I jf 

ljx*j qIj 

p&jj J^aJLl! I CSj/kk L) 

s ,4*4 ' TL 

dSS /frya-j 0 jlddj LLj 4 i)I oj 
OjiyaJlj jjp I jjaAls- 

V4 “bj Ob 
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444 The word means term-limit, see 

445 The word “ touched ’ here is figuratively speaking, and Allah knows best, for sexual intercourse. 

446 The word “ mattey’ohunncT means give them 7 their “4*1*”= “ muta’h ” or “mataW , =“^A A ” meaning the 

“standard,” accordingto the local convention. See the next footnote 501 nextregarding “ mata’anl’ 

447 The word “£U*”=‘ ‘’mata’ari’ is rooted in the word “t 4 *,” = “ matta’d’ with many meanings, among them: 
resources op transitory worldly delight. See lexicon attached to this Translation for more elaboration. 

448 The Arabic text says: “IS*,” not “dj*,” i.e. the word “IS*,”= absolute objective noun, used for strengthening, 

indicating that such a right, and Allah knows best, is an emphatic right. See J,****! 

449 That is they voluntarily forgo their rights. 

450 That is the husband. 

451 The word “IjM*” i s rooted in “Jai*” = “kept-up” not just “kept, or maintained,” or even “guarded.” Merriam 

Webster’s Dictionary puts “keep up” as: “to stay even (as in acts of strength, endurance, or peed) ^although he was 
small he could keep up with the larger boys in sports*.” ( Emphasis is added). 

452 The word “»5t*«S”= The Prayer (also the “ soul ’ the Earth, the sun etc.) all are a feminine nouns in the Arabic 

language. So the reference to them (in this case The Prayer) is a “she.” Hence middle= Emam ar-Rafi 

in his voluminous (commentary/ explanation of The Qur’an) gives good rationale for any one of the Five 

Prayers (Fajr through Isha) could be the Prayer of the middle. 

453 The word from stood/ upheld/ sustained/ maintained, 
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240. And who 1 youtawaffona ASA ( they who are received before dying) of 
you b and they 2 leave wives, a will for their wives a 
mata’art * 55 ( resource for a transitory worldly delight ) until the 
hawl {—fully ear by anniversary ), other than exit; then if 
exited they 7 then no jonaha) S( > (sin) (is) on you b in what 
they 7 did w [in] their selves w of a ma’aroofen {popularly 
acceptable and not Sharey ’ah disapproved maxim)-, and Allah 
(is) M igh ty Hakeemon 457 (infinite hekmah Possessor) . 


241 . And for the divorcees a mata’aord 58 (resources of a transitory 
worldly delights) by the ma’aroof? {popularly acceptable and not 
Sharey’ah disapproved maxim), an (absolute)- right 459 on the 
muttaqeena (reverential guarders against Allah’s displeasure). 

242. Like tha 'leha (afar-that-it f that) ' Allah manifests for you b 
His Aya’te* (messages) la’ alia (craving currently unavailable deed 
that, perhaps) you b cerebrate you. 2 

243. Have not j you] seen to whom r exited they 2 from their 
homes w while they (were) thousands hadhara (in caution of) 
[the] death; then said for them Allah: let-die you; 2 
afterwards, [He] quickened them; verily Allah, surely (is) 
munificence possessor on the mankind; [and,] but most 
( of) the mankind not thank they. 2 

244. And let-you 2 mutually fight in Allah’s path and let- you 2 
know that Allah (is) Sa’meeon 4 60 (. Acute-Hearer / favorable 
Answerer to prayer). Omniscient. 

245. Who a (is) tha 461 ( near he-one) who x [he] requites Allah a 
requital 2 hasanan : ( ultimate meritorious deed)-, so that [He] 
doubles it* for him many-folds; w and Allah straitens and 
yabssotto([He]swells/ extends) ;and to Him (to ^returned you. 2 


_ / 4 , 4L 

OjjAti 

Ji ^ 

cj *~ jf- ofi ?t*jM 

£ J. } f-i !>■ bii 

csf ~d 

C.. 1 fllja»llj 
2i)i (jijj 

csi LhLp- 
JLgJ jUi OjUl 
jti) 21)T j j J^f p 1 jjp aSiT 

j* 


ail! (jl IjPLpIj abt 
alilj if . libipf jaJ 


246. Have [yo^] not seen to the chiefs of Israel’s sons, from 
after Mosa (Moses), edh (when) said they 2 for a prophet for 
them: let-mission 462 [you] for us a king, (so that) we fight 
in Allah’s path; said [he]: have asaytomt 63 (fitted for yoifi) 
that en (if (had been) written on you b the fight that not 
you 2 mutually fight; said they: 2 and what (is) for us that 
^we^o^^utuaHv^hn^^llaAsjDath^hile^ti^r^^^ 


tlr? J CJ* d&P* 
li) cLpf fjffihfi 15 
JU aw! J~*~» Jj JiJb ' A=d .« 

oi ^ 
LJ Lj IjJli IjLis -jf JiiaJT 


454 For he word “youtawaffoncT see footnote 449 above). 

455 . See footnote 446 above regarding “ mata’a .” 

456 See the Lexicon attached to this Translation for the meaning of the word “^Ua” figuratively taken to symbolize 

the inclination to sin or the sin itself. So, no “^Ua”= no sin. 

457 See the lexicon attached to this Translation for an exposition on the words and 

458. See footnote 446 above regarding mata’on. 

459 The Arabic text says: “IS*” not i.e. the word “li* ”= absolute objective noun, used for strengthening, 

indicating that such a right, and Allah knows best, is an emphatic right. See ^ 1 qljM cal jej. 

460 See an elaboration of the word “ SameeorT here, as if He emphasises His hearing. 

461 The particle “'J” has many meanings, of relevance here is “SjUiVI = the demonstrative pronoun for near, singular, 

masculine, animate or inanimate. It is subject to be affixed to other letters which really designate exactly its 
implication. For example when “A” is prefixed to it, it becomes “I Jfc”= “this x .” 

462 Theword“ l ^”in"‘^*j'" carries several meanings, among them: sent, missioned, resurrected, awaken, and prompted. 

463 The word “f*i <i4i“ = = that is “fitted for you 2 .” See dMS. 
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affirmatively) we {had been) exited from our homes w and 

our sons; so lamma {when/ whence) ( had been) written on , A , », r " 

them the fight they 2 veered/diverted except a few of \ 

them; and Allah (is) Omniscient by the dha ’lemeenaA* VI \jiy JliilT I 

(injustice-doers). 

247. And said for them their prophet: verily Allah qad (already y ^ jj A jAf j/A 'jfjj 

and affirmatively) missioned 465 for you b Ttaluta (Saul as) , 

king; said they: 2 wherefrom (to) be for him a proprietorship x <j I IjJU t>X ^U. ^ 
over us, while we (are) righter 466 by the proprietorship 55 ^ ^ 

than him; and not youa’ta ([he] had been accorded/ allottted) an ^ f y „ 

expanse w of possession; said \he\ : verily, Allah isstafaho A(n ALf ^3* P3 4^-*^ 

(had superlatively and exclusively selected him) over you b and L. I'AA l Jj) J1 jh 

[LL] augmented him basttatarf (pastnesY / -hugenesY) in the - ^ , A 

knowledge and the body; and A\fk\y oua’tey (accords / alktAfAssY^^ <i *^"4 (*-^=>4c- 

proprietorship 55 (/o) whom [He] wills; and Allah (if) IfA Aw 468 . 1 2-Jl jjj 
(Surrounder and encompassingall things). Omniscient. * ^ _A 

Alilj 

248. And said for them their prophet: that/ surely AyatcY fj't. oj j; 

(sign /proof (of his mulka (sovereignty / reign/ kingship) (is) that * * {< .y > f f 

(corns to) you b the Tabootf (Ark) in if a« °) 

tranquility w from your 11 Lord, and a remnant w of what left t» cri A - ' ~Ar =L ' M 

Mosa’s (Moses) aalo (family/ house/ kin/ chiefs /followers) and aI+A bjj-* Jli) lyy J|£ iJy 
Wo Haroona’s (Aaron’s), carrying it 55 the angels; verily in » < _j j 

tha’leka (afar-that-il) x surely (£r) an Ay atari* (—Ayatcf) for ‘ ^ A /i , 

yoxfenjf) you c were believers. ^SP O) 

249. Then lamma {when/ whence) sundered Ttaluto (Saul) by the (Jli ijLLlL jAi> I f\i 

soldiers, said [he\: verily, Allah (is) essaying you b by ^ r \-M ff\f . g 
river; 55 so whoever [he\ drunk from it 55 (is) surely not of A ^ * f A ' ^ ^ 

me; and whoever notyatt’am’ho(fhe\ tastes/ ingests if) surely LA, ^ Lr / ><f ' 

he (is) of me, except whom p [he\ scooped his hand’s w full- **3* J<0 ^ 

hollow-she y by his hand; w so they 2 drank from it 55 except a VdS Vf aL \yjAb 
few of them: then lamma they 2 crossed it 55 he and who r they 2 )yA' jj> Afff 

^eheve^witlOiim^ai^dieyL^eJiave^io^apacity^today^j^^^ji^^^^j^ 


4(54 The word in =”q>dUa” = “the injustice-doer,” as “jdUaJI” = “injustice.” 

465 The word “£*j” carries several meanings, see footnote 471 avove. 

466 The word “righter >, \ is a comparative adjective of “right,” see Merriam Webster’s Dictionary. And “<jM” = “ righter ” as 

an adjective comparative. 

467 See the Lexicon to this Translation for elaboration and some specific examples. The word “ u means: 

selected the best from among other similars. The word is a transitive verb by (a) itself or (b) with the prepositional 
letter “y^.” In the case of (a) it could include more than a single element. In the case of (a) “fi Uh<i VI”is for 
superlative selection (i.e. taken the best of the bests) for: a mission , preference, or bestowment of a privilege over the 
entity subject of “g ULci VI.” In the case of (b) the subject of i s exclusive, either because of the make-up 

or one or more characteristics for such exclusivity. 

468 The word “ wa’seori ’ is singular, masculine, subjective noun with multiple meanings: (1) Surrounder of other things and 

subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article “the” is prefixed to it, with a capital “T” and the word “was ’eon” also with a capital “W,” to 
make “ The Was’eo” then it becomes one of Allah’s most beautiful names, meaning “surrounding and 
encompassing everything.” 
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250. And lamma {when/ whence) baryp ( theyf had noticeably-appeared) . 0 \yi-j - HA J \yff\ I * t j 

for Jaloota ( Goliath ) and his soldiers, said they: 2 (O), our ^ „ : r , fe ^ * t fl2' 


Lord afregh (let- descend/ pour\Yotf\)ovct us patience and let- 
firm \YoiP\ our feet w and let- succor us [You s \ over the 
people, the unbelievers. 

251. So they 2 defeated them by Allah’s leave; and killed j£ij JJ . t 
Dawoodo (David) Jaloota (Goliath), and gave him Allah the ijLUT aiilT 4 -GhJ 
proprietorship 55 and the hekmata w47 ° (wisdom) w and [H] | . . 1 1 1 

taught him of what [He] wills; and lawla (had it notbeenfor) ■>, *1* ' ' 

Allah’s thmst (of) the mankind, some by some 471 surely the ;^*V '**/**' ^ j ~ 
land w /Earth w ( would have) corrupted; w [and,] but Allah ^ - * 

d s ) munificence possessor over the worlds. ft* j* 


by J aloota(Goliath ) and his soldiers; said who r presume they 2 
verily they mulago (are meeters with) Allah: how-many 469 of a 
fe’a’teh w (band/ party /group) w over-come-she y 

multitudinous^ ’a ’tan (= fe ’a ’tenf by Allah’s leave; and Allah 
(is) with the ssa’bereena ( people o f p atience). 


;JJI JjlS 

'jlif 

V-' x ? s 9 Si ' < A s * 

0.2.1 P 2j*l3 ^£9 ^ 
L. aliT jj>Jj 


•jlJl Ji' 


252. TelkY' (she-that-afar-if / those*) (are) Allah’sH ya ’to* ( messages ) j^JL, I &J\ 

We recite it w on you g by the right; and verily you" (are) ^ - \ 'GA 

smelyobthemursaleena (sent-messengers ) . ^ ' 

253. Telka w (she-that-afar-it/ those ) w (are) the messengers, 472 We^. » ' f 11 l fT 1. & (fLjj'l AiL $ 

favored/preferred 473 some (of) them over some; fe « ' 

them whom p Allah spoke (to), and raised [He] some (off' J * ^ ‘-£* 

them ranks; w and aa’tayna (We accorded/ gave) Esa (Jesus) pf 
ibn (son of Mariam (May), the evidences-she y and We ^ Aqf T 
supported him by Wuho-Al-Qudos (Arch Angle Gabriel- r ,» .fr ^ ^ ^ 

/The Holy Spirit)-, and had Allah willed, not mutually^ 

fought they 2 who 1 of after them, from after what came-'^w -HP 4 ^ ^ A-t Crt(AA-i 
she y (to) them, the evidences-she; y [and,] but differedj^Lj 

they; 2 so of them who p [he] believed and of them who^pA'j' ^ ^ ^ ^ 'J& cj* 

[he] unbelieved; and if Allah willed not mutually (would x * , 

have) fought th ey; 2 [and ,] but Allah does what [Hi?] wants. ^ AH ^ O 'J 


254. O, you who 1 beheved you 2 let-expend you 2 of what We lL, fei-A ]yS\' Ljjjjt 
provided you b [of] before that ya’atee (approaches / comes) a ^ 

^afneAier^sellingJnjE^dnor^kho^toh^^Juhimate^^^^^^^^^^^^^^^^ 


469 The word ‘A” is an interrogative exclamatory particle, meaning: “ how-manyg “how-muchg “ how-longP 

470 See the Lexicon attached to this Translation for “ hekmaP 

471 The Qur’anic phrase: “ some by someg is an Arabic tongue expression meaning: crowded gathering of people. 

472 The word “eLoJ!” = “messengers,” albeit masculine noun, but since it is a “broken plural ’ so its demonstrative 

particle is = TelkcC ( she-that-afar-it) in the feminine gender. 

473 Allah has favored / distinguished some messengers over other messengers, by certain traits, privileges. 

474 The word is “ultimate faithful-friendship f i.e. friendship without any defect. English as well as Arabic- 

English dictionaries almost all do not have an entry for They come closest to it in the opinion of the 

authors of such a few dictionaries by saying “ intimate-friendship ” or friendship without defect. Clearly intimate , 
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friendship / faithful friendship)™ and nor an intercession; w and 
the unbelievers, they (are) the dha’lemoond 175 {injustice-doers). 

255. Allah, no an elaha {a deity) except Him, The Hayyo ( 'Ever- 
Living ), Thefdqyyoumo 476 {TheEver-Sustainer); neither over- 
takes 1 ^ Him a se’naton™ {do^ef nor a sleep; for Him what 
{are) in the Heavens'" and what {are) in the Earth; w who 3 
{is) tha 477 {near he-one) who x \he\ intercedes ended 78 {to/ by 
Rule op Him, except by His leave; [He] knows what {is) 
between their hands'" 479 and what {is) behind them; and not 
they 2 encompass by a thing of His knowledge except by 
what [He] willed; expanded 480 His Chair 481 {to contain ) the 
Heavens'" and the Earth; 1 " and not ya ’odo {encumbers) Him 
keeping-up 482 them both; and He {is) The Aa’leyyo { High 
bejond description ), The Great. 

256. No coercion {is) in the religion; q ad (already and affirmatively) 
manifested the rushdo{mature-discemment/ rational guidance to the 
right) from th cghayyA 9 ’ 3 {misguidance/ straying because of fallacious 
belief resulting in disappointment ) ; so whoever |A?] unbelieves in 
the Ttaghood 84 {false deity) and [he] believes in Allah so Qad 
{already and affirmatively) istamsaked 85 {[he] assiduously-held-on) by 
the knot w486 the mthqcF 487 {assuredly-intacf) w no hiatus for it; w 
and Allah {is) Sa’meeon {Acute-Hearer/ Enabler of others to 
hear/ favor able A nsmrertoprayer) , Omnis cient. 


%*'&?« Y) Yj fcj 

icSSs o ^ Qj j A. SdJj 

v *3i aJ] 

L A pfi Am Jd 

^ c/ju-IJT 

^ J| / J y 9 s 

Sf| ja-txP 

£ (ft 

dr? V3 

,ftT 


ai.JlT biP *43 aljT] 5 / 
oftjb ^ <^31 ^ 

kihCbLuit JL2i ai)lj ^ 

1 d fbkkl JisjjT 

® fi fc M * 


257^11ah(h)^£^w(G^t&«^^(o^^ionhbelieve^heyC^^^^«£^b^^i^lI^^)T 


although gives the sense of “ closeness and sincerity!’ it also caries with it the unacceptable open expression of 
“sexual relation ,” hence making such entry as useless and invalid in terms of as stated in The Qur’an The 
Supreme. That is why I chose to express “4li” as “ultimate faithful-friendship.” 

475 The “6>dUa” = “the injustice-doer,” as “jdlaJI” = “injustice.” See footnote 148 below. 

476 The word means The Tver Multitudinous Sustainer of life and every thing in existence , and that is Allah (SWT). 

Such a designation is one of His most beautiful attributive names. 

477 The particle 4” has many meanings, of relevance here is ^1” = the demonstrative pronoun for near, 

singular, masculine, animate or inanimate. It is subject to be affixed to other letters which really designate exactly its 
implication. For example when is prefixed to it, it becomes “l4fc”= “this.” 

478 See the Lexicon attached to this Translation for word usage / implication of “to” versus “If” versus “with.” 

479 This is an Arabic tongue expression: “before their hands’ ’ meaning ahead of or before them. 

480 The word £“j” means His Chair has “expanded (to contain ) the Heavens and the Earth.” 

481 The word “Kursl’— “Chair” has many meanings, among them: (1) chair; (2) throne; (3) seat of Power, or 
Authority; (4) seat of a scholar in university; (5) the support for the wall. 

482 The word “I i s rooted in “M*” — “kept-up” not just “kept, or maintained,” or even “guarded.” Merriam 

Webster’s Dictionary puts “keep up” as: “to stay even (as in acts of strength, endurance, or speed) ^although he was 
small he could keep up with the larger boys in sports*.” ( Emphasis is added). 

483 The word“ <^”=ghayye= 4*Aa Jlijcl that is the misguidance, / straying because of a 

fallacious belief resulting in a disappointment. See SH^'j^and 

484Theword“T«?^o/’has several meanings:(l)anyfalsedeity,ofidolsorthe like; (2) highly feared human dictators. 

485 The word has several meanings, among them: (1) sought and held some thing; (2) utterly held to 

some thing; (3) endeavored, tried, and succeeded in holding on to some thing; (4) took refuge in and held 
fast to some thing; (5) had a firm hold of and was sure in place; (6) assiduously held on to some thing; (7) having 
urinary obstipation (blockage). 

486 Say Qur’an commentators it’s-, V,” “No an elaha (a deity) except Allah,” is “most assuring knot.” “The nexus f 

or “the link)’ or the handle ,” means the Islamic faith, as embodied in: ^iil <us1 Vl aVI V. The word “knot” 

is a feminine gender in Arabic; hence it is suffixed with -she? to feminize it: “knot-she?.” 

487 The word is the feminine of ’’There is no single word in English for per se. So “the 

assuredly intact” seems to me is the best and closest equivalent, incorporating assuredness and intactness, which the 
certainly calls for. 
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258. Have not [you] seen to whom x mutually \he\ argued - fC. 'f 

Ebraheema (Abraham) in his Lord, that aa’taho {accorded him ) \ , 

Allah theproprietorship x edh(when) H\d Ebraheemo {Abraham): ijsiiUJI ab! <Gh O' 

my Lord {is) Who [He] quickens and [He] deadens; 489 said t5| Jl ‘- l ^h 

fA^] : I quicken and |7| deaden; said Ebraheemo {Abraham): so \ »f 

verily Allah ya’atee {causes to come) by the sun w from the'Hr 5 - ^ 

mashreqe {sunrise's locus), fa’a’tee {so let come you^) by it"fromoUc3^uLJI (j* Ju4&l 

the maghrebe {sunset's locus)-, then {had been) addled/ confounded, ^ . A'l J ^ 

who x [he] unbelieved; and Allah not yahdey {divenely-guides ) E* , 

[He]) the people, the dha’lemeencd 90 {injustice-doers). ' f ^ <-£ ^ 'i 


[He] exits them from the darknesses" to the illumination; lj jjll I J]e-ui)aJI 

and who 1 unbelieved they 2 their aw’leyacP 88 (guardians / allies) <lsj*4a]\ 

{are) the Ttaghooto (false deities ); they 2 exit them from thetiLlljl c-iIiJaJl J| jjJI jfiJ/» 
illumination 55 to the darknesses;" those (are) The Fire’s" jlllf 

companions; they (are) in it" immortals. 


259. Or like who x [he] passed over a village" while it" (was) H*' vC<g\ 

kha’weyatori vm (ruinously -empty and its walls had fallen)'*’ over ^ ' * 

its" aoroshehe (trellises/ roofs) ; said [/6e|: wherefrom 492 quickens^)! oJlla /jl Jli 

this" Allah after its" death; so deadened him Allah (for) a 
hundred" aam*™ (year)-, afterwards resurrected 494 him [He]; ^ abl 4jUli 


. J13 


said [He]: how-long 495 waited you; g said [he]: I waited a dav .l i'\ (J\$ fi\ 
or some (of) a day; said [He]: rather waited you g a „ ^ A ^ 
hundred" aamf )( so let-look [you) at your 5 tta’aamri^Af J-i u^*-J _}' '-*5^ 

(wheat/ edible) ’food-grains)* and your 1 drink not yatasannalH 1 g 1 1 j u tifrlLTHl kad . 
([// x ] putrefies / rots / moulds) (by years’ passage)-, and let-look ; / ' 

[jo// 5 ] at your 1 donkey; and to make you g [IFe] an Ayatarf AlifAj 
(miracle/ proof for the mankind; and let-look [you] at the j, „,*p, pA A,, 

bones how nunshetyuha " 498 ([ILe] upraise if and fit if 1 on top of* ^ j gf ' fi,* 

each other superimposed in a standing construct)-, afterwards [IHe] uJj Uj^So p L kj&x> ■je)E-, 
clothe it" fleshen; then lamma (when/ whence) manifested for^s-j • < f j'i’f 'u' -***'' H'd* 

him, 499 said [he]: I know that Allah (is) over every thing 4)1 jaJ ^ 

Omnipotent. Jg^uJ ^ 


260. And ^ said Ebraheemo (Abraham): my Lord, let- 


L 




»31 ^ Mi 


488 The word “e-Ulji” could also mean: friends, protectors. 

489 The word “OUy’ in “ f» < v)«r is the transitive verb to deprive of life. See Merriam Webster’s Unabridged Dictionary. 

490 The word in =”q^Ua” = “the injustice-doer,” as “jdUall” = “injustice.” 

491 The word ‘M- jli” by definition means empty and in ruin. See ub-M and ^ 

492 The word “ifi” is a multi-meaning adverbial particle: wherefrom, when, how-so, where. 

493 The Arabic text says “f*-” but in English there is only one word to mean and In Arabic there is “ 

“ and “M*?’ each with a difference. Here is in reference to a year with a specific significant event in 

it, beginning any day within the year; whereas is a year with reference to a beginning of a specific month and an 

ending by a specific month every time all the time. As to “<!>*”= anniversary of any special event, and_ = lunar-year. 

Although generally all are loosely used synonymously or interchangeably. See JSU J cLjilll 

494 The word carries several meanings, among them: sent, arouse, resurrected, awaken, and prompted. 

495 The word is an interrogative exclamatory particle, meaning: “how-many ,” “how-much ,” “ how-long . ” 

496 See footnote 541 above regarding 

497 Theword" 4 - 1 **^’^ putrefy / rot/ mpuld due to passage of time (years) with respect to this great Ayah. See 

498 The word “U j-iuli” from “A&f ( not and mean: fitted the parts on top of each other in a standing 

construct, in this case into a skeleton. 

499 The subjective noun of “manifested to him” is that Allah “over every thing is Omnipotent.” 
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show me [You] how [You] quicken the dead; said [He] : 
have not believed [you] ; said [he\: bala sm ( certainly-nofy, 
[and] but to tranquilize my heart; said [He]: then let- take 
[you] four"' of the birds and ssurhunna ^ 501 {[you] cut them 
into pieces and bring them closer) w to y ou g ; afterwards let: make- 
/ emplace [you] on each mountain of them y502 a portion; 
afterwards let- summon [you] them y503 jw ’a ’tee SM (, approach - 
/ come they 1 to) you g strivingly; 505 and let-know [you] that 
Allah (h) Mighty 1 Iakeemorf 06 {infinite hekmah 501 Possessor ) . 


jd> dill] IfjUi ^JalT yj* 

%£■ S*- $ 3* 

of^lpTj 0 ^ 04 *^ ^ 


261 


1 " l*\ \ 4jk)| 

allTj *1>- *3U JT 'J 

£-*!3 ^lj 


262. 


A parable x / example x ( 0 $ whom 1 they 2 expend their 
possessions in Allah’s path (is) Hke a parable x -/ example 35 
(of) a grain w sprouted-she y seven ears w in each ear w (is) 
hundred- [grain] ; w and Allah doubles 508 for whom p [He] 
wills; and Allah (is) Wa’seork 09 (Surrounder and encompassing 
all things). Omniscient. 

Who 1 they 2 expend their possessions in Allah’s path; -l.* ' jj[ 

afterwards neither they 2 follow what they 2 expended (mth) ' f * 

mannan 510 (ostantatious reminding of the favor personally rendered) Vj L* Si (A 

nor an annoyance; 35 for them (is) their remuneration endafy ? *’ 

(by munificence of/ by Rule of their Lord; so neither (is) fear ^ ^ ^ 

on them, and nor they sadden. ©) (*-* 


A say ma’aroofon {popularly acceptable and not Sharey’ah \yfgy H ffl y <> 

disapproved maxim) and a forgiveness w (are) khayron (choicer- f* ‘ 


/ superior/ worthier) than a charity w follows it w an annoyance; 1 
and Allah (is) Rich Forbearer. 


& 




264. O you, who f they 2 believed, let-not invahdate you 2 your” ] JiyA y \y'Y t (yJ]\ \ff\f 


500 The word “ bald’ — “ certainly-nof is absolutely not synonymous with “yes”=“f*j” see footnote 196 or the 

Lexicon attached to this Translation for more elaboration. 

501 The word “surhunna’’ has many meanings: (1) cut them into pieces; (2) get them closer to you and examine 

them, to identify each rather clearly; (3) incline them towards you and collect them together. 

502 The word “birds” = “j^l” is £-*>” = “broken plural’ so grammatically the reference to such plural is in 

the feminine. Hence she-them or them-shey to be referring to a feminine gender to indicate that. 

503 Ibid. 

504 Ibid. 

505 See the Lexicon attached to this Translation for the word “sa’aa”- y**«. However, in this Ayah, “b***” is both an 

adverbial construct in the place of an infinitive noun, to impart greater marvel. So, strivingly probably gives a close 
approximation for the idea, as it denotes agility and vigor of the gait. 

506 See the Lexicon attached to this Translation for an exposition on the words and 

507 See the Lexicon attached to this Translation for “hekmaP 

508 The word means makes some thing its equal, i.e. makes it double, surely not manifold. 

509 The word “wa’seod’ is singular, masculine, subjective noun with multiple meanings: (1) Surrounder of other things and 

subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article “the” is prefixed to it, with a capital “T” and the word “was ’eon” also with a capital “W,” to 
make “The Was’eo” then it becomes one of Allah’s most beautiful names, meaning “surrounding and 
encompassing everything.” 

510 The worc l “mannan” or the deflected form “mannef comes from the root word ‘mand’— “o*” has several 

meanings, among them: (1) a boon graced by a favorer, an honorable and appreciable deed; (2) the favorer of 
the graced boon openly reminds the recipient of such a graced boon rendered earlier and thereby causing some kind of 
chagrin to such a recipient. This second meaning is very much abhorred, and is invalidating of the reward or appreciation 
on the part of the recipient towards the favorer, this second meaning is highly dishonorable and loathsome-, (3) the 
kind of rain-like from the Heaven which become sweet and edible, the food for the Israelite during Mosa’s 
(Moses) time with his people in the wilderness. 
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265. And a parable x /example x (of whom 1 they 2 expend their ' yf 

rNAPoaromnc /} Zi k/irrh si ( n siwi/t n c*-t- si'iinc'-h s\-P\ A 1 1 /-i ^ r- /-l /=*!-< rvU» +-W J 


aims"'/ charities® by the manne (ostentatius reminding of favor ^jjg' ^SVTj ^ 1, I T , /, 

personally rendered) and the annoyance/ like who x \he\ expends > ,> * ' 1 $ A ' d 

his possession for the mankind's ostentation; and [he\ Iff L f J J 

believes not by Allah and nor The Day The Last; so his 

parable/example (is) as a parable/example (of) a ssafvanen*^' fy\_ y,\d fff p yy K 2 
(slick -rock ) x o n i t x torabon (crushed sand) then b etided i t x wa ’belon f, f yy ^ ^ \d\fo *' fiS 
(downpour*/ rainstorm") and left it x ssaldan (hard slick / bare ) , AA ^ ^ ^ _ f 3 

not 511 enable they 2 on a thing of what earned they; 2 and Allah bJi 

notyahdey(divenely-guides) the people, the unbelievers . ;**■**; <1T <j jl£j 


possessions ebtegha’a (earnest-quest of) Allah’s delight* and „„ s 4 * , ^ * 

firming of their selves" 7 (is) like a parable x / example 55 (of 2 .^ f -p 

garden* by a height*, betided it* a wa’belon (downpour * / - 4 -iUd>l ^ ,. r ,ajl 

rainstorm x ) so churned-out-she y its* okola {fruits/ crops/ - yfly . 1^=1 «2ila ^Jj|j 

morsel/ edibles) twain-doubles; then en(if not befell it* wa’belon ^ |-y -f »j . A 

then dew; and Allah by whatyou 2 work (ti) Basseeron (keenly: ' J ^ J , - 

Seer/ Omnoscienl) . ©1 


266. Does long an ahado sx 2 (h lone/ any one) (of you b to be for 
him a garden* of palm-trees* and grapes, 513 run* from 
under it* the rivers; for him in it* of all the thamara’te * 
(trees / plants crops /fruits) ;* and betided him the agedness 
and for him (is) a feeble progeny;* 514 then betided it* 
eassa’ron x (tornado)* in it x (is) a fire;* then burnt-she y ; like 
tha’leka (afar-that-il) x Allah manifests for you b the Aya’tf 
(signs / proofs / messages) la’ alia (craving currently unavailable 
deed that/ perhaps) you b rethink you. 2 

267. O, you who r believed you: 2 let-expend you 2 from 
goodies* 515 (of what (had) earned you c and of what 
akhrajana (We emerged/ produced) for you b of the land *- 
/Earth;* and let- not wend you 2 the khabotha 516 (wicked- 
/ badfi from it x you 2 expend, while not you c (are) surely 


jAi 


TjjSo of (*-^=>^1 ijJ 
& y Lff'fj & &- 

Cr? ^ 

5# 4j % JT y>Ill 

jb aA jLyapj LgjL^li pLfljy 
^ ^1 21)1 ji-j cA£j>-b 


Cr? l>2-?jl IjAb odtill Lgifb 
L>.^^.f 1 ^ **y r — , ^ . y. . L» 

IjIIa V5 (j^jVT ^ 


511 That is they lack the strength to earn good or benefit desirable results of what they had expended ostentatiously. 

512 See the lexicon attached to this Translation regarding 

513 Invariably throughout The Qur’an when the reference is made to the “ijUeVI j the mention of the date- 

palm is openly stated but with respect to the grapevine , known in Arabic as never ever the mention of the 

“ grapevine per se but the reference is made only to the fruit itself i.e. the grapes .” In this respect, there is a true 
Hadeeth in al-Bukharey and Muslim, which directs the believers not to refer to as because surely 

the “fjSil” is the Muslim. And in another narration: verily only that is the heart of the believer. See 

offifllt t'UUu j)t j jiuu (jjjll i/dl (jiLj 

514 The word linguistically has double meaning: (1) ancestry or (2) progeny. See O'-Ak Clearly in this context 

progeny is what applies. Also the word progeny is both plural and singular or progenies; clearly here it is the 
descendents which are in reference. 

515 The word “CiUila” = “goodies” = “goodies, w ”= a feminine gender means any thing delectable and legitimate. 

516 The word “khabothd , =“'^P‘” is zpast tense,i.e. that which is wickedl bad, it has no English equivalent perse. 
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forgiveness"' from Him and munificence; and Allah (is) ATj 

IPV-fflw 51 ® (Surrounder and encompassing all things ), 

Omniscient. 

269. ([Hf] accords) the hekmata w520 (wisdom)™ (to) whom’A 


its x takers, except that toghmedho(yoW< slightingly close youf 1 eyes) 
in it; x and let-know you 2 that Allah (is) Rich Hameedon 517 
(iterative ly p raised, multitudinous praiserHe Himself) . 

268. The Satan promises you 1 ’ the poor and \he\ commands 
you b by the profanity; * * 518 while Allah promises you b 


I 

•j*- 'M of 1 






[Hi?] wills;and whomever ’ta(to be \he\ accorded/ given) the^-^O •*$ * 






hekmatcf xk\o.nQad (already and affirmatively) ooteya (\he\ had- ^ 
been accorded/ given) khayran (desirables / worthinesses / goodnesses) fj! 
multitudinously; and not yadhdhakkaro (repetitively-reminisce) 
except the alba' he’s* (hearts-intellectsf s possessors. 

270. And what expended you c of an expenditure* or vowed ^ jf fucj ^ ^sa-. fTTj 
you b of a vow then verily Allah knows it; x and not for the (Jj . a f\Y> AT Jf. ^jj '*• 


^ a?' JLoi 2u-^=oJI 


dha’lemeena 521 ( injustice-doers ) of succorers. 




271. i 


($5 y°u z disclose/ flash the alms*/ charities* then ne’emma^ , i e , vl 5 , i f ) 
excellent) (is) indeed 522 it* (is); and, if you 2 conceal it* p ^ 'f J / 
and to ’atoha (yoif accord/ give if 1 to) the poor , 523 then it x524 (is)%>- HP iTjiill Ujjjjj 
khayron* 625 (superior/ betterment/ goodness) x for you; b and \He] ^ ^ -|g- * < ^ _( 

expiates <T/z 526 ( 0 $) you b of your ' 1 sayyeaate w (demeritorious- ' ,f , 4 

deeds)™; and Allah by what you 2 work (£r) Proficient. '-A 


272. Not on you g (if) their huda (divine-guidance); x527 [and] but AT j; 'wA j]Jk j .. 4 a 

A\kahyahdey(divinely-guides) whom p [He] wills; and whatever » ] aa.“. 

^xpendyoihof 


517 The word “Hameed’= “Jja*” linguistically means: (1) multitudinously praised and (2) multitudinous praiser. 

518 The Arabic word used is = the noun of see And “ptiaill” = “profanity” or “profanenesA 

means: vulgar or irreverent say or action, i.e. the excess of ugliness in statement or action by an entity, a person or a 
group, (2) or any of Allah’s proscriptions , (3) or fornication (sexual intercourse between partners who are not 
married to each other) or adultery (voluntary sexual intercourse between a married person and a partner other 
than the lawful spouse), (3) The ugly excesses of say or action, (4) homosexuality. 

519 The word “ wa’seorl ’ is singular, masculine, subjective noun with multiple meanings: (1) Surrounder of other things and 

subsuming them, (2) vastly spacious, (3) that which can comprehensively contain other thing. When the 
definite article “the” is prefixed to it, with a capital “T” and the word “was ’eon” also with a capital “W,” to 
make “The Was’eo” then it becomes one of Allah’s most beautiful names, meaning “surrounding and 
encompassing everything.” 

520 See the lexicon attached to this Translation for “hekmd’. 

* See the Lexicon attached to this Translation for The Qur'an's characterisations of "e_i4l9lji"= the albab's possessors. 

521 The word jdUa” ; n “filaJI Jeli“ =”01*1113” = “the injustice-doer,” as “j»!Ual!” = “injustice.” 

522 See the lexicon attached to this Translation regarding, “4jji***ll U” especially when for for emphasis. 

523 See the lexicon attached to this Translation for “jjMII” versus i.e. indigent versus poor. 

524 The word “>*” refers to the givingf which is a masculine in Arabic. 

525 Some scholars say that surplus-charity is better to conceal it; but the decreed charity it is best to make it overt. 

526 See the Lexicon attached to this Translation regarding the various meanings of the preposition “u&.” 

527 It must be pointed out here that “guidance” has two distinct implications-. (1) guidance of conveyance and (2) guidance 

of assistance. The former just shows all Allah’s Singular Way. Obviously, some accept it and others reject it, as all have 
free choices. The later, guidance of assistance points to the special and personal guidance extended by Allah to those who 
accept Allah’s Way manifest in His messengers and Writs. This assistance to the faithful facilitates their endeavor and 
blesses their activities. 
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so surely (if is) for your 11 selves;"' and not expend you 2 of 
khayren x except ebtegha’a {earnest-quest of) Allah’s [Face]; x528 
and whatever expend you 2 of khayren* youwaffa S7B {it shall be 
fully and augmentedly fulfilled) to you b while you f {are) not 
todh'lamooncf 30 {to be wronged you 7 ). 

273. For 531 the poor, who 1 {had been) straitened they 7 in 
Allah’s path, they 7 cannot ( make 4) striking 532 in the land"’" 
/Earth; w reckons them rich the ja’held 33 {he who acts 
ignorantly or incorrectly) of the abstinence; know them 
[yotf] by their signa; not they 2 ask the mankind 
importunately; and whatever expend you 2 of khayrerf 
(lawful: possession/ provision/ desirable)* so verily Allah by it x 
M. Omniscient. 

274. Who 1 they 2 expend, their possessions, by the night and 
the naha’re ( between sunrise and sunset), secredy x and openly w 
then for them {is) their remuneration enda {by munificence 
of/ by Rule of) their Lord; and neither (is) fear on them and 
nor they sadden. 

275. Who 1 they 2 eat the usury not yaqumo {they 1 up-to fulfill ) 534 
except just-as yaqumo {[he] ups-tofulfill) whom x tramples 
him the Satan of the mas’se { Satanic-madness)\ tha’leka(afar- 
that-it/ that) fis) because verily they said: surely only the 
selling (A) alike the usury; and (had): legitimized Allah the 
selling and [He] illegitimated the usury; so whoever came x 
(to) him an exhortation" 1535 from his Lord and so [he] 
desisted, then for him what antedated and his matter (A) 
to Allah; and whoever [he] reverted then those (are) The 
Fire’s" 1 companions they (are) in it" 1 immortals. 

276. Obliterates Allah the usury and yourbey(\He] waxes-/ grows) 
the alms" 1 / charities;" 1 and Allah loves not every kaffarerf 36 
(ever /stout ingrate) , atheemen (repetitive sinner). 


j /) 5 a Lj pj>- 

y* 1 Uj f 1 *Ij! 

J Sf & 






lilt „ 


cy 


jQ 1 -; dfLy.ffi 

J*-gb ApfiPc-f I *yjt jlgtilj 


QjajIj fi ]fj 

> $j)\ fjl j 

^ x , * 

'jyl* dr? i AA l 

je'SC ‘g , gS\ Si\ 

L cy “^py 

SLp diL 

tpi jLJI kiLlljU 






Til. Verily who r believed they 2 and worked they 2 the righteous- IjJL-pj Ijilb ^Ay,alT q\ 
works^andaqamo^f^efrpheldtheprescribedob^Pon^ofRie^^^^^^^^^^^^^^^^ 


528 The expression “for Allah’s face” is a lofty Qur’anic expression from Arabic tongue expression meaning: Allah’s 
pleasure and countenance, i.e. not for expectation of thanks or any recoupment from the recipient of the favor put forth or 
/riven by a giver. 

529 The word “u^-UT from “fUtfl,” = f meaning gathering the last component of any obligation to makeor augment it a 

whole. So “Jjf means to be endeavored and gathered the last part of an obligation and fully and augmentedly fulfilled. 

530 The word “wrongs” has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

531 That is to say, in this context, and Allah knows best, charity expenditure is mostly for the indigents. 

532 The word ‘ translated as “strike.” Both words in Arabic and in English the two words have multiple 

meanings. The Arabic is very obvious in this context, but the English may pose some ambiguity. So, it should De 
taken in one of its meanings of: “to set out or proceed, especially in a new direction.” 

533 The word = “jahelo’ ’ is rooted in “ / meaning: (1) was ignorant of, (2) believed in some thing contrary to 

reality, (3) did some thing not accurate. So the “jahif is he who acts ignorantly or incorrectly. 

534 Theword“6>*jV’ — “up’ —“get up or rise” (intheintransitivesense, orinthesense of “maintain)’ “sustain)’ or “uphold.” 

535 The word “AJa e>»,” rooted in “Jaej” = “ exhorted ’ or “admonished,” could mean: exhortation or admonition. 

536 The word “ A,” strongly intensive singular masculine noun meaning: he who is ever/ stout ingrate. 
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Prayer* and aa’taw {accorded/ fulfilled they) the Zakatd * 538 
( prescribed percentage of personal possessions) * for them (ix) their 
remuneration m&z munificence of/ by Rule of their Lord; 
and neither(zr) fear on them and nor they sadden. 

278. O, you who r believed you 2 ettaqo {let you 1 reverentially guard 

not to displease) Allah and let-you 2 leave-off what remained J--< \fff)\ fy, fjd L. IjjSj 
of the usury, en(if you c were believers. '^cJ’y A 

CJi ^ 0& 


P* V3 V3 

'df\ IjSjI IjiJi jjtilT 


279. So en{if you 2 did not, then let-you 2 cognize/apprise by a 
war from Allah and His messenger; and en {if repented 
you c then for you b {are) your 11 possessions’ principals; 
neither tadh’lemoona {you 1 wrong) nor todhlamoona {are to be 
wronged you). 

280. And en{albeil) \he\ [was] usra’ten * (financial strait )* possessor 
then a postponement* to mayara’teri * {ease/ -getting a weal) if 
and, if tassaddago (you ? remit as a charity) (if is) khayron 
{choicer/ superior/ worthieflorgovf en(if you c were {to) know. 


<>JO Asp 0|i Hi >"JJ 

JI oli 

^ r > <r - *• E- 

j-P- IjSaPaj o'j jA“** 


281. And ettago (let reverentially self-protect you) a day x (/<? be) 
returned you 2 in it x to Allah; afterwards each self* (shall 
be) fulfilled 539 what earned- she y and they (are) not yodhla- 
mooncf 40 (to be wronged th ey) . 


$ J1 

L. jj-ii eP JP H 


282. O you, who r beheved you 2 if mutually debited you c by a 
debt x to an ajalerf 41 (perm-limit) musamma 542 (//>zz/ which is 
designated and/ or named), then let 543 write it 2 you; 2 and let 
write between/among you b a writer by [the] justice; and 
let not ya'aba SAA (categorically -refuse) a writer to write \he\ 
just-as what taught him Allah; so let write \he\ and let 
dictates who x (is) on him the haqqo SAS (right/ just-due/ debt), 
and let yatta’qe (he reverentially guards not to displease) Allah, his 
Lord, and let-not diminishes 546 \he\ of it x a thing; then en 
(if) [was] who x (is) on him the haqqo (is) a mooncalf, 
feeble, or cannot dictate he, then let dictate his guardian 


lS[ ij&fc <yji 
lfld=.U JA! Jj Oik 

® s 9 ** fj ^ ^ 9*6 Ji 9 9 

L»- ^ = C)f Vj 

(jjtf J1L5 j 

(^k-3 kip 

C£jJI 0^ 0^3 

jf jf <3^* 
jA ^J tiikk >* cki of 


537 The word “flSI” in has several meanings, but relevant to the Prayer there are two distinct but supportive of 

each other. But first what is the meaning of: “^14“ linguistically means: 

“IL< jJalaJI ^ .il i jju jlia j jLaj f jJh gjdllj fix £ jauJ ji Jpj yXAi t 

So, means they: (1) upheld, as in this Ayah (S2: 3). Also has another “sharey’ah” prescribed meaning of: 

(2) called or upped to perform the Prayer itself, as in the Ayah: “And when you g were in them, then you® upped 
for them (the second call for) the Prayer,” (S4: 102). Note: Prayer and how to he done was established and reveled by 
Allah. Hence people do not establish Prayer they only maintain and perform it. 

538 See the Lexicon attached to this Translation for what exactly is the Zakah and its implications. 

539 See footnote 581 above regarding jj”. 

540 The word “wrongs” has myriads of meanings, among them: curtails or diminishes, as in this Ayah. 

541 The word means term-limit, see 

542 The word “ musammef is masculine, singular, subjective noun, meaning: that which is designated and j or named. 

543 The word “sjjSSU” is an imperative command verb, hence denoted by “let, in parenthesis, as the text does not 

have “let’ per se.” It is in the imperative to express a command to put the debt in writing. 

544 The Arabic word “if” means: [A] refused definitively, i.e. categorically-refused, there could be no future comliance. 

545 The “just due ” means the payable debt, which is the right amount on him. 

546 The word “o'V’ in “I juitn ” carries two distinct but supportive or almost synonymous meanings: (1) under- value, (2) 

diminish the value. 
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witness) two witnesses/attesters of your n men; then en(if 
not [both] were two men, then a man and two women, of 
whom p you 2 approve of the witnessers, that tadhella 5A1 
(forgets) an ehdd >A& (a lone-she 1 / any she-one) them y , then 
reminds an ehda them 7 the other; w and let not y a' aba the 
witnesses/testifiers, if when 0549 ( had been) summoned 
they; 2 and let-not weary you 2 to you 2 write it x small x or 
big x to its x aja’lA {) ( term-limit ) x ; tha’lekum(collective-afar-thaf 
(is) aqsatto 551 (more just) enda (by Rule of Allah, and upright- 
straighter 552 for the testimony* and closer/lower 553 that 
not suspect you; 2 except that be* \if\ a present* (i.e. 
immediately exchnged) trade* you 2 administer it* among you b 
then not on you b a jonahon SSA (h«)that not write it* you; 2 
and ash’hedo (let-ccall y out to witness) if/ when mutually you c 
sell; and let-not youdharra (mutually harm) (to / on) a writer or a 
witnesser; and en (albeit) you 2 do, then verily it x (is) a 
fosooqon ss 5 (rebellion vis-a-vis Allah's command) by you; b and 
ettaqo (let reverentially guard you 1 not to displease) Allah; and 
Allah teaches you b and Allah by every thing (is) 
Omniscient. 


t -ji JUILj 

0&?-J 4 o|® 

Csf OjAj O^tTj J^j® 
jd==> 013 H- 1 I 

Ijlllj Vj Ijpi Li lij i\ jc^sJT 

Ui J bs** 3 Ol 

2*3^ LgSj^aj 

lij Uhj~^3 “iff 

Vj 

1 jl p> ,* s ' tL 

c3j-~® ol3 

<uil ^ ^=> o 1 _^2 jIj 


283. And en(if you c were on a travel and not found you 2 a 
writer, then a pledge x /security x mugboodhaton (if 1 being 
hand-received)-, then, en (if trusted some (of you b some, 
then let youaddey s 56 fersonally deliver or perform his full 
obligations) who x \he\ (had been ) entmsted his amanatd sv557 
(entrustmentl entrusted article / deposit / duty/ responsibility) * and 
leyatta’qey (let he reverentially guard not to displease) Allah, his 
Lord; and let-not conceal you 2 the testimony;* and 
whoever \he\ conceals it* then surely it x (is) sinner his 
heart/ and Allah by what you 2 work (is) Omniscient. 

284. For Allah what (are) in the Heavens* and what (are) in tJ isjVT j Uj ■ - >' y i * i f j Li aJJ 


LjS^Ij Jj>«j o]3 ^ 

(yf bp A 

jltxLaf iJpS L^IJU 

oJj-g-iJ! Yj jAjjku 1^3^11 j 

j-uis -»Gp Lg. lx . 4 st J 

b_pl*3 1-4 


547 The word has several meanings, among them: wasted, misled, forgot (as in this context), inclined, swerved, 

and strayed. See 

548 See the Lexicon attached to this Translation regarding 

549 See the Lexicon attached to this Translation regarding, U” especially when for emphasis. 

550 The word means term-limit, see 

551 The word “ aqsatf - is based on the root word “ qasatd’ = meaning: (1) was absolutely just , i.e. by the 

balance , not a hair of difference. (2) Justice perse, could be rendered by mutual consentbetween the disputing parties, 
if one party gives up or in for the sake of agreement. But in terms of (1) the “balance’'’ is the judge; every party 
receives its absolute dues, leaving no room for any compromise. 

552 The word has a double meaning of “ uprightness/ morally correct’ and “ straightness .” See O'" and 

553 That is nearer ( closer ) to your recollection so as not to suspect. 

554 See the Lexicon attached to this Translation for the meaning of the word “^U^” figuratively taken to symbolize 

the inclination to sin or the sin itself. So, no “^Ua”= no sin. 

555 See the Lexicon attached to this Translation for this important word faseqoon and its grammatical inflections. 

556 With respect the word “youaddof it is to be noted that it is from meaning: personally performing ( the 

obligation), e.g.: a payer must pay the payment to the payee in person or in certain circumstances the payee’s legal 
representative. This is in contrast to “wajfd’— “Ad’ paid the full obligations in any way. 

557 The word has several meanings: (1) an article of material things entmsted to the keeping of a 

trustworthy person; (2) a sum of money deposited in the trust of some person or an entity; (3) any duty that 
is charged by a higher authority to a person. 
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the Earth; w and en (if) you 2 disclose/ flash what (is) in jf • ^ L |^V-, jJrj 

your 11 selves w or you 2 hide it x reckons 558 (up with) you b %'\ ^ oyJu>£ 

Allah by it; x then [He] forgives whom p [He] wills and [He] & ^ py; 

torments whom p [LL] wills; and Allah over every thing A * ,</ 

(is) Omnipotent. <r ^ == ^ 

285. Believed the messenger by what (had been) descended to^ 4 j| 

him from his Lord and the believers, each believed by ^ -j^Tj 

Allah and His angels and His books and His messengers; '* L < , > . A > A 

b ° - a tL i 

not differentiate [w] between an ahaden bS> (a lone/ any-one) of . * 

His messengers; and said they: 2 we (had) heard and we iy ^~u&. 

obeyed; (we seek Your g ) your* forgiveness O, our Lord: and ' J -U «■"! ^"13 UL«— 
to You 8 (A) the destiny. 

286. Not charges Allah a self w except its w capacity; for it w «j| ^ ^ 

what earned-she y and on it w what ektasabaP 60 (reciprocally x , A . 

eamed-sh<f)\ O, our Lord: let-not toaal ’ khethona S(>l ([You 3 ]^^ j , 

retributively-punishes us) en (albeit) we forgot or we erred; O, bdaJ-1 jl lL-~i <jj ^ 

our Lord, and let-not [YoY] load on us S(,2 (severe/ - \fjj \H e) ^ T-hk J , A |_T^ 

heavy / personal/ and most burdensome obligation) just-as (hap E ^ .fr p - 

loaded [YoY] on whom 1 of before us; O, our Lord: and _ y _ ^ s > ^ 
let-not tohammilna ([You*] iteratively burden us) what not Ld *3Us> ‘if L UuAj Sf^ LLJ 
have) capaci ty w for us by it; x and let-pardon a’n sa (regarding) Q jdAj lit <IapIj <-Aj ; 
us [YoY], and let- forgive Y/z us [YoY] and urhamncd 64 (let- > .^r ; f A? 

[YoY] mercy -give us)-,YoxT (are) our Guardian, so let-succor ' ■** ^ ^ 

us [Yotf] over the people, the unbelievers. 


558 The verbal expression “ reckons with ” according to the dictionary means: “To come to terms or settle accounts with.” 

See The American Heritage Dictionary. 

559 See the Texicon attached to this Translation regarding “±ab.” 

560 The word “Ijj«uSS” rooted in “JUjaVI”=“Jetfj jl Jcti <_>*$! j t<J*jfll ”=“i- mu SP’ hence “IjjwuSI” = “ spurious- 

reciprocity g not a genuine mutuality, as by doing and redoing the deed repetitively the doer likes the deed and the deed 
likes the doer, consequently the doer gets accustomed to the deed, making a consortial relation with the deed 
itself and giving rise to “JUj®yi”= “ spurious-reciprocity P Also, “ Ci.mnS i” has more letters-construct implying more 
positive or negative meaning, in this case a negative one. So this had intentionally conditioned its entity to earn all it 
had earned, which ultimately would be not for\t but on (i.e. against) it. 

561 The word “Ail jj” in “ffc Ail jj” means retributively-jtw»?>A.r, certainly not “blames,” as what some might presume. 

See 0'-“*^l. In the Ay air. “had Allah retributively-punished the people by their injustice, [He] ( would have) not 
left over it (the EartB) of a she -moving-creature” (S16:61) is a positive proof of this fact, i.e. that “^1” is 
retributively-punished. 

562 The WO rd “issrorT or “ issrari ’ or “ issren ” all mean the same, only grammatically deflected. Thus, “ issron ” has 

many meanings, among them: (1) the severe and heavy burden, that is imposed on a person which he and he alone is 
to carry and discharge its full obligations, with no permission for assistance by any one else-, (2) severe, heavy, personal, and 
most burdensome obligation; (3) imprisonment and restriction; (4) grave sin; (5) burdensome covenant. 

563 See the Texicon attached to this Translation regarding the various meanings of the preposition CP. 

564 The word “merf in Arabic is unlike its English equivalent, in that can be conjugated into verbs of the 

past, present, future, active, passive, etc. As in this case, it is constructed in the command-tense for the masculine plural. 
There is no way to exactly render this in English per se. So the closest is to transliterate it: “ urham (\You\ mercy-gave) us,” 
thus introducing the idea of “mercy-given” which the Arabic text does not really say per se. The Arabic says, as if to say: 
You mercy us,” which cannot be said in accurate English, as there is no verb in English for the word “ mercy.” + 
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